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Abstract

South Africa experiences some of the highest rates of gender-based violence (GBV) in
the world (Africa Health Organisation, 2021). Additionally, the nation has experienced
a unique political and economic positioning of moving directly from colonial rule into
the oppressive apartheid regime, resulting in the focus of post-apartheid nation building
to be centred on forgiveness and reconciliation within a raznbow nation — thus neglecting
to decolonise the structural inequalities that served as the foundational basis of South
African colonial rule.  Although various theories exist on the linkages between
colonialism, extraction economies, and dependency in many postcolonial countries, a gap
remains in literature on the nexus between colonial legacies in Sub-Saharan Africa and
how they both produce and reproduce structural gendered violence. Therefore, the
primary objective of this thesis will be to close this gap in literature to answer the research
questions: How do the theoretical linkages between the coloniality of power and high rates of gendered
violence manifest in post-apartheid South Africa? What role does coloniality play in both influencing
and driving structural reproductions of violence beyond the theoretical bounds of postcolonial disconrse?
Mainstream academia and theories surrounding dependency, development, and
coloniality are in majority created in and centred around Europe and the Americas,
therefore the theories of coloniality and the colonial matrix of power (CMP) as developed
by Latin American scholars will be applied to the South African geopolitical context to
close this gap. These theories are limited by the western-centric and Eurocentric origins
in which they exist and will therefore be built upon to find a more inclusive theoretical
framework: intersectional coloniality. Through an analytical theoretical framework, expert-
interviews with representatives from South African organizations and scholars working
within the field of gender-based violence, and critical content analysis of compiled data,
a thorough analysis on how gender-based violence is linked to colonial continuities in
contemporary South Africa is made to show that colonial continuities through the
postcolonial reproduction of race and ethnic identities, gender roles, hegemonic
patriarchal masculinity, as well as certain socio-economic aspects of coloniality are

structurally driving the increasing rates of GBV in contemporary South Africa.



Abstract (Deutsch)

Stidafrika hat eine der hochsten Raten an geschlechtsspezifischer Gewalt in der Welt.
Dartber hinaus hat das Land eine einzigartige politische und wirtschaftliche Positionierung
erlebt, indem es direkt von der kolonialen Herrschaft in das unterdriickerische Apartheid-
Regime tberging. Das fiithrte dazu, dass der Schwerpunkt des postapartheidlichen
Nationenbaus auf Vergebung und Verséhnung lag, und die verankerten strukturellen
Ungleichheiten vernachlissigte, die als Grundlage der kolonialen Herrschaft weiterhin
dienten. Obwohl es verschiedene Theorien tiber die Verbindungen zwischen Kolonialismus,
Extraktivismus und Abhingigkeit in vielen postkolonialen Lindern gibt, besteht in der
Literatur nach wie vor eine Liicke hinsichtlich des Zusammenhangs zwischen kolonialen
Erblasten in Subsahara-Afrika und ihrer Rolle bei der Erzeugung und Reproduktion
struktureller geschlechtsbezogener Gewalt. Daher ist das Hauptziel dieser Arbeit, diese
Liicke in der Literatur zu reduzieren und die Forschungsfragen zu beantworten: Wie
manifestieren sich die theoretischen Verbindungen zwischen der Kolonialitit der Macht und
den hohen Raten geschlechtsbezogener Gewalt im postapartheidlichen Studafrika? Welche
Rolle spielt die Kolonialitit bei der Beeinflussung und Forderung struktureller Gewalt
jenseits der theoretischen Grenzen des postkolonialen Diskurses? Da die vorherrschende
akademische Welt und Theorien zur Abhingigkeit, Entwicklung und Kolonialitit
grofBtenteils in Europa und den Amerikas entstanden und zentriert sind, werden die Theorien
zur Kolonialitit und zur epistemischen Gewalt, beispielsweise die Colonial Matrix of Power
(CMP), die von lateinamerikanischen Wissenschaftlern entwickelt wurden, auf den
stidafrikanischen geopolitischen Kontext angewendet, um diese Liicke zu schliefen. Diese
Theorien sind durch ihren westlichen und eurozentrischen Ursprung begrenzt und werden
daher zu einem inklusiveren theoretischen Rahmen weiterentwickelt: intersektionale
Kolonialitit. Durch einen analytischen theoretischen Rahmen, Experteninterviews mit
Vertretern studafrikanischer Organisationen und Wissenschaftlern, die im Bereich
geschlechtsbezogener  Gewalt  titig sind, wund kritische Inhaltsanalysen  der
zusammengetragenen Daten wird eine griindliche Analyse dariiber durchgefithrt, wie
geschlechtsbezogene Gewalt mit kolonialen Kontinuititen im heutigen Siidafrika verbunden
ist. Dies soll zeigen, dass koloniale Kontinuititen durch die postkoloniale Reproduktion von
,Rassen‘ —und ethnischen Identititen, Geschlechterrollen, patriarchaler Minnlichkeit, sowie
bestimmten sozio6konomischen Aspekten der Kolonialitit die steigenden Raten

geschlechtsbezogener Gewalt im zeitgendssischen Stidafrika strukturell vorantreiben.
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Abbreviations

GBYV — Gendet-based violence

GBV-F — Gendet-based violence — femicide

GVHR - gross violation of human rights

LGBTQI+ — Lesbian, Bisexual, Gay, Transgender, Queer, Intersex +!
SA — South Aftrica

ANC — African National Congress

CODESA — Congtess for a Democratic South Africa

SA — South Africa(n)

NP — National Party

MK — Umkhonto we Sizwe

SACP — South African Communist Party

SASO - South African Students’ Organisation

TRC — Truth and Reconciliation Commission

CMP — colonial matrix of power

VOC - Vereenigde Nederlandsche Geoctroyeerde Oostindische Compagnie (Dutch East Indies Company)
PAC — Pan Africanist Congress

UN — United Nations

WB — World Bank

ILO — International Labor Organization

WHO — World Health Organization

IMF — International Monetary Fund

1'The [+] in the LGBTQI+ acronym acknowledges that queerness is a spectrum, and some do not fit into
the individual labels within the acronym, therefore the [+] represents those whose identities fall outside of
the labels included in the acronym. For the purposes of the abbreviations section of this thesis, LGBTQI+
is the acronym used, however attention should be drawn to include all members of the LGBTQI+
community and its most updated and full acronym. At the time of publication, the official acronym is
LGBTQQIP2SAA: Lesbian, Gay, Transgender, Queer, Questioning, Intersex, Pansexual, Two-Spirit,
Androgynous, and Asexual.
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Introduction

In 2019, the cover of the international issue of Times Magazine recognised South Africa
as the “World’s Most Unequal Country.” (Times Magazine, 2019).> The cover of this
issue was a drone photograph depicting two sides of a highway near Johannesburg,
highlighting the proximity between Primrose, a wealthy neighbourhood, just meters from
Makause, an informal settlement. In that same year, South Africa was ranked globally as
experiencing one of the highest rates of gender-based violence, intimate partner violence,
and femicide in the world (Africa Health Organisation, 2021). The rankings placing
South Africa as a nation experiencing one of the highest rates of gender-based violence
(GBV) have remained constant over the last decade, despite presidential recognition,
parliamentary sessions, nation-wide marches, and continued calls both domestic and
international that have addressed the problem of gender-based violence on a larger scale

(Govender, 2007; Ramaphosa, 2019, 2020).

In September 2019, South African President Cyril Ramaphosa declared that “violence
against women has become more than a national crisis. Itis a crime against our common
humanity.” (Ramaphosa, 2019). In a June 2020 address, President Ramaphosa echoed
this sentiment, maintaining that there was “no less than a war being waged against the
women and children of our country” in terms of GBV (Ramaphosa, 2020). According
to the Centre for the Study of 1Violence and Reconciliation, one in four women in South Africa
has experienced some form of GBV in her lifetime, with black women disproportionately
affected in comparison to white women (Sibanda-Moyo et al., 2017). The issue of
heightened and continued GBV is a complex one, which involves both the dissemination
of information and the systematic education throughout the post-conflict nation. It is
too narrow an understanding to attempt to attribute the high rates of GBV in South
Africa solely to the country’s inequality gap; one must look into the nation’s past history
of colonial and apartheid rule, and the structures of systemic inequality, legalised

segregation, and colonial identity politics that have contributed to the contemporary

2 See Appendix: page 131.



issues of violence and inequality as recognised on an international scale. This thesis will
therefore analyse the linkages between the colonial legacies that remained in the post-
apartheid nation-building process of the late 1990s to the high rates of GBV in

contemporary South Africa.

South Africa achieved independence from apartheid rule in 1994 after a long and violent
anti-apartheid struggle. In the years following liberation, the nation’s new leaders, headed
by anti-apartheid revolutionary Nelson Mandela of the African National Congress (ANC),
worked to form a nation centred on unity, equality, forgiveness, and reconciliation
following the atrocities of apartheid. This gave rise to the creation of the Truth and
Reconciliation Commission (TRC), which was headed, among others, by President Nelson
Mandela as well as Archbishop Desmond Tutu. The TRC systematically conducted
hearings between 1994 and 1998, in which individuals and groups were encouraged to
share their testimonies of violence under apartheid. Guided by the belief that truth would
lead to forgiveness, the TRC worked to balance testimony from both sides of the
apartheid regime, and adjusted the labelling process of victim versus perpetrator to be
transcended to show how many believed themselves to be victims from the system.
Many who gave testimonies did so in exchange for amnesty, and were not convicted for
their crimes, as a tactic of the TRC to obtain accurate and truthful depictions of the
crimes against humanity and atrocities committed during apartheid (Mamdani, 2002).
This work culminated in 1998 with the Truth and Reconciliation Commission Final
Report, which laid the foundation for the nation-building process of South Africa as

prioritising unity, reconciliation, and forgiveness over traditional justice (TRC, 1998).

This emphasis on reconciliation and forgiveness over justice allowed many perpetrators
of violence from the apartheid era to retain their jobs and positions of power within the
legal structures of South African society without consequence (Mamdani, 2002). As the
apartheid system was predicated on racial hierarchies and colonial legacies of ‘othering’,
oppression, and violence, many of the policemen, judges, and other integral positions
within South Africa remained from the apartheid era (Bethlehem, 2010). In
contemporary South Africa, criticisms to the TRC’s nation-building process of the late
1990s call for a re-structuring of the South African constitution and a new decolonial
nation-building process, arguing that the apartheid government came into power under

British colonial rule, therefore a focus on reconciliation over justice has ignored the need
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to undo the colonial structures and legacies that were never attended to when colonial
rule officially ended in 1961 (Bethlehem, 2010). As South Africa was first colonised by
the Dutch in the 17" century, the lack of restructuring the foundations of a nation under
colonial rule for centuries is a further point of contention from activists and scholars
alike regarding the route of forgiveness touted by Mandela and the ANC, which focused
on addressing the horrors of apartheid while neglecting to address the structural
ramifications of colonialism. It can be inferred that the high rates of GBV in the post-
apartheid nation are linked to legacies of colonialism, however attending to uncovering
the tangible ways in which colonial continuities must extend beyond solely transitional
justice and reconciliation to include a more comprehensive understanding of the factors

affecting and oppressing South African society today.

Research Questions and Objectives

Attending to the lack of decolonial restructuring of the fabric of the nation following
liberation, post-apartheid South Africa’s startlingly high rates of gender-based violence,
political unrest, and continued ‘economic apartheid’ may be linked to ongoing colonial
legacies from the nation’s past. In researching the nation-building period between 1994
and 2000 as well as the contemporary case study into gender-based violence in South
Africa between 2013 and 2020, this thesis will utilise primary data collected from expert-
interviews in tandem with secondary literature to answer the following research

questions:

- In what ways have colonial legacies within the nation-building processes affected
the socio-economic and cultural foundations of postcolonial South African society?

- How do the theoretical linkages between the coloniality of power and high rates of
gendered violence manifest in post-apartheid South Africa?

- What role does coloniality play in both influencing and driving structural

reproductions of violence beyond the theoretical bounds of postcolonial discourse?

To answer these questions, this thesis will begin with a critical literature review to
establish a theoretical framework. The second methodological aspect will address the

case study, in which semi-structured expert interviews have been conducted with
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representatives from various organisations and academic experts within the field of

gender-based violence in South Africa.

This thesis will apply the theoretical foundations of coloniality as an intrinsic counterpart
to modernity to the South African nation-building context. I will then provide a
theoretical analysis of the core concept of coloniality and the colonial matrix of power,
which will provide the main theoretical basis for the research questions. The current
state of research regarding the concept of coloniality has been primarily developed by
Latin American scholars Anibal Quijano (2000, 2007) and Walter D. Mignolo (2011),
therefore the context in which it was developed was done in a different geographical
context. Sabelo J. Ndlovu-Gatsheni (2008, 2013) has applied this concept to the African
geopolitical context, the work of whom will be invaluable in applying the theory of
coloniality to lasting colonial legacies in South Africa’s national foundations. While
Ndlovu-Gatsheni has worked to fill the gap in literature regarding the debate over
decolonial theory by applying coloniality to the African context, this thesis will expand
further to apply it to a specifically South African context, as well as move to put theory
into practice through the case-study into its ties to GBV. This thesis will then provide a
historical contextualisation of South African colonisation and apartheid, as well as the
years following the fall of apartheid and the subsequent nation-building project. Finally,
I will analyse primary data collected through the conducting of expert interviews in a
critical content analysis in order to apply the theoretical framework of intersectional

coloniality as linked to GBV in contemporary South Africa into practice.

State of Research

The research presented in this master’s thesis aims to expand on the existing body of
literature concerning the linkages between colonial legacies and the contemporary
structural gendered violence in South Africa. While leading scholars from Latin America
have made significant contributions to the theory of coloniality (Lugones, 2008; Mignolo,
2007, 2011, 2018; Maldonado-Totres, 2007; Quijano, 2000, 2007), this research seeks to
apply the concept of the coloniality of power to a South African geographical context
and highlight its linkages to gender-based violence in the decades following the end of
apartheid rule. By examining the work of Sabelo J. Ndlovu-Gatsheni (2008, 2013),
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Mahmood Mamdani (2001a, 2001b), along with a number of leading African scholars of
gender, violence, and colonialism, this study aims to establish a theoretical basis for
understanding the coloniality of power in South Africa and its implications for the

productions of gendered violence today.

The first part of the literature review focuses on the Latin American scholars who have
defined and expanded upon concepts of coloniality theory and the coloniality of power
as intrinsically tied to western modernity. Anibal Quijano (2000, 2007), Walter D.
Mignolo (2007, 2011), Maldonado-Torres (2007), Rita Seguro (2010), and Maria Lugones
(2008) have demonstrated the constitutive nature of colonial legacy in relation to
capitalist modernity, emphasizing the intersections of knowledge, economy, religion,
gender, and race. Their work serves as a foundation for understanding the dynamics of
power and domination. The gap in this literature arises from a geopolitical standpoint,
as Sub-Saharan Africa is neglected in contemporary research highlighting colonial
legacies from a primarily Eurocentered global history foundation. The application of the
coloniality of power to a South African context requires a deeper examination of specific
regional dynamics and unique historical contexts surrounding colonial and apartheid
oppression and domination. The second part of the literature review will focus on the
application of coloniality to the regional focus of South Africa. Ndlovu-Gatsheni (2008,
2013) bridges this gap by applying the coloniality of power to a Sub-Saharan African
geopolitical context. By analysing power relations and colonial legacies in South Africa,
Ndlovu-Gatsheni contributes to the understanding of how colonial structures persist and
shape contemporary African societies. Additionally, Mamdani’s (2001a, 2001b) extensive
work on postcolonial reproductions of colonial identity in Sub-Saharan Africa, with a
particular focus on the Rwandan genocide, sheds light on the intricate relationship
between colonial legacies of knowledge production, identity, and violence. Mamdani’s
research highlights the significance of understanding how colonial identity productions

and their historical continuity contribute to violence conflicts in Africa.

Scope and Objective

This master’s thesis aims to explore the applicability of the theory of coloniality and the
coloniality of power in understanding and analysing GBV within the geographical context
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of post-apartheid South Africa. The study will investigate the ways in which historical
legacies of colonialism and their lasting power structures continue to perpetuate and
shape gender-based violence in contemporary South African society. The scope of this
research will involve an interdisciplinary approach, drawing on concepts and theories
from postcolonial studies, feminist theory, and socio-geographical analysis by examining
the intersections between race, class, gender, and hierarchical power dynamics that
contribute to the high rates of gender-based violence in South Africa. The main

objectives of this master’s thesis are as follows:

1. To critically examine the concept of coloniality and the coloniality of power, and how
it intersects and links to the analysis of gender-based violence in post-apartheid South
Africa.

2. To explore the historical and structural factors that contribute to the persistence of
gender-based violence within the South African context, with a specific focus on the
lasting legacies from colonialism and apartheid rule.

3. To analyse the impact of colonial legacies on socio-economic factors, cultural norms,

and both structural and systemic inequalities that drive gender-based violence.

By achieving these objectives, this thesis aims to contribute to the existing body of
knowledge on gender-based violence, postcolonial theory, and the complexities of power
dynamics, oppression, and power structures that perpetuate colonial ideology in South
Africa today. The research findings will provide valuable insights for policymakers,
practitioners, and researchers seeking to develop more effective interventions and
policies to combat gender-based violence within the South African context, as well as the

applicability of the theory of coloniality onto a wider Sub-Saharan African context.

1 imitations to Research

The research presented in this thesis is not without its inherent limitations. First and
foremost, the study is bound by geographical constraints and restricted access to
historical and contemporary academic literature within the South African context. The
endeavour to journey to South Africa for the purpose of conducting expert interviews
and gaining direct access to in-person archives, thereby facilitating the collection of

primary and secondary data, exceeds the ambit of this thesis’s scope. Moreover, it is
13



crucial to acknowledge that the entirety of data analysed, and literature gathered is
exclusively limited to the English language. This language-centric approach inadvertently
imposers a restriction on the comprehensiveness of the data corpus under scrutiny.
Indigenous narratives pertaining to the colonial period in South Africa, documented in
languages other than English, regrettably remain inaccessible and absent from the ambit
of historical contextualisation, literature synthesis, and primary data compilation. This
language barrier similarly extends to the colonial regime records from the Dutch colonial
era. Furthermore, while the utilisation of online university library repositories yielded
substantial and varied contributions in terms of sourcing and scrutinising literature, the
investigation continued to be affected by geographical limitations, as certain literature

relevant to the subject matter could not be accessed due to these geographical constraints.

Positionality of the Author

In line with the intersectional approach to analysis and research central to this thesis, it
is essential to position oneself within the context of this body of work. Born in
California, United States of America, I was raised both geographically and socially distant
from the post-1994 South African nation-building period I base my research on. My
interest in this geopolitical context and linking coloniality to GBV in South Africa began
when I was twenty years old during my bachelor’s degree studies, on a semester abroad
at the University of Cape Town. I had been studying global studies at the University of
California, Santa Barbara, and moved to Cape Town in January 2019. Although I studied
within the same academic field at both universities and the global studies programme at
UC Santa Barbara is of high international repute, I found the ways in which voices outside
of the knowledge production scheme of western essentialism to be vastly different during
my studies in South Africa. Thus began the shift in the ways in which I understood
knowledge and its circulation in an academic, political, and global scheme, and my
interest in intersectional African Feminism, gender-based violence, and conflict in South
Africa grew overtime. Itis with deep gratitude for my study programme that I have been
given the opportunity to delve into coloniality and its ramifications on gender-based
violence in South Africa today, however the fact of my whiteness, Americanness, and my

master’s programme existing in a BEuropean geopolitical context are not lost on the
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credibility of my findings and the ways in which these factors may influence, both
consciously and unconsciously, the ways in which information is gathered, understood,

analysed, and shared.

In embracing the distance (geographical, social, etc.) I have from South Africa, I must
also attend to the fact that my research and analysis is done from the positionality of the
West, or the global North. Although I have dedicated my higher education to
decolonising my education and de-linking my understandings of inequality, development,
and conflict, it would be naive to assume that my takeaways are unique and ground-
breaking in a way that uplifts my research yet tangentially erases the voices of South
African intellectuals. To attend to this positionality, I have worked to include the
majority of sources, both primary and secondary, to be authors and intellectuals from the
global South, specifically South Africa. In recognising the ways in which the systems of
knowledge and power that I have been socialised under exist within a Eurocentered and
western culture of essentialism, I have worked with expert interviews and sources that

counteract this creation and dissemination of knowledge.
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Chapter 1. Literature Review, Theoretical Framework

The structure of this literature review is done through a theoretical framework. The
theories expanded on that will comprise this theoretical framework are the theory of
coloniality and the coloniality of power, the coloniality of gender, colonial identity
production and reproduction, hegemonic masculinity, social reproduction theory, and
finally, intersectionality theory. These main theories will be expanded upon below, as
well as linkages and groups between key classical and contemporary authors within each
section will be summarised, analysed, and discussed in order to show the current state of
research within the fields of colonial legacies, gender production, and violence which will

be researched and discussed in later chapters of this mastet’s thesis.
p

Within the realm of academic literature and theory concerning colonial legacies
influencing contemporary constructions of economy, society, and conflict, leading
scholars have emerged from Latin America to define concepts of coloniality, the
coloniality of power, and the colonial matrix of power as defined by Anibal Quijano,
Walter D. Mignolo, Maldonado-Torres, and Maria Lugones. These Latin American
scholars have broadened the theory of modern neo-colonial structures to show the
constitutive nature of colonial legacy as tied to capitalist modernity through intersections
of knowledge, economy, religion, gender, and race. As these authors specialise in their
regional focus of Latin America, the work of Sabelo J. Ndlovu-Gatsheni is an essential
component to the current state of research on coloniality for his work which applies the
coloniality of power onto an African geographical context. Further research into the
topic has highlighted the importance of utilising existing literature on colonial identity

production and how it intersects with knowledge production.

Additional literature that will be relevant to establish my theoretical base includes the
discussion of political and racialised identities as created under colonial rule and
reproduced in postcolonial societies. The gap in literature will be surrounding the
theoretical basis for coloniality, which is mainly applied to a Latin American postcolonial
context, and applying this theory onto South Africa and linking it onto systemic and
cyclical productions of gender-based violence. While there is significant existing

literature on structural colonial legacies in identity production in a Sub-Saharan African
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context, the need remains for the application of the coloniality of power to explain long-
term trends in violence, through which I will establish a further need for academic

research.

Literature Review

European colonialism was an inherently violent project that expanded to a vast
geographical context worldwide between the 17" and 20" centuries. Following the end
of direct colonisation, a worldwide decolonial movement took place in which newly
liberated nations worked to undo the legislation and directly identifiable legacies of
colonialism. Although the term ‘decolonisation’ and the epoch it represented was largely
tied to the anti-colonial liberatory struggles of gaining independence and shedding the
remnants of colonial oppression on the economic and legislative systems, the term
evolved in the decades following the end of direct colonisation to encompass the broader
systems of knowledge production and their historical ties to Eurocentered colonial
ideologies. In this way, the decolonisation movement turned to universities, language,
class, and society to undo the matrix of domination, oppression, and marginalisation of
those previously affected by direct colonisation, looking at knowledge production from
a critically decolonial perspective. While not the first process of globalisation and
dissemination of social and ideological domination, the European colonial project has
had lasting effects and continued legacies that extend beyond states subjected to direct

colonisation within a contemporary context.

The fields of critical race theory and postcolonial studies have grappled with explaining
these colonial continuities and their ties to conflict and development, citing economic
development strategies such as neo-colonial economic development practices by the
International Monetary Fund (IMF) and contingency practices by the World Bank (WB).
The accredited world systems theory as developed by Immanuel Wallerstein in the 1970s
expands on extraction and underdevelopment between centres and peripheries, yet this
theory has been widely criticised for being too narrow or outdated of an approach to
understanding modern global hierarchical power systems (Wallerstein, 1974). The debate
surrounding decolonisation and the process of decolonising systems of thought,

oppression, and power domination has additionally found itself in a feedback cycle of
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critique, with no one theory surrounding colonial legacies finding hegemonic acceptance
in academia. Some critics note that postcolonial theory is inherently Eurocentric in that
it exists within the knowledge system of global hegemony as accepted and developed
under the European colonial project. Authors such as Franz Fanon maintain the
necessity to utilise the processes of domination and subjugation in order to liberate the
colonised subject, which within the context of the Algerian Revolution in the 1960s
translated into the justification of the use of violence in order to liberate both the
colonised mind, body, and soul (Fanon, 1965, 1986). The push for decolonisation and
subsequent search for decolonial options can be seen as the foundation for the
ontological shift to defining coloniality, as well as decoloniality as a leading decolonial

option.

Coloniality has been linked to gender construction and violence in an African context
through a number of academics in the field for decades. Fanon’s writings on the Algerian
revolution “...[were| intuitively alive to the fact that the trauma of coloniality
fundamentally alters and distorts the dynamics of gender relations (albeit within
patriarchy), and that this interlacing of race, gender, and violence is partly reflected,
refracted, and mediated through the sexualities and bodies of men and women.” (Kiguwa
& Stevens, 2021: 261-262). Fanon (1965) drew attention to intersectional formations of
violence, and feminist scholars such as Peace Kiguwa (Kiguwa & Stevens, 2021), Maria
Lugones (2008), and Pumla Gqola (2001, 2007) have built off his “psychoanalysis” to
include subject positions. The tandem positionality and intersectional lens of violence
allows us to look into coloniality as a driving force of GBV, as will be expanded on

further in the discussion section.

Coloniality and the Coloniality of Power

From this struggle to understand the inherent colonial foundations surrounding the logic
of knowledge, race, and domination that exists within the very fabric of modern society,
a new theory emerged at the end of the twentieth century to explain the colonial
continuities postcolonial studies alone was unable to unearth. The concept of coloniality
is an important theoretical framework that has gained significant attention in various
academic disciplines, particularly in postcolonial studies, critical race theory, and
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decolonial thought. It provides a lens through which to understand the lasting effects of
colonialism and its ongoing influence on social, political, and economic structures within
western capitalist modernity. Coloniality refers to the ongoing colonial legacies that
persist and the colonial patterns of power and domination in a postcolonial society,
however the theory of coloniality can be expanded and applied to any context, not just
countries that have been affected by direct colonisation (Quijano, 2000). While
colonialism primarily refers to the historical period in which European powers
established political, economic, and ideological control over wide regions of the world,
coloniality recognises that the legacy of colonialism extends beyond this specific time
frame to encapsulate not solely a historical event, yet a deeply entrenched system that

continues to shape societies through a wide variety of processes.

First coined by Peruvian scholar Anibal Quijano, the coloniality of power, an aspect of
the theory of coloniality, emphasises how power relations established during colonialism
continue to operate in postcolonial contexts, arguing that colonisation went beyond
exerting power over a territory and additionally imposed its power through organising
societies, economies, and the production of knowledge systems (Quijano, 2000). These
power relations were characterised by hierarchies, exploitation, and the marginalisation,
oppression, and erasure of indigenous cultures and knowledge systems (ibid).
Furthermore, the coloniality of power highlights the ways in which colonialism operated
through a wide variety of mechanisms to control and subjugate, including hierarchies of
race, gender, class, religion, labour and resources, the imposition of extractive economic
systems, and the systematic erasure of indigenous histories and identities (Quijano, 2000,

2007).

These mechanisms, under the coloniality of power, continue to shape social and
economic structures in postcolonial societies, perpetuating inequalities and reinforcing
systems of colonial power and privilege. The theory of coloniality additionally
emphasises the importance of recognising existing power structures and the agency of
subaltern groups, or the communities and populations most marginalised, oppressed, and
affected by colonialism. Coloniality theory therefore challenges the dominant narratives
and knowledge systems present in modern capitalist society that perpetuate colonial
power dynamics, focussing instead on the experiences, knowledge, and resistance

strategies of those historically silenced within the colonial matrix of power (Mignolo,
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2011). Quijano maintains the coloniality of power is upheld on two axes: capitalism and
modernity (Quijano, 2000). It is through the intersections of these two axes of coloniality
that the power matrix of knowledge, sexuality, gender, race, and religion are both

constructed and maintained.

Sabelo J. Ndlovu-Gatsheni (2008, 2013) has applied the theory of the coloniality of power
onto both the Sub-Saharan African geographical and political context. While Ndlovu-
Gatsheni primarily focuses on showing colonial matrices of power in South Africa and
Zimbabwe, he expands upon the identity construction under colonial rule and its lasting
legacies in postcolonial society. This has served as an important foundation for applying
the theory of coloniality onto a Sub-Saharan African geopolitical context, however I will
build off these foundations and apply this theory to the case study of intersections of
coloniality and gender-based violence in South Africa. Walter D. Mignolo (2011) builds
off Quijano’s theoretical base of the coloniality of power and establishes a matrix of
power, which is then referred to in Ndlovu-Gatsheni’s reading. Mignolo shows how
coloniality rules and dictates society, linking this to modern political interactions between
nations in a way that brings in the global more than Quijano, showing how the CMP is

present in all societies, not only those that were directly colonised (ibid).

Scholarly research and theory surrounding globalisation has resulted in the contestation
and public debate regarding theories of dependency, postcolonialism, decoloniality, and
development in postcolonial societies. Coloniality and the theory of the CMP emerged
at the end of the twentieth century as a different branch to contested theories such as
Immanuel Wallerstein’s world systems theory. The concept of modernity and what is
accepted in public discourse as modernity, therefore, is a concept which was created in
Europe throughout imperial and colonial expansion since the 1500s (Mignolo, 2011).
Since modernity is a European concept, the presence of coloniality, or legacies of colonial
ideology, exists in every facet of society as a sort of shadow, or ‘dark side’ to western

modernity (Quijano, 2007; Mignolo, 2011).

Essentially, anti-colonial movements and post-liberation nation-building exist within a
matrix of European modernity, therefore aspects of economic and social policies
reinforce and reproduce colonial logic and ideology despite attempts to decolonise these
institutions. While the leading scholars of dependency theory and coloniality developed

these theories within a Latin American context, these theories can be applied to a much
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larger geographical area due to the nature of coloniality as being constitutive to
modernity. Mignolo (2011) expands on Quijano’s concept of coloniality by describing
coloniality as a decolonial option rather than an alternative, stating that decolonial
options are but one option of many that exist when conceptualizing global futures under
Eurocentrism and the colonial matrix of power. The colonial matrix of power controls
knowledge production, economy, race, sexuality and gender through pillars of patriarchy
and theology/secularism (Mignolo, 2011: 9). Through these areas, colonial ideology
precipitates into notions of modernity, therefore resulting in the reproduction of colonial
legacies throughout all facets of society, not solely within economic and political

boundaries.

The coloniality of power and by extension the colonial matrix of power is upheld and
maintained through four dominating intersecting pillars of control: 1) economy, 2)
authority, 3) subjectivity and knowledge, and 4) gender and sexuality (Quijano, 2000;
Maldonado-Totres, 2007).

Gender and Sexuality

Racism & Patriarchy

Knowledge and Subjectivity

Diagram of the colonial matrix of power (CMP). Based on coloniality of
power and the CMP as explained by Anibal Quijano and Walter D.
Mignolo. Made by the author, 2023.

These pillars that legitimise the coloniality of power work in different ways to enforce
the power and control over society through racial hierarchy. The first, in which power
is upheld through control of the economy, can be expanded to include land
appropriation, labour exploitation, and the control over natural resources. The second
pillar, the control of authority, refers to the authority of both private and public
institutions as well as military authority. The third pillar, control of gender and sexuality,
is particularly expressed as control over family and education. The final pillar, control of

subjectivity and knowledge, expands upon the production of knowledge and subjectivity
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through epistemology (Mignolo, 2007: 157). These four pillars compose the foundational
pillars of the CMP, which extends to all forms of modern social categories. In these
ways, all facets of modernity that comprise capitalist society are controlled by the colonial
legacies of hierarchy, power, control, and subjugation from European colonialism. The
focus of Quijano’s coloniality of power revolves around the control of the economy and

its ties to capitalism as the modern world system.

While there is attention given to the ways in which government, public institutions, family
structure, gender, sexuality, and the production of knowledge exist within a matrix of
domination and coloniality, the key points of coloniality theory are rooted in its ties to
capitalism and economy. The European colonial project was predicated on the
hierarchical ordering of the ‘coloniser’ and the ‘colonised’ through racialisation. This
racialisation was put into a vertical hierarchy wherein the ‘coloniser’ was superior and the
‘colonised’ inferior, which served as the model for world order from the start of
European colonisation in the Americas (Quijano 2000). Decoloniality, paradoxically, is
the systemic process of undoing the modern racial hierarchical power structures that
predicate social categories. This term is different from decolonisation as a practice in
that decoloniality recognises the colonial legacies that remained after direct colonial
power came to an end. Upon acknowledging the coloniality of power, one may begin to
utilise agency to begin the creation of a new system that creates and enforces knowledge,
gender, institutions, military, and sexuality to create a new way of being outside of the

CMP (Mignolo & Walsh, 2018).

The Colonzality of Gender

While the concept of coloniality is an essential component in establishing the theoretical
framework for this thesis’ literature review, the concept has been critiqued and expanded
upon due to a number of limitations to its theory. Limitations to the theory of coloniality
and the coloniality of power include the homogenisation of the experiences of the
colonised (Gandarilla Salgado et al., 2021), the lack of attention to local pre-colonial
power dynamics and power relations (Acosta, 2019), the neglect to discuss gender and
intersections of gender, class, and sexuality beyond purely economic analysis (Lugones,
2008), a geographical bias within Latin American and Caribbean contexts (Mbembe,
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2015), and the lack of putting forward a solution or political strategy with which to
effectively and successfully transcend the colonial power structures (Grosfoguel, 2002).
Due to these critiques, it is necessary to further expand on contrasting theories or theories
that build off the theory of coloniality in order to appropriately attend to the intersections

of race, class, and gender within the colonial matrix of power.

Argentinian American scholar Maria Lugones (1944 to 2020) was a leading critic of the
coloniality of power’s conceptualisation of gender through her claims that Quijano’s
analysis itself is narrowed to a political and economic dimension without attending to
intersectionality and gender. Lugones builds off the coloniality of power to define and
expand her analysis into the coloniality of gender (Lugones, 2008). Lugones joins together
the “important work on gender, race, and colonization done...by Third World and
Women of Color feminists,” with Quijano’s coloniality of power framework to discuss
what she terms the modern colonial gender system (Lugones, 2008: 2). This modern colonial
gender system attends to the intersectional character of vertical power structures
enforced and upheld through coloniality that reproduce colonial gender logics through
gendered and racialised terms:

“Though everyone in capitalist Eurocentered modernity is both raced and gendered, not

everyone is dominated or victimized in terms of them.” (Lugones, 2008:2).
Lugones (2008) maintains that Quijano’s understanding of gender and sex is solely
biological and this in itself exists within Eurocentered gender binary constructions — it is
too narrow of a viewpoint when intersecting the coloniality of power with gender.
“Quijano seems not to be aware of his accepting this hegemonic meaning of gender,”
(Lugones, 2008: 2). Lugones (2008) maintains that Quijano does not critically analyse
gender as a concept of European colonial ideology in his analysis of the coloniality of
power; the inclusion of gender in the theory is solely biological, and does not take into
account the patriarchal distribution of power. This critique by Lugones extends to the
work of Rita Segato (2010), arguing that although Segato discusses patriarchal
territorialisation as a driver of feminicide, she too works within the colonial binarized
constructions of gender without questioning the scientific bounds of the European
gender order. The coloniality of gender is an essential component to the theoretical
framework of this thesis in that it attends to the ways in which gender identity and

gendered roles of social production intersect with race, class, ethnicity, and sexuality
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within the racialised power structures of colonial continuity and the modern capitalist

wortld system (ibid).

Colonial Identity Production and Postcolonial Reproduction

The European colonisation project ruled through two main ideological frameworks:
direct rule versus indirect rule. While direct colonial rule consisted of a colonial settler
regime imposing European laws and direct leadership over indigenous communities,
indirect rule sought to preserve the traditional aspects behind indigenous culture through
solidifying traditional, religious, and cultural practices into legally enforceable law (Myers,
2008). European colonial powers would fragment the society into various levels of
hierarchy, nominating indigenous chiefs to rule over colonial communities. In indirect
rule colonial systems, European settlers were ruled according to European law, whereas

the indigenous colonised communities were ruled according to traditional, or ‘customary’

law (Mamdani, 2001a).

Mamdani (2001a) discusses the construction of political, racial, and ethnic identities and
the ways in which the identities created under colonial rule can be reproduced after
colonial rule comes to an end when writing about the settler-native apparatus.
Colonisation is predicated on a vertical power structure of superiority in which one group
assumes control of another’s labour, economy, and socio-cultural structuring (Mamdani,
2001a). This can be done in an economic extraction sense, in which labour, goods, and
services are exploited and transported for the profit of the colonising power, and on a
deeper ideological level, in which the coloniser imposes their cultural, religious, social,
economic, and knowledge systems onto the colonised in order to ‘civilise’ and ‘assimilate’
the colonised group (ibid). With direct colonial rule, the oppressor was clear; tensions

and conflicts were between the coloniser and the colonised.

The complications of fragmentation from indirect rule of instigating hierarchical and
separate customary law ran deeper than solely the economic and social colonisation of
the nation (ibid). The racialised difference and superiority of the hierarchical scheme put
into place through both direct and indirect colonisation became deeply entrenched into
the knowledge production of identity surrounding European concepts of ‘race’ and
‘ethnicity’, most notably detailed in Mamdani’s exploration of the reproduction and
politicisation of colonial identities leading to the Rwandan genocide of the Tutsi by the
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Hutu in 1994 (Mamdani, 2001b). Colonial identities which assigned and demarcated who
is ‘native’ and who is ‘non-native’ to a land became both politicised and racialised, and
therefore these colonial constructions of identity reproduce during postcolonial nation-
building, which can lead to varying degrees of violence (ibid). Grosfoguel (2004)
discusses the racialisation and ethnicization of marginalised groups and how coloniality
continues to uphold the systems of hierarchy and exclusion:
“The global coloniality of power from colonial to post-colonial times helps us understand
the ongoing power of the white male elites to classify populations and exclude people of
color from the categories of citizenship and from the ‘imagined community’ called the
‘nation’,” (Grosfoguel, 2004: 327).
In order for the coloniality of power to reproduce colonial identity and systems of
oppression, there must be a clear moment of naturalisation and hegemonic acceptance
of the colonial power structures surrounding race, class, gender, ethnicity, and more.
Maldonado-Torres (2007) links ethics of war and enslavement to coloniality through the
vertical organisation of race and the ways in which colonisation radicalised and
naturalised the superiority versus inferiority of races through the project of colonialism.
The racial vertical classification of superiority developed through the European colonial
project dictated that the conquered ‘races’ of European colonial powers were justified to
be enslaved, raped, and killed through this logic of superiority:
“What happens in modernity is that such a view of the world and code of conduct is
transformed — through the idea of race — and becomes naturalized. Thus, the treatment
of vanquished peoples in conditions of war is perceived as legitimate long after war is over.
Later on, it won’t be their aggression or opposition, but their ‘race’ which justifies
continued serfdom, slavery, and rape. This represents a break with the European medieval
tradition and its ethical codes. With the initial exploitation of Africa and the colonization
of the Americas in the fifteenth century, the emerging modernity comes to be shaped by
a paradigm of war.” (Maldonado-Torres, 2007: 248)
Maldonado-Torres further explains the ethics of war and non-war beyond enslavement
and killing to highlight how rape is a tool within the coloniality of power and the
coloniality of being (2007: 247). 'The ethics of war and non-war show how the
psychological effects surrounding ‘conquering’ leads to the legitimisation of the
enslavement of the ‘conquered’ (ibid). During times of peace, the racial aspect instigated
under colonialism and reproduced in postcolonial society maintains the violence,
oppression, and marginalisation of those racialised as inferior. These structures of

naturalising a racialised vertical superior-inferior didactic are then reproduced in
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postcolonial society, effectively becoming entrenched in the social and cultural values.
Maldonado-Torres continues to show how coloniality is the naturalising force that
reproduces the ethics of war into non-war, postcolonial societies:
“The coloniality of Being primarily refers to the normalization of the extraordinary events
that take place in war... Black bodies are seeing as excessively violent and erotic, as well
as the legitimate recipients of excessive violence, erotic and otherwise. ‘Killability” and
‘rapeability’ are part of their essence — understood in a phenomenological way. The
‘essence’ of Blackness in a colonial anti-black wotld is part of a larger context of meaning
in which the non-ethics of war gradually becomes a constitutive part of an alleged normal
wotld. In its racial and colonial connotations and uses, Blackness is an invention and a
projection of a social body oriented by the non-ethics of war.” (Maldonado-Torres, 2007:
255).
Maldonado-Torres’s quote above solidifies the process of normalisation, or achieving
hegemony of social structures and values, in which race and ethnicity are accepted as fact
over social construct. The colonial project of racialisation and its acceptance into
postcolonial society through the coloniality of Being effectively resulted in the acceptance
of ‘Blackness’ as a marginalised racial category within a hierarchical and racist social
structuring (ibid). In these ways, the ideology of the colonial project through racial
superiority and inferiority allows for the reproduction of colonial identity to continue to

perpetuate racist structures of oppression and subjugation on individual, national, and

global levels.

Hegemonic Masculinity

The acceptance and normalisation of race through colonial identity (re)production is a
process which has been replicated on a number of social strata, including the process of
gendering and the construction of gender roles. Hegemonic masculinity theory is a
sociological concept first developed in the 1980s by Raewyn Connell, which explains the
power hierarchy of masculinity over femininity. Connell (1987, 1995) defines hegemonic
masculinity as a way of understanding gender that legitimises patriarchy and places men
and masculinity above women and femininity in the gender order. Hegemonic
masculinity rewards the masculine gender role of the stereotypical gender binary
(Connell, 1987). Essentially, hegemonic masculinity idealises the form of masculinity that

is associated with power, privilege, and dominance (Connell, 1995: 77). Far from being
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individualistic, hegemonic masculinity theory applies to the ways in which society as a
whole is constructed, and is reproduced through social institutions such as the nuclear

family, the media, and the workplace.

While masculinity refers to the location of men in a gender order as superior, hegemonic
masculinity takes the concept further to highlight how this placement within a gender
order becomes accepted and normalised — achieving hegemony (Connell &
Messerschmidt, 2005). Moolman (2013) expands on the ways in which masculinist
cultures link to the (re)production of gendered violence:
“Hegemonic masculinity as the practice of a dominant form of masculinity is central to
understanding the mobilization of power and the reproduction/production of sexual
violence,” (Moolman, 2013: 96)
Hegemonic masculinity therefore highlights the intersection of masculinity and
domination (Howson & Hearn., 2019: 44). Central to the theoretical framework that
highlights the naturalisation of masculinist cultures and patriarchal gender structuring is
the how dominant patriarchy achieves hegemony. Hegemony as the process of
normalisation within society and culture builds off both Gramsci (1971) and Laclau
(2005). The concept of empty signifiers and ‘emptiness’ as developed by Laclau (2005)
can be linked to the acceptance of hierarchical gender ordering and the dominance of
masculinity over femininity:
“the real privilege and authority of hegemonic masculinity as being expressed in things
done is only part of the whole; by moving beyond this point, we can now understand it to
be expressed not by what it does or is or is perceived to contain in terms of meanings and
practices but, instead, through its instability, fluidity and, ultimately, its emptiness; in this
way it can address the problems of structural impossibility and produce compliance and
consensus within the whole gender system” (Howson & Hearn, 2019: 49)
Howson and Hearn (2019) draw attention to the ways in which hegemonic masculinity
produces compliance and general acceptance of the binarized gender machinery through
achieving cultural hegemony. This concept of the normalisation of hierarchical gender
system orderings and the idealisation of the ‘traditional,” dominant, patriarchal male is a
necessary theoretical concept in understanding the ways in which gender and identity are
reproduced in a postcolonial society (Morrell et al., 2012). Attending to the foundation
of normalisation through societal acceptance of binarized gender orderings in a

hierarchical fashion, the linkages between hegemonic masculinity, coloniality, and GBV
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become clear. Segato (2010) discusses the public realm of femicides (in contrast to
intimate domestic GBV-F) as a result of the hierarchical gender order constructed
through patriarchy. Segato’s (2010) fieldwork in Ciudad Juarez, México argues that the
perpetrator of femicide outside of the private, domestic sphere:
“...deserves to be part of the virile brotherhood and even to acquire a distinguished
position in a fraternity that recognizes only a hierarchical language and a pyramidal
organization. In the case of the ordinary rapist, he resorts to rape as a surrogate road of
access to manhood that, for a variety of reasons, he cannot attain through legal—or, at
least, socially authorized—violence. This is so because in the extremely long and slow
tempo of the history of gender, so long that it seems to overlap with the history of the
species, producing masculinity obeys processes different from those that produce
femininity. In a transcultural perspective, evidence shows that masculinity is a status that
is only conditionally achieved and as such has to be reconfirmed with certain regularity
throughout life,” (Segato, 2010: 70)
This work shows the psychological component which links GBV-F to constructions of
hegemonic masculinity through patriarchal gender orderings. Segato (2010) therefore
highlights the unequal power imbalances between the binarized orderings of femininity
and masculinity, as well as how the hierarchy which locates masculinity as superior drives
structural gendered violence. The linkages made between hegemonic masculinity and
patriarchal cultures to femicide, sexual violence, and GBV is an integral factor in the

formation of the theoretical framework to this thesis, as will be explained further in the

following sub-section.

Intersectionality Theory

Systems of oppression and domination are categorically constructed and analysed
throughout the social sciences. Positions of privilege or subordination create individual
and group experiences that guide the varied perceptions of people in society. It is clear
that existing within a marginalised racial community leads to specific ways in which the
wortld and society affect and are perceived by an individual. The same can be said for
individuals existing within a gendered system; women are marginalised and dominated
under patriarchal hegemony. Intersectionality is a theoretical framework that surpasses

the isolated social categories and the lived experiences that come from them to examine
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the ways in which differing social categories such as race, class, gender, sexuality, and

ability intersect to create unique experiences of privilege and oppression.

The term intersectionality, first coined by Kimberlé Crenshaw in 1989, was used to show
how the traditional approach to understanding discrimination was insufficient in that it
was unable to account for the experiences of black women, who were marginalised by

(13

racism and sexism, arguing that “...the intersection of racism and sexism factors into
Black women’s lives in ways that cannot be captured wholly by looking at race or gender
dimensions of those experiences separately” (Crenshaw, 1991: 1244). Intersectionality
has been used to understand and conceptualise the experiences of marginalised groups
such as women, members of the LGBTQI+ community, and people with disabilities.
Intersectionality theory is an essential framework for understanding the complex and
interconnected nature of oppression.
“In the case of settler colonialism it is important to keep in mind the idea of the ‘matrix
of domination’ in relation to the intersections of colonialism, heteropatriarchy and white
supremacy. Indigenous populations are all differently located in this matrix... The racial
hierarchy that was implemented under apartheid located different population groups (viz.
African, coloured and Indian people) differentially in relation to privilege, with black
Africans always at the bottom of the hierarchy, determining intersecting relations of
power.” (Gouws, 2017: 23).
This quote places intersectionality within the geopolitical bounds of postcolonial South
Africa and the ways in which the matrix of domination that maintained racial inferiority
of black South Africans was reproduced during and following apartheid rule.
Intersectionality challenges the binary of gender identity to account for a wide and
multifaceted scope of lived experiences and categorisation that result in varied forms of
domination and subjugation (Nash, 2008: 90). The politics of identity can at times be
too narrow a viewpoint from which to understand the ways in which various axes of
power intersect, control, and oppress according to ones’ positionality (Crenshaw, 1991;
Gouws, 2017; Nash, 2008). Taking an intersectional approach to conceptualise processes
of racism, sexism, and domination is an essential component to forming the theoretical

framework of this thesis. Intersectionality theory therefore allows one to link the

coloniality of power and constructions of gender to GBV in contemporary South Africa.
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Social Reproduction Theory

Social reproduction theory represents the ways in which unwaged labour is gendered,
and how gender roles ensure the continuation and upholding of patriarchal hegemony in
which women are expected to complete housework and tasks associated with
motherhood without pay, in addition to paid work as defined under western capitalism.
Economic production is production in which goods and services are exchanged for
wages and capital, whereas social reproduction produces and reproduces patriarchal
hegemony, dictating that certain roles such as housework and motherhood remain unpaid

and separate from the labour market.

Tithi Bhattacharya (2017) explains that even though Marxist theory excludes race and
gender, the modern capitalist system leads to both racial and gender inequality. Social
reproduction dictates that the roles assigned to women within the binarized patriarchal
hegemony, such as childcare, motherhood, cleaning, and housework, remain outside of
both the labour market and economic production, therefore these reproductive labour
functions remain unpaid and unwaged as they do not contribute to the goods and services
that are bought and sold on the market. In essence, social reproduction is the cyclical
production of gender identity and gender roles in a capitalist society (Bhattacharya, 2017).
Social reproduction emphasises the production of the workforce, of the importance of
motherhood and housework in maintaining the capitalist system, while highlighting the

unjust nature of keeping these aspects of capitalist production unpaid.

Intersectional feminism has highlighted the unjust nature of unwaged housework and
social reproduction into a concept coined reproductive justice (Ross, 2017). Movements
such as Wages Against Housework directly challenge the binarized gender roles that
produce social reproduction theory, demanding the recognition of reproductive labour
within capitalist production as a basis for feminist liberation (Federici, 1975: 5). Within
the framework of coloniality and the coloniality of power, social reproduction theory can
be understood as solidifying colonial legacies regarding gender and the patriarchal
hegemony enforced under colonial rule. With regard to identity production and the
racialization and politicization of identity, social reproduction is a way in which colonial
binarized gender identities are produced in society. As coloniality exists in any setting
that constructs society around modernity, so thus do the Eurocentric and colonial

legacies of gender identity and identity construction as defined in social reproduction
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theory. Existing within the binarized gender framework is in itself a colonial concept,
thus enforcing social reproduction and the assigned gender roles of modern society is

situated within the control of the colonial matrix of power.

Intersectional Coloniality

The aforementioned theories and review of relevant literature has led me to the
development of the theoretical framework of intersectional coloniality.  ‘This term
encapsulates the inclusion of the coloniality of being, gender, and intersectionality into
the coloniality of power. Essentially, the term zntersectional coloniality emphasises the need
for an intersectional approach to conceptualising the coloniality of power and its
structural oppression through race in a more inclusive and intersectional manner that
appropriately attends to gender, sexuality, religion, race, ethnicity, and social structures
beyond the limiting matrices of race and capitalist modernity. To explain it further, the
economic emphasis of Quijano’s (2000, 2007) coloniality of power and Mignolo’s (2007,
2011) CMP provide too narrow a lens from which to understand gender-based violence
as linked to coloniality, as well as to approach decoloniality through a fully intersectional
lens. The focus on intersectionality and the ways in which patriarchy, hegemonic
masculinity, gender identity and the binarization of gender, sexuality, and violence meet
in contemporary post-conflict nations is a key aspect towards identifying the ways in
which the coloniality of power and the CMP influence, reproduce, and drive structural
gendered violence. It is therefore necessary to establish a theoretical framework which
builds from the coloniality of power while jointly attending to the deeply entrenched
sexism and structural inequalities that result in a double colonisation of women and
marginalised gendered and racialised groups. The concept of intersectional coloniality refers
to the ways in which colonialism has intersected with other forms of oppression, such as
racism, sexism, and classism, to create a unique and complex system of domination that
disproportionately affects black South African women. Moreover, intersectional coloniality
is a concept that includes the aspects of theories surrounding hegemonic masculinities
and masculinist cultures, intersectionality theory, colonial identity construction, social
reproduction theory, and the coloniality of gender as integral components to include

within the coloniality of power and the colonial matrix of power. In this way, wntersectional
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coloniality summarises the theoretical framework established in this chapter into a
comprehensive framework that will be utilised and referenced throughout this thesis to
attend to the various intersectional linkages that attend to the historical processes of

colonisation, apartheid, and contemporary South African culture and society.

Literature Review Conclusions and Hypotheses

Hypotheses I have made from my literature review are that lasting colonial legacies in the
post-apartheid nation-building process in South Africa have not only allowed for but
facilitated the increase in violence in both political and gender-based violence. This
violence is cyclical and will continue as long as neo-colonial patterns present in western
capitalist modernity are upheld as the ideal standard for development throughout South
Africa, without a concerted focus on decolonising structural inequalities and coloniality
within all facets of society in the nation. I hypothesise that there is a link between the
coloniality of power and the ways in which coloniality has reproduced gender hierarchies,
violent masculinities, and patriarchal hegemony to gender-based violence in
contemporary South Africa. Additionally, I hypothesise that the main drivers of
structural GBV include wealth inequality and poverty, the failure to undo colonial
legislation during the post-apartheid period, and the racialised hierarchical structures

introduced and upheld throughout the colonial and apartheid regimes.

This preliminary literature review has led to the formulation of my leading research
questions: How does coloniality reproduce political and gendered violence in post-
apartheid South Africa? How are colonial continuities and coloniality linked to the high
rates of gender-based violence (GBV) in South Africa? Through incorporating
intersectionality into coloniality theory to attend to the deeper hierarchical structures
along lines of gender and sexuality, the linkages to colonial legacies and continued
prevalent gender-based violence will become clear. ‘Economic apartheid’, or the
structures of the economy and society that perpetuate poverty among the colonial
racialised hierarchy, as well as the social categories that reproduce patriarchal hegemony,
not only facilitate but drive structural GBV of marginalised groups. Through a critical
look at the history of colonialism, apartheid, and the nation-building process through the
theoretical framework of intersectional coloniality, the thematic analysis of expert
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interviews, and relevant secondary literature, the tangible ways in which coloniality links

itself to GBV in South Africa will be documented and analysed below.
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Chapter 2. Historical Context: Dual Colonialism, Apartheid, and Post-

Apartheid Nation-Building

South African Colonisation: A Brief Overview

The colonisation of South Africa had profound and lasting impacts on history, society,
and culture, therefore one must explore the historical context of colonisation in South
Africa by examining the various factors that contributed to its occurrence, the different
colonial powers involved, and the different colonial ruling styles imposed by the various
colonial powers onto the indigenous population to understand the lasting impacts today.
To understand the intersections of colonialism and gender-based violence in
contemporary South Africa, it is imperative to grasp the unique historical context of the
nation’s two periods of colonial ruler and the transition from colonial to apartheid rule.
South Africa is in a unique position within the discourse of coloniality, as the country
was colonised by both the Dutch East Indies Company from 1652 to 1795 and 1803 to
1806, and the British from 1795 t01803 and 1806 to1961 (Bundy & Cobbing, 2023).

The Dutch East India Company (17OC)

European expansionism and exceptionalism played a pivotal role in the colonisation of
many countries in the global South, South Africa included. During the 15" and 16"
centuries, European powers, particularly Portugal, Spain, the Netherlands, and later
Britain, sought to establish trade routes to secure access to valuable resources, new
markets, and economic opportunities, leading to the ‘Age of Colonialism’ (Bundy &
Cobbing, 2023). South Africa’s strategic location made it attractive to various European
traders and colonial powers. The establishment of a colony in the Cape region of South
Africa due to the proximity to the Cape of Good Hope allowed European trade ships to
stop over and resupply on their trade routes to Asian trade markets (ibid). The Dutch
East India Company, also known as the VOC,’ was established at the beginning of the

17" century by the Dutch government with the ptimary objective of securing and

3 VOC: Vereenigde Nederlandsche Geoctroyeerde Oostindische Compagnie.
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monopolising the spice trade in the East Indies,’ through the centralisation of Dutch
merchants that had been trading in the region. Over time, the VOC successfully
monopolised the spice trade through several fortuitous business pursuits, such as the
formation of local alliances, the establishment of trade routes to secure all aspects of
procurement and transportation of spices, and the foundation of paying shares to
investors through joint-stock ownership (Bundy & Cobbing, 2023). This allowed the
VOC to dictate the price and supply of spices to be traded and sold in Europe, resulting

in the Netherlands’ accumulation of immense wealth.

European trade routes to the East Indies necessarily had to travel around the
southernmost tip of the African continent, around the Cape of Good Hope. This route
was dangerous due to currents, storms, as well as the long journey from Europe to the
East Indies made the procurement of food and water difficult (Costa, 2000). With the
VOC growing wealthier and more powerful over time, the need to combat the challenges
posed by the Cape of Good Hope led to establishment by the VOC of a strategic midway
point in the Cape Region of southern Africa in the 17" century (Meskell & Weiss, 2008).
Therefore, in 1652, VOC surgeon Jan de Riebeeck established the Cape Colony midway
stop in present-day Cape Town for VOC traders to rest and replenish supplies (ibid).
Over time, the VOC expanded its presence in the Cape region, and encouraged European
settlers, which became known as Boers or Afrikaners, to relocate to the colony in order

to cultivate the land.

The establishment of the VOC Cape Colony had significant implications for the
indigenous Khoisan® people. The interactions between the Dutch settlers and the
indigenous Khoisan were initially characterised by trade and cooperation, however as the
colony expanded, the increased dispossession of Khoikhoi land and exploitative labour
imposed by the VOC onto the Khoikhoi led to conflict In the eatly years of the VOC’s
establishment of their colony in the Cape, the Dutch settlers relied on the Khoisan for

resources such as cattle and sheep, as well as indigenous knowledge, with the Khoikhoi

*The East Indies were comprised of present-day Indonesia, Malaysia, and parts of India.

5 Indigenous South African groups in the Eastern Cape region were mainly the Khoikhoi and the San,
which can be referred to as the Khoisan when referencing indigenous groups of the region and their
interactions with Dutch Boer settlers.
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assisting the European settlers with interpreting and mediating actions between the VOC
and other indigenous groups in the region (Costa, 2000). In exchange, the Khoikhoi
benefitted from European goods traded for their food and assistance. Over time,
however, the VOC’s need for labour in the Cape Colony led to the exploitative
employment of Khoisan people, with many forced into low-paid or unpaid labour, with
traditional and indigenous communal structures undermined and nomadic pastoral way
of life forbidden (Costa, 2000; Bundy & Cobbing, 2023). Resistance to VOC expansion
into Khoisan lands from some Khoisan groups resulted in violent clashes which led to
the further displacement and fragmentation of Khoisan indigenous groups in the area
(Bundy & Cobbing, 2023). The Dutch colonisers named the Khoisan people
“Hottentots”, due to the vernacular of the indigenous languages, to group the indigenous
communities of the Cape region into one racialised group (Miranda & Spencer, 2009).
This labelling process and subsequent racialisation acted as foundations to continental
racism and ‘othering’ throughout the colonial era and into the postcolonial period (ibid:
910). These examples of settler exploitation, mistreatment, and conflict with indigenous
South African communities is an example of preliminary colonial power relations at play,
as the racialisation of these groups and subsequent domination were foundational

features in the direct colonisation that followed (Morrell et al., 2012: 14).

Contflicts between two major colonial powers, Britain, and the Netherlands, in particular
the Anglo-Dutch Wars (Bundy & Cobbing, 2023), eventually fuelled the drive for
European colonisation in southern Africa in order to secure the trade routes and control
of the economic benefits of the Cape Colony. While the economic factor of establishing
and profiting from trade routes to the East Indies drove the initial settlement of the Cape
region of South Africa, ideological and religious expansion were essential factors
contributing to the full colonisation of South Africa by both the British and the Dutch
over the following centuries. Eurocentrism and the colonial ideology that assured
European religious, cultural, and racial superiority drove the transition from supply stop
to full-blown colonisation of southern Africa, imposing western ideology, religion, and

ruling styles onto the Cape Colony (Giliomee & Mbenga, 2007: 42).
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British Colonial Rule

British colonial rule in South Africa was marked by several important historical aspects
that paved the way to apartheid rule and the anti-apartheid liberatory struggle of the
twentieth century. Towards the end of the 18" century, Britain established the British
Indies Company to compete against the VOC’s monopoly, and in 1795 successfully
overpowered the Cape Colony and took control (Oliver & Oliver, 2017: 5). Britain ruled
South Africa as the colonial power until 1961, save for a brief three-year period from
1803-1806 in which the Dutch regained colonial power due to a peace treaty between the
European powers, with the British reasserting colonial rule once the Napoleonic Wars
began in 1806 (ibid). During the colonisation of South Africa by the British, indirect rule
was employed to maintain colonial control (Maditsi et al., 2020: 289). Although the
intentions for indirect rule were to preserve tradition and culture, the result was far more
disruptive and violent, resulting in a widely negative impact on affected communities
(ibid).
The structures put in place to separately rule the ‘native’ and ‘non-native’ directly correlates
to the foundational framework of apartheid in South Africa (Myers, 2008: 15). The
colonial mentality surrounding indirect rule consisted of the ideology that forced
segregation through the separate governing and development of those labelled “%ative’
and those labelled %on-native’ would result in equal levels of development as well as the
‘civilisation’ and ‘assimilation’ of the colonised to standards that the colonisers
themselves had achieved. During the colonial period of South Africa, the British ruled
the ‘natives’ through heavy taxation and oppression imposed under Chiefdoms (Myers,
2008: 1; Costa, 2000: 27). Essentially, the European colonial ideology maintained that
the ‘native’ was racially inferior, ‘primitive’, and therefore the mission of European
powers was to ‘civilise’ through bringing European culture, religion, and society
(Hamilton et. al, 2010: 44). The British colonial system of indirect rule resulted in the
ethnicization of indigenous communities in tandem to the racialisation of native versus
non-native groups, the effects of which have become woven into the fabric of
contemporary South African society:

“In sum, although the mechanisms through which minority rule established control of

labor and local populations were to eventually abolish slavery and serfdom in the Cape

colony, the political reification of ‘race’ and ‘tribe’ had lasting effects on South African

society. The residual effect of centuries of slavery and forced labor, in addition to the tribal
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ethnicities forged by the British system of indirect rule, continues to constitute a challenge
to the politics of recognition within a deracialized South African government.” (Meskell
& Weiss, 2008: 89)
Colonial ideology and identity production of racial and ethnic superiority/inferiority led
to the advancement of infrastructure in white communities in tandem with economic
stagnation and underdevelopment in indigenous communities (Meskell & Weiss, 2008;
Mamdani, 2002, 2005). Colonial South Africa developed through both racial and ethnic
segregation, underdevelopment, and widening inequality gaps that have been maintained

throughout postcolonial, apartheid, and post-apartheid South Africa.

The discovery of diamonds and gold in the late 19" and eatly 20" centuries led to mass
mineral extraction from the British colonial government, through labour exploitation,
widening wealth inequality, and the upholding of colonial racial hierarchies, segregation,
and social division (Bundy & Cobbing, 2023; Schneider, 2018: 312). The diamond
industry in South Africa upheld colonialism by allowing the British colonial government
to assert and maintain control over the nation’s resources and people, benefitting from
the economic profit of the mineral industry while simultaneously reinforcing dynamics
of colonial rule (Morrell et al., 2012).
“The diamond mines housed their black labor force in single-sex compounds, issuing
contracts of limited duration. This practice, adopted by the gold-mining industry, meant
that men were compelled to return to the rural areas on a regular basis (after their
contracts, ranging from a few months to two years, ended) a system of oscillating
migration that was enforced by means of ‘pass laws’.... Within this power structure, white
workers rapidly won a privileged position for themselves, and also, in 1913, trade-union
recognition. Black miners faced a much tougher struggle to unionize, fighting on two
fronts: against both employers and hostile white workers.” (Wilson, 2001: 103-104)
‘Pass laws’, put into force after lobbying from the Chamber of Mines at the abolition of
slavery in the 19™ century, worked to maintain migrant labour of black African workers
by assuring white South Africans received the superior employment opportunities, as
well as discouraging the urbanisation of black South Africans (Wilson, 2001: 104). These
pass laws were a significant contributor to the growth in wealth inequality and poverty
that has been maintained throughout apartheid and post-apartheid South African society
(Wilson, 2001: 103). Increasing inequality and oppression of marginalised groups
through hierarchical racialisation continued throughout the colonial period, characterised

by violence, oppression, sexism, and racism. Although South Africa did not officially
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leave the Commonwealth until 1961, in 1948 the white Afrikaner minority assumed
control of the government, instituting legalised racial segregation maintained through

violent oppression that is recognised internationally as apartheid.

Apartheid Rule

South Africa posits a unique historical and political position in that the end of direct
British colonial rule did not equate to the nation’s liberation; the white minority afforded
colonial superiority assumed control in 1910 and imposed the apartheid system ahead of
the official end of British colonial rule in 1961. Apartheid, recognised as a crime against
humanity by the United Nations in 1973, instituted legal segregation and prohibition of
inter-racial reproduction in a vertical hierarchical structure of domination (United
Nations Historical Archives, 2008). The apartheid period was characterised by violence,
racism, and systemic oppression that deeply impacted the lives of millions of South
Africans. In 1910, South Africa was formed through the conglomeration of four British
colonies: Cape Colony, Natal, Transvaal, and the Orange Free State (Bundy & Cobbing,
2023). The racialisation of different groups is a clear fragment from colonisation and the
construction and enforcement of racialised identities as explained in the literature review.
These racialised identities were reproduced in postcolonial apartheid South Africa in
order to justify and legitimise the atrocities committed to racial groups inferior to the

white population.

Despite the end of direct British colonial rule, the white minority, known as the National
Party, took control to establish dominance and subjugate the hierarchical and racialised
power structure of non-white groups (ibid). The policies of racial segregation and

discrimination were further formalised and solidified when the NP came to power in

1948 (ibid).

“The apartheid policies developed during the 1950s and 1960s by the NP government do
not have any precise origin as a single, cohesive political agenda... Traditionalist
ideological apparatuses would be enhanced and revitalized, but certain of the promises of
liberalism would also be offered up: equal rights, representative government, and
economic development—the proviso being that these would be granted only within
racially, tribally, or ethnically exclusive areas.” (Myers, 2008: 22)
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Myers (2008) touches on the reproduction of indirect rule and colonial identity politics
in the NP’s establishment of separate governing systems through racial categorisation.
In this way, the apartheid government linked the coloniality of power’s pillars of
knowledge production, authority, economy, and race into their legal framework of
governance (Ndlovu-Gatsheni, 2008; Quijano, 2000; Mignolo, 2011). The racialisation
and subsequent legalised segregation of marginalised groups was constructed from the
colonial system of knowledge, identity, and authority (Myers, 2008: 26). The apartheid
system was officially instituted through a series of legislative acts along racialised
segregation and marginalisation of subaltern groups, from housing, to education, to
employment services (United Nations Historical Archives, 2008). Built off the colonial
belief in white supremacy and racial superiority, South Africa’s apartheid government
deeply entrenched the colonial ideology surrounding race and vertical racial power
structures into the legal framework of the nation, prohibiting ‘mixed-race’ marriages,
relocation to segregated living areas, as well as the enforced segregation of public spaces
(ibid). The apartheid era was marked by violent enforcement of apartheid legislation,

and the violent response to anti-apartheid resistance (ibid).

The Anti-Apartheid Struggle

Protests and demonstrations by black South Africans were met with brutal force by the
authorities, with many key activists being jailed or sent into exile (Msimang, 2018). The
international community increasingly condemned apartheid in the 1980s, resulting in
trade embargos and international push-back against the violent and racist apartheid
regime (Bridger, 2021). What began as a non-violent anti-apartheid struggle under ANC
leader Nelson Mandela eventually evolved into a violent liberatory struggle through
fractures within the ANC over frustrations over limited success and continued violent
oppression by the apartheid state (ibid). Mandela maintained the need for the anti-
apartheid movement to remain non-violent in order to be successful, in order to keep
continued international condemnation on the apartheid project, however on the 21* of
March 1960 in Sharpeville, a township in the Johannesburg area, police opened fire on a
crowd during a peaceful demonstration against pass laws (Stevens, 2019: 235). This event

came to be known as the Sharpeville Massacre, and resulted in the death of at least 69
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people, with many more injured (Ibid). The Sharpeville Massacre can be seen as a turning
point in many regards, both domestically and internationally, during the anti-apartheid

struggle (Ibid).

Internationally, the massacre resulted in widespread and public condemnation of
apartheid, as well as increased international pressure on South Africa to dismantle the
oppressive and violent apartheid regime. Domestically, the Sharpeville Massacre resulted
in the fractures within the ANC, SACP, and anti-apartheid movement to turn to violence
as a way of combatting the violence under which South Africans were being subjugated
(Stevens, 2019:221). In December 1961, what came to be recognised as the military
faction of the ANC, Umkhonto we Sizwe (MK), broke apart from the non-violent anti-
apartheid movement through a series of non-lethal bombings of empty government
buildings with the intention of sabotaging the government (ibid: 225). Although the MK
employed bombing to NP uninhabited government buildings, the militant faction of the
ANC engaged in non-lethal acts of violence for an extended period of time following its’

inception (Ibid).

The prolonged non-lethal violence-as-sabotage tactic MK adopted in 1961 was used as a
prelude to guerrilla warfare (ibid: 241). The anti-apartheid movement had been facing
significant internal pressure to turn to violent resistance since the 1950s, with lower-tier
ANC and SACP members resorting to non-sanctioned violent action such as burning
crops or small-scale riots (Stevens, 2019: 229). Leading up to the formation of the MK,
the ANC feared sanctioning the use of violence for two main reasons: the NP’s military
capacity was much greater than the anti-apartheid movement, and were violent action to
be undertaken, the result of generalised racialised violence as retaliation was too great a
risk (ibid: 234). Although the apartheid regime was condemned internationally and was
therefore morally and politically weak, its strong militarily advantage remained intact.
The consequences of enacting violent action within the anti-apartheid movement would
result in extreme and brutal retaliation, both against anti-apartheid revolutionaries and
along racialised civilians (Ibid). Keeping these reasons in mind, anti-apartheid
revolutionaries — Mandela included — waited until the time was right to initiate the shift
from non-violent protest and non-lethal sabotage of buildings to true violent action. The

Sharpeville Massacre was a de facto turning point, however this event acted more as the
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incendiary spark rather than the initial call to action from within the ANC and SACP
(Ibid).
“Throughout the 1950s, Congress leaders’ fear of the human, social and political costs of
indiscriminate violence and ‘racial war’ had led them to resist pressure from below to use
violence. In the aftermath of Sharpeville, it was precisely the same fear that now led some
of them to argue that initiating what Mandela called ‘properly controlled violence’ was the
only means of pre-empting outbreaks of its less controlled forms.” (Stevens, 2019: 240)
The turn to violent action led to further suppression by the apartheid government, with
many revolutionary leaders being jailed, silenced, or exiled in response (ibid: 251). Nelson
Mandela was apprehended and jailed in 1962, along with many ANC, SACP, and MK
members being captured, jailed, and exiled during the following years (ibid: 240).
Mandela served a total of 27 years in prison before his unconditional release in 1990
(Bundy & Cobbing, 2023). Equally important to the anti-apartheid struggle as her
husband, yet subjected to historical erasure and villainization, Winnie Mandela was an
integral figure in South Africa’s liberatory struggle (Msimang, 2018; Pohlandt-
McCormick, 2000: 586). Winnie Mandela embraced a mother-figure role to the student
organisations against apartheid in the 1970s, such as the South African Students’
Organisation (SASO) along with the Black Consciousness Movement (BCM) (Pohlandt-
McCormick, 2000: 613).

A crucial turning point in the anti-apartheid struggle came in 1976 with the Soweto
Uprising.  Students became increasingly politically involved in the anti-apartheid
liberation movement in the 1970s. In 1974, the apartheid regime passed the Afiikaans
Medium Decree of 1974, effectively making Afrikaans the official language instruction in
schools (Brown, 2016). With support from anti-apartheid leaders and the BCM, the
Soweto Students’ Representative Council (SSRC) organised a massive peaceful protest
on 16 June 1976 in which between 10,000 and 20,000 students protested Afrikaans
becoming the official medium of instruction (Brown, 2016: 161). This non-violent
protest of mostly students became known as the Soweto Uprising, as police fired into
the crowd and killed hundreds of students (ibid: 172). The extreme violence employed
by the apartheid regime onto unarmed nonviolent students resulted in further
international outcries against apartheid, as well as the liberatory struggle to gain
momentum and increase their resistance (ibid: 178). Winnie Mandela was jailed multiple

times, spending almost a year in solitary confinement, subjected to torture during
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interrogations, and spent time in exile in Brandfort, Robben Island (Msimang, 2018: 11).
Incarceration and exile were not uncommon for ANC leaders and revolutionaries, who

continued to remain politically active and outspoken against the apartheid regime

(Bethlehem, 2010; 155),

The period between the Soweto Uprising and the fall of the apartheid regime was marked
by continued domestic and international resistance to the NP government; internationally
through protests, embargos, and sanctions, and domestically through the continued
gathering protesting and resisting the racist power structures of apartheid rule. In 1990,
in response to the mounting pressure both domestic and international to dismantle
apartheid, South African apartheid leader F.W. de Klerk announced the beginning of
deconstructing apartheid laws. Negotiations between the government and the ANC led
to the country’s first democratic elections in 1994, in which ANC leader Nelson Mandela
became the first black president of South Africa, effectively commencing the end of

apartheid (Bundy & Cobbing, 2023).

The Rainbow Nation’: The Nation-Building Project of the TRC

Following the fall of the apartheid government, the newly independent South Africa
found itself at a crossroads —how to attend to the gross violations of human rights, crime,
and violence displayed by both National Party members, and ANC anti-apartheid
revolutionaries in a way that allows for South Africa to heal and move forward? Should
all NP members be punished, jailed, or exiled? Should all crimes, from both sides of the
conflict, be forgiven in the name of peace in order to create a unified nation? Nelson
Mandela, along with other key revolutionaries, arrived at the conclusion to create the
Truth and Reconciliation Commission (TRC), which prioritised forgiveness and
transitional justice in the hopes of creating a unified nation, disintegrating the legalised
segregation and vertical hierarchy of race from colonisation and apartheid to create ‘the
rainbow nation.” The term rainbow nation was first born from a speech by Archbishop
Desmond Tutu in 1995 to address the first hearing of the TRC, in which he stated:

“We are in it, all of us together, black and white, coloured and Indian, we this rainbow

people of God... all South Africans, have won this spectacular victory over injustice,
oppression and evil. The miracle must endure. Freedom and justice must become realities
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for all our people and we have the privilege of helping to heal the hurts of the past, to
transcend the alienations and the hostilities of that past so that we can close the door on
that past and concentrate in the present,” (Archbishop Desmond Tutu, Speech at the First
Hearing of Truth and Reconciliation Commission, 16t of December 1995)
The idea of the rainbow-nation was reiterated into addresses to the nation and policy
creation by Mandela and the ANC in the years following liberation in tandem with the
TRC with the hope of achieving an equal and united nation that could achieve transitional
justice and prioritise forgiveness. Through the collection of tens of thousands of
narrative testimonies and public hearings, the TRC “...provided institutionalized redress
for the occlusion of witness in apartheid South Africa” (Bethlehem, 2010: 155). The
process of testimonial selection and public hearings was done through dividing GVHR
of apartheid into four time periods: 1960° to 1976,” 1976 to 1983,* 1983-1990,” and 1990-
1994," (Mamdani, 2002: 35). The TRC Final Report collected natrative testimonies on
GVHR between 1960 and 1994, however there continued to be significant violence and
crimes against humanity in the periods before and after these time periods, leaving the
TRC process to remain under fierce critique:
“The Commission was empowered to adjudicate only politically motivated acts of human
rights violation, leaving it ill-equipped to process and record the fractal causalities of the
internecine conflicts which occutred at the time of the negotiated transition (1990-4)
between the African National Congress and the Inkatha Freedom Party. An estimated

14,000 South Africans died in these conflicts, more fatalities than were incurred during

the mass insurrection and state repression of the entire decade of the eighties.”
(Bethlehem, 2010: 157)

The exclusion of all human rights violations that occurred outside of political motivation

is a recurring theme of critique when looking at the process of the TRC. The act of

61960 marked the year the NP instigated pass laws to regulate movement of black South Africans, forcing
all to carry passbooks on their person. The Sharpeville massacre culminated from protests against pass
laws in March 1960. Following the Sharpeville massacre, all political party opposition was banned
(Mamdani, 2002: 35).

7The Soweto Uprising took place on the 16™ of June 1976.

8 1983 marked the beginning of a series of South African state emergencies, in which extreme military
control and censure were implemented in response to growing anti-apartheid insurgence.

% Political parties were unbanned in 1990 as the apartheid structures began to be dismantled (Mamdani,
2002: 35-37).

10 The official end to apartheid rule and first democratic elections in South Africa took place in 1994,
resulting in the election of Nelson Mandela as president and the ANC as the governing body.
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labelling, both within the victim/perpetrator binary and through the GVHR that were
politically or non-politically motivated, many histories and testimonies from the apartheid
period remain subject to erasure or receive no reparations (Leebaw, 2003: 43; Mamdani,
2002). The nation-building process itself could not be done solely through the TRC;
many committees, institutions, and amendments were created in the 1994-1998 time
period that sought to tackle the systemic racism and structural bounds of the apartheid
era (Govender, 2007). Former Member of Parliament Pregs Govender explained in her
2007 book Love and Conrage how “being a woman does not automatically mean opposing
the authoritarianism of systems such as apartheid, capitalism or even patriarchy itself.
Indeed, patriarchy could, and often did, appear in a female guise, clothed in the most
feminine and sometimes even feminist garb,” (Govender, 2007: 124), showing the ways
in which masculinist cultures and patriarchal structures were embedded into the very
psyche of the population, and how this hindered the nation-building processes in many

ways.

While there were inherent failures within a nation-building process of transitional justice,
the TRC could only operate within the parameters of its mandate, therefore leaving out
issues such as gender-based violence, systemic gendered exclusionary processes, and
cultural norms naturalised through colonisation: “what is at stake is less the incapacity of
the [TRC] to go beyond its formal mandate, than the continuing inscription of racialized
forms of structural inequality whose historical formation the terms of this mandate failed
to stage in full,” (Bethlehem: 2010: 161). The historical processes of naturalising
patriarchal hegemony, race, and inequality were not incorporated adequately into the
TRC process, allowing for these systemic power hierarchies to become reproduced into
post-liberation society (Bethlehem, 2010: 157). The nation-building process of post-
apartheid South Africa is an ongoing process, with new forms of legislation and
progressive policies continuously being developed. Mamdani (2002) furthers the critique
of the TRC as being too individualistic, therefore dampening the truth to the testimonies,
arguing:
“The Commission’s analysis reduced apartheid from a relationship between the state and
entire communities to one between the state and individuals. Where entire communities
were victims of gross violations of rights, the Commission acknowledged only individual
victims. If the ‘crime against humanity’ involved a targeting of entire communities for

racial and ethnic cleansing and policing, individualizing the victim obliterated this
particular — many would argue central — characteristic of apartheid.” (Mamdani, 2002: 34)
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The failure of the TRC to broaden the GVHR committed to include entire groups of
marginalised people speaks to the ways in which the coloniality of power produced the
parameters of the TRC in tangible ways. This emphasis on individual, politically
motivated human rights violations resulted in the focus of reconciliation to be done
through political terms, not through social cohesion and forgiveness (Mamdani, 2002:
34). The foundations of the TRC project centred upon recommending reparations for
victims of the GVHR inflicted upon them by perpetrators acting under the political
objective of maintaining apartheid rule (ibid). The challenge then arose through the
crucial task of the TRC to decide who were the victims, and who were the perpetrators.
Amnesty was offered only to perpetrators who could prove their violations of human

rights were done with political objective (Leebaw, 2003).

Perpetrators of horrific human rights violations that were unable to prove the political
component therefore remained silent; the testimonies given by both victims and
perpetrators effectively constructed a history of apartheid that focused on state-led
political violence and violations of human rights while simultaneously erasing and re-
writing the gross and racist injustices committed during apartheid that did not fit the
rainbow-nation narrative. The ways in which the coloniality of power and intersectional
coloniality have structurally reproduced cultural gendered patterns of violence in
contemporary South Africa can be clearly linked to the failures of the initial nation-
building process and the inability to acknowledge the systemic patterns of GBV
normalised through the colonial and apartheid eras, which will be explained further in

the following sections.

Contemporary South Africa: A Failed Rainbow Nation?

The historical context detailed in Chapter 2 has provided the foundation needed to delve
into the intricate web of socio-economic dynamics within contemporary South Africa,
which will highlight the entwined nature of racial hierarchies, social inequality, gender-
based violence, and patriarchal hegemony. Drawing on extensive research, this thesis
aims to show how these multifaceted dimensions interact and mutually reinforce one
another, perpetuating a complex matrix of challenges through which South Africa
continuously grapples under the coloniality of power. Racial and gendered hierarchies,
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rooted in the apartheid era, continue to shape South Africa’s socio-economic fabric
(Mortrell et al.,, 2012). The remnants of segregation have contributed to persistently
unequal access to education, employment opportunities, and basic services for
historically disadvantaged, marginalised, and oppressed racialised groups (Govender,
2007; Mamdani, 2001a, 2001b). Despite legislative efforts done throughout the nation-
building period, structural inequalities persist, leading to a perpetuation of socio-
economic disparities along racial lines, also referred to today as economic apartheid, which

will be expanded upon further in Chapter 3.

Rampant social inequality and continuing high rates of poverty characterise the
contemporary South African socio-economic landscape (Morell et al., 2012). Social
inequality is deeply entrenched into South African society, reflecting economic disparities
that exacerbate the divide between the affluent and marginalised populations. This
inequality is further exacerbated by the concentration of wealth and resources into the
hands of a small elite, perpetuating cycles of poverty and limited social and economic
mobility for disadvantaged groups. Alongside the social inequality and poverty posits the
intersection of GBV. Patriarchal hegemony, a remnant from colonial ideology,
reinforces gender disparities and intersects with racial hierarchies to perpetuate unequal
power dynamics (Connell & Messerschmidt, 2005). Women, particularly black South
African women, have faced significant barriers in accessing leadership roles and decision-
making positions following the fall of apartheid (Morell et al., 2012). The entrenched
patriarchy not only limits women’s agency, but also hampers broader societal progress
through the exclusion of diverse voices and perspectives (Connell, 1987, 1995). Deeply
rooted patriarchal norms contribute to the perpetuation of violence against women and
LGBTQ+ individuals.  The cultural and social categories reproduced through
postcolonial identity formation can be linked to symbolic violence; transforming gender
roles and the breakdown of the patriarchy in South Africa today leads to men asserting
patriarchal dominance in other forms, which often results in gender-based violence

(Kiguwa & Stevens, 2021: 257).

In light of the continued barriers to inclusion through intersections of race, socio-
economic class-standing, gender, and sexuality, many have been quick to point out the

failures of the ‘rainbow-nation’ and its” hopes for inclusion, equality, unity, and embracing
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ubuntu!'" .. behind the rosy talk of the ‘new South Africa’, there were frightening realities

and unrecognised contribution to the economy, the divide between poor and rich, the
continuing hidden violence especially against women and girls,” (Govender, 2007: 127).
Explaining the increasing GBV-F throughout post-apartheid South Africa requires a
closer look at each micro-structure of society beyond simply economic terms in a way
that attends to the colonial construction of the social psyche in tandem with apartheid

legacies and gender logics.

W Ubuntu is an indigenous southern African term that translates roughly to one’s humanity being tied to
the humanity of those around them (translation of #buntu done by the author). The terminology was used
in tandem with the ‘rainbow-nation’ rhetoric by Nelson Mandela and Archbishop Desmond Tutu during
the post-apartheid South African nation-building process to call on the humanity of South Aftricans to
forgive and form a new, equal, and united South Africa.
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Chapter 3. Locating Gender-Based Violence Through Colonial

Continuities

Gender-Based Violence: Definitions

As GBV is a central component to the case study and research of this thesis, it is
imperative to define what it means in the context of this thesis, as well as to attend to the
challenges and inconsistencies in the definitions process surrounding GBV
internationally. The United Nations defines GBV as:
“...harmful acts directed at an individual or a group of individuals based on their gender.
It is rooted in gender inequality, the abuse of power and harmful norms. The term is
primarily used to underscore the fact that structural, gender-based power differentials
place women and girls at risk for multiple forms of violence. While women and girls suffer
disproportionately from GBV, men and boys can also be targeted. The term is also

sometimes used to describe targeted violence against LGBTQI+ populations, when
referencing violence related to norms of masculinity/femininity and/or gender norms.”

(UN Women, 2023).
This quote reflects the definition of GBV referenced and utilised in this thesis. It must
be noted, however, that definitions of GBV differ throughout international multilateral
organisations such as the United Nations (UN), European Union (EU), World Health
Organization (WHO), and International Labour Organization (ILO). On the South
African state level, definition, recognition, and action surrounding GBV have changed
over time, and the statistics surrounding and responses to GBV are inconsistent between
law enforcement, governmental, and nongovernmental surveys. At the time of writing
this thesis, the South African government recognises and defines GBV according to the
UN definition of GBV. Therefore, for the purposes of this thesis, the definition above
is the working definition for the defining of and reference to GBV in South Africa.
According to a 2021 statistical survey and facts sheet from Africa Health Organisation,
GBV-F in South Africa is five times more common than global averages (Africa Health
Organisation, 2021). Further, data collected from 2019 to 2020 averages to show that a
woman is murdered every three hours in South Africa (Ibid). A 2010 survey from the
Gauteng province reported that 1 in 2 women have been victims of GBV, with 1 in 5
women having experienced GBV in the domestic sphere from intimate partner violence

(Ibid). The statistics and figures reporting on GBV-F in South Africa have in no way
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diminished over time; GBV-F reportedly increased significantly during the onset of the
coronavirus pandemic in 2020 (Africa Health Organisation, 2021). The startingly high
rates of GBV-F in South Africa have been the driving force of the research for this thesis,
which requires applying the theoretical framework established in Chapter 1 to the case

study below.

Methodology

This thesis employs the methodology of establishing a theoretical framework through
the literature review, then utilising that framework alongside primary data collected and
coded from semi-structured expert interviews for thematic analysis to respond to the
research questions of the study. The semi-structured expert interviewees were selected
from a variety of organisations and academics within the fields of gender-based violence
and coloniality expertise in South Africa. Interviews were conducted, transcribed,
codified into themes, and analysed through this method, as explained in the following

sub-section.

Excpert Interview Methodology

This section outlines the methodology employed for the collection of primary data in
this thesis. Primary data was gathered through the use of semi-structured expert
interviews. The selection of experts for the interviews was based on their extensive
experience and expertise in the field of gender-based violence within South Africa. The
decision to conduct semi-structured expert interviews was made due to the unique
insights and perspectives these individuals possess that transcends public literature and
data (Bogner & Menz, 2009: 52). The semi-structured interview format allowed for a
balance between the guidance provided by pre-determined questions and the flexibility
to explore additional topics that emerged during the interviews (Foley et al., 2021: 2).
This approach provided an opportunity to obtain in-depth and nuanced information
from the experts while ensuring that key areas of inquiry were addressed and discussed
in relation to my research questions; “issues particularly pertinent to the emerging inquiry,
can where necessary and fruitful, be pursued through interview questions that elicit
additional insights to achieve a thorough conceptualization of the data,” (Ibid). The

semi-structured interview format allows for the altering of questions and continuous
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analysis during the interview sampling period, thus giving the researcher the ability to

gather data that assists the formation of a thorough theoretical framework (Ibid).

Bogner and Menz (2009) identify three types of knowledge that can be obtained from
expertinterviews and through defining and justifying the ‘expert” 1) technical knowledge,
2) process knowledge, and 3) interpretative knowledge (Bogner & Menz, 2009: 52). The
semi-structured expert interviews utilised for this thesis create a juncture of the latter
two, as these semi-structured expert interviews lay at a nexus between precise knowledge
from being in the field (process knowledge) and a mixture of subjective and personal
points of view (interpretative knowledge) (Ibid). When acknowledging the information
obtained is in part terpretative knowledge, this highlights the ways in which the social
scientist researcher, in this case the author, interprets the given data and applies it to the

theory (ibid: 53).

The sample of experts selected for this study consists of four individuals, each with
distinct backgrounds and roles within the field of gender-based violence, gender studies,
nation-building, and colonial legacies. Two of the experts were chosen from heads of
organisations based in South Africa that specialise in gender-based violence awareness
and education. These individuals were selected due to their leadership positions within
organisations that are at the forefront of tackling gender-based violence in the country,
as well as their lived experience and expertise in the field (Knott et al., 2022: 7). Their
experiences and insights were seen as crucial for understanding the practical challenges
and strategies employed in addressing gender-based violence and its linkages to
colonialism in South Africa. The remaining experts selected are academics who have
actively engaged in South Africa’s nation-building process as well as have in-depth
expertise on gender-based violence and coloniality. Their inclusion in the study was
based on their theoretical knowledge, research contributions, and their involvement in
shaping policies and interventions related to gender-based violence and coloniality within
the South African context (ibid: 10). Their perspectives were deemed valuable in
providing a comprehensive understanding of the issue, through their intimate knowledge
of processes of coloniality, nation-building, and GBV, as well as their lived experiences

in order to construct interpretative knowledge (Bogner & Menz, 2009: 60).

The data collected from the semi-structured expert interviews was subjected to concept-
driven codification and analysis processes to derive meaningful insights, themes, and
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patterns (Gibbs, 2007: 8). In accordance with grounded theory as explained by Strauss
and Corbin (1990), axial coding through concept-driven code systems was employed in
order to highlight the interconnectedness of the code data. Following this grounded
theory approach to qualitative thematic coding analysis, code systems were grouped into
thematic groups through intersectional linkages, as will be explained further below
(Strauss & Corbin, 1990; Knott et al., 2022). The audio recordings of the interviews were
transcribed verbatim, ensuring the accurate representation of participants’ responses and
perspectives. Following the interview and transcription of data, I coded initial codes for
segments of texts related to specific ideas, concepts, and theories. Codes were then
refined, grouped, and organised into higher-level themes in order to conduct a code to
theory model of qualitative data analysis (Saldafia, 2009: 10). These themes represent
significant patterns that arose from the dataset, which will be shown below. Through
data mapping, I organised the identified themes into a thematic map in order to illustrate
the relationships and connections between them, which is shown below. This mapping
process was done in order to visualise the intersections and linkages between the
identified and codified themes in order to identify overarching patterns and theoretical
insights (Saldafa, 2009). Phrases, words, and sections from the transcripts of expert
interviews conducted were coded into coding platform MAXQDA into twenty codes,
which allowed for subcategory thematic grouping, as well as code relation mapping to

further organise and analyse the data (Saldafia, 2009: 76).

Expert Interview Limitations

While the chosen sample experts offer rich and diverse primary data for this thesis, it is
essential to acknowledge the potential limitations of this methodology. Primary
limitations to conducting expert interviews are the subjectivity of interviewing a small
number of individuals. As these are experts in their fields, the knowledge obtained is
widely accepted, and can therefore represent and attend to larger structural drivers of
GBYV, coloniality, and nation-building in South Africa. This method differs from a more
general survey of non-expert participants, in which a larger pool would be surveyed, and
results could be generalised and applied to a wider population or geographical context.

Both methods — expert and non-expert — provide different results, expertise, and data,
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therefore acknowledging the possible subjectivity and inability to apply data onto the

entire South African population must be recognised.

First, the sample size of four experts limits the ability to generalise these findings to a
larger population. However, the focus of this study is not to establish statistical
generalisation through wide representation, but to gain in-depth knowledge and
perspectives from experts in the field. Second, the entirety of the selection pool of
experts being of southern African origin may introduce a geographical bias, potentially
limiting the transferability of the findings onto a wider geographical context. As the
purpose of this thesis is to apply theories of coloniality and their linkages to gender-based
violence onto a South African context, all experts interviewed were South African or
have done extensive work in South Africa, and therefore the geographical bias both a
limitation and a justification to the objective of this thesis. In summary, this study
employed, semi-structured expert interviews as a means to gather primary data on
contemporary gender-based violence and its linkages to the coloniality of power in South
Africa. Moreover, the technical constraints of conducting the interviews from the
University of Vienna, Austria resulted in the need to record and transcribe interviews via
Microsoft Teams. While the interviews were clear and the method of conducting
interviews remotely is sufficient, this does significantly hinder the initial process of
establishing a rapport and making the interviewees feel comfortable. This may have
affected the data collected and information shared throughout the interview process.
While limitations exist in terms of sample size and geographical bias, efforts were made
to maximise the richness and comprehensiveness of the data obtained. By following this
systematic approach, the data collected from the semi-structured expert interviews will
be codified and analysed, leading to the emergence of meaningful themes and insights

that will form the basis of the findings and discussion chapters of this master’s thesis.

Codifying and Sorting Interview Data — 1 isnal Mapping of Intersectional 1 inkages

The data collected from the semi-structured expert interviews was subjected to
codification and analysis processes to derive meaningful insights, themes, and patterns.
The audio recordings of the interviews were transcribed verbatim, ensuring the accurate
representation of participants’ responses and perspectives. Following the interview and

transcription of data, I coded initial codes for segments of texts related to specific ideas,
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concepts, and theories. Codes were then refined, grouped, and organised into higher-
level themes. These themes represent significant patterns that arose from the dataset,
which will be shown below. Through data mapping, I organised the identified themes
into a thematic visual map in order to illustrate the relationships and connections between
them. This mapping process was done in order to visualise the intersections and linkages
between the identified and codified themes in order to identify overarching patterns and
theoretical insights. Phrases, words, and sections from the transcripts of expert interviews
conducted were coded into coding platform MAXQDA into twenty codes. These codes,
which were sorted into 348 times, were then put into five interrelated thematic groups:
1) gender identity/sexual identity, 2) production of knowledge drivers of GBV, 3)
socioeconomic drivers of GBV, and 4) coloniality of power in South Africa, and 5) South

African nation-building and the TRC.
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This visual map shows the relation of codes to each other through overlapping segments
that code into multiple code patterns. Essentially, this code map can be seen as a visual
representation of the intersectional quality of the phrases and sentences mapped out from
the expert interviews (Saldafia, 2009: 76). The thickness of the lines connecting each
code segment coincides with the frequency in which sections of transcripts were coded
into both codes. Through the coding process, code sets were created to group patterns
together in a way that reflects these intersecting linkages between codes and allow for

comparison and theory generation (Ibid).

After I coded sections of the transcripts into twenty different codes, I searched for
patterns between code systems that overlapped. From these patterns, code systems were
sorted into the five smaller thematic groups outlined above, which will be expanded upon
in the critical content analysis to follow. Once I was able to sort and organise data from
the expert interviews into the thematic groupings, I began my critical content analysis of
the data. It became apparent at the beginning of the coding process that many phrases
and sections of coded data overlapped and belonged in multiple code systems. The tables
included below highlight the intersectional character of the overlap in code systems, with
the numbers and heat signatures representing the number of times the code systems
overlapped (Saldafia, 2009: 75). The code systems are detailed on the leftmost column,
and the columns to the right are the same code systems, however the corresponding
numbers show the number of times code systems were sorted into the same thematic

groups.
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From the data presented above, the most common intersectional linkages synthesised
from the expert interview data were: coloniality — intersectionality/ race and racial
hierarchies/ patriarchy/ gender binary/ stereotypes/ social reproduction/ nation-
building failures; social reproduction — patriarchy/ gender binary; inequality — economic
apartheid/ poverty; race and racial hierarchies — gender binary; and poverty — economic
apartheid.” From these intersections, the five thematic groups’ code segments were
sorted into become clear through themes of socioeconomic inequality, coloniality, gender
and sexuality, nation-building, and knowledge production/ identity. The following
section will analyse the content of the interviews according to the thematic groupings

explained above through a critical content analysis.

Excpert Interview Critical Content Analysis

To truly understand the ways in which coloniality is linked to gender-based violence in
contemporary South Africa in a way that puts theory into practice, I conducted expert
interviews with experts in the field of gender, sexuality, GBV, and coloniality theory in
South Africa. All participants selected are from the southern Africa region and have in-
depth knowledge of structural gendered violence in post-apartheid South Africa. Two
of the experts are representatives from organisations that work in the field of GBV in
South Africa, and two are academics that work within the realms of gender, sexuality,

and coloniality.

When I began my research into this topic, I believed I would find significant evidence
pointing to the failure of post-1994 South African policymakers in overturning colonial
and apartheid-era legislation as a primary driver of contemporary GBV. It seemed only
natural that the knowledge production power matrix and the emphasis on transitional
justice would have led to the reproduction of colonial legislation, henceforth resulting in
a clear link between GBV and colonial/apartheid legislation. This hypothesis was quickly

turned onto its head, as I learned about the many inspiring women of South Africa’s

12 See Tables above; pages 55-56.
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nation-building process that worked to overturn apartheid legislation, included
progressive gender equality in the South African Constitution, national policies, and TRC
reporting, and worked to undo on a legislative level the oppressive gendered and
racialised hierarchical legislation of apartheid. Dr. Lesley Ann Foster”, the founder and
director of Masimanyane Women’s Rights International (WRI), highlights this:
“The fact that women fought, completely cancelled the first negotiating process because
there were no women in it, and demanded that it be shut down until women are included,
that was a positive thing. Women have contributed to more than five thousand laws being
repealed in the first five years [of post-apartheid South Africa] to ensure gender equality.
Equality within that legislative process, that was the work of women. And then there were

women that when they got into Parliament, they went and changed all the doors that were

only for males, and changed toilets into males and females. ..all of those changes happened
after 1994.” (Expert 1, Annex 1: 91)
All experts interviewed mirrored these statements, expanding on how legislation may be
present, yet that alone will do nothing to combat the rise in GBV throughout South
Africa. Coloniality expert Professor Sabelo J. Ndlovu-Gatsheni'* maintained that while
the legislation may be there, implementation and larger socioeconomic and cultural
forces linked to colonialism are the structural drivers of GBV in contemporary South
Africa:
“The major problem is to think that a phenomenon like gender violence can be eradicated
through legislation. .. you cannot deal with it effectively through legislation. Legislation is
in fact the firefighting strategy, what we call fire extinguisher approach, that already the
phenomenon is out of hand, and you are using law to try to condemn it, to punish the
people. But it doesn't change their attitudes, it doesn't change their values, it doesn't
change their norms. So, to me, that is really the fundamental flaw in the society.” (Expert
3, Annex 3: 110-111)
Through this quote, Expert 3 observes a fundamental hurdle in relying solely on
legislation to combat GBV in South Africa, emphasising how legislation cannot
fundamentally alter the deeply entrenched attitudes, values, and norms established under

the coloniality of power following colonialism. The comparison made of legislation to a

13 Henceforth referred to as Expert 1. The numbering of experts is done in the chronological order the
transcripts in the Annex section are located, based off the date in which interviews were conducted. The
assigned numbering has no further value or meaning beyond this.

14 Henceforth referred to as Expert 3.
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‘fire extinguisher’ emphasises the reactive nature of addressing symptoms rather than the
undetlying causes of GBV (Ibid). Gender and sexuality expert Professor Peace Kiguwa'
mirrors these sentiments, maintaining the difficulty of translating the legal protections
established in South Africa’s nation-building process into tangible changes in people’s
everyday lives:
“|One] might change these broader [legal] structures, but that doesn't necessarily translate
into the lived experiences that many people experience and face...one of the barriers to
the implementation is that in terms of the law, the constitution and protection of people's
rights... in principle, that's there. In practice, in terms of cultural and social norms, that's
a very hard translation, right? More than that, that challenge tends to seep into the actual
implementation in terms of institutional implementation, because [of] the people who
occupy these institutional spaces, people who are in many ways tied to deeply entrenched
cultural and social norms.” (Expert 4, Annex 4: 122)
Legislation alone does not change culture. Dr. Mzikazi Nduna'’, head of the South
African Branch of the GBV Prevention Network, echoes the argument that addressing
GBYV through legislation faces many challenges due to the prevailing cultural and societal
norms. Social norms are deeply entrenched behaviours that cannot be challenged and
undone through legal means alone:
“The implementation [of legislation] is slow mainly because there is a separation of
responsibility between the lawmakers and the law implementers, but also because largely
what constitutes gender-based violence is social norms, and that is something that's very
difficult to regulate through law.” (Expert 2, Annex 2: 97)
Despite recognising constitutional rights, the translation of these rights into effective laws
and policies in post-1994 South Africa has not been realised, nor can it be considered
adequate. The legacies of colonialism are a continual force in legal systems along with
societal values, as all experts echoed the need for multifaceted strategies in order to
comprehensively address the roots of increasing GBV in South Africa. Expert 2 notes
that the colonial judicial system has not been overturned, and that the way in which the
court creates and enforces laws remains a deeply colonial system:

“Because we started from a very low place in 1994, there is an appreciation of the
constitutional rights of the laws and policies generally in South Africa around rights. But

15> Henceforth referred to as Expert 4.
16 Henceforth referred to as Expert 2.
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if you look at this carefully, they do not actually translate into laws that prevent and
respond effectively to gender-based violence...Part of the problem is that through the
colonial system, we end up with colonial laws, and through those laws that now enjoy the
main make-up of the new South African courts.” (Expert 2, Annex 2: 96)
Expert 2 furthers this view by noting how the constitution, while progressive, does not
in fact include gender-based violence in the actual legislation. This is one of the first
tangible instances of coloniality within the nation-building process; GBV was not seen
as a structural and national issue that therefore needed to be addressed in the
constitution. This shows how gendered violence through patriarchal colonial gender
systems reproduced itself into contemporary South African society and continues to
enforce its power through the coloniality of gender. The legislation aspect of
systematically undoing colonial and apartheid laws in post-1994 South Africa was the
first step towards creating the united rainbow-nation that prioritised equality, however
these efforts did little towards decolonising the nation. The perspectives shared in these
quotes illuminate the complexities of employing legislation to address gender-based
violence within the context of South Africa’s colonial past, highlighting the challenges
associated with using laws to combat deeply ingrained cultural, social, and colonial norms

that perpetuate GBV.

The main findings from the expert interviews conducted is that the collective psyche and
social norms implemented under colonialism and reproduced under apartheid
continually remains one of the key drivers of and challenges towards combatting GBV.
The CMP and its vertical power hierarchy over knowledge, gender, sexuality,
epistemology, economy, and authority has been driving the perpetuation of gender-based
violence through a much larger, overarching ventriloquial scheme (Quijano, 2000;
Mignolo, 2011). Beyond legislation, it is the issue of implementation in tandem with
undoing patriarchal hegemony, poverty, gender roles, and gender identity that make up
the barriers to addressing the issue of GBV on a macro level. The following sections will
expand on the overarching structural drivers of GBV and the linkages to intersectional

coloniality through the thematic groupings explained above.
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The Coloniality of Power in South Africa

On coloniality in South Africa, the experts were all able to link the coloniality of power
to various socio-economic structures in South Africa and show how these systems
perpetuate GBV. The interviewees discussed coloniality and the coloniality of power in
various ways with regard to contemporary South Africa. When linking coloniality theory
to contemporary GBV, it is imperative to highlight the ways in which gender identity,
sexuality, and patriarchy have been informed, produced, and reproduced through
colonial logic. The experts interviewed linked these ideas together:
“All the lacks that you see is because [South African nation-building] is framed within a
patriarchal political system, and a social system, and so forth. That's why you don't see
the change happening. The whole construction of masculinities is one of violence,
because colonialism was a violent project, apartheid was a violent system, and all of that
violence has almost been normalised in [South African| society. The most people being
killed in the country are young black men. But within that, women are killed for a different
reason, and that's based on gender, so that is what we have to think about.” (Expett 1,
Annex 1: 93)
With this quote, Expert 1 draws attention to the ways in which colonial and apartheid
violence have become a normalised part of South African culture and society, especially
in racialised terms. This link is important in seeing the tangible ways in which coloniality
and its racialised hierarchies maintain structural violence within marginalised
communities, as well as the ways in which violence in contemporary South Africa has
become normalised along constructions of gender as well as race. The construction of
masculinities in this context is linked to structural and continued GBV, with colonialism
and apartheid being identified as violent undertakings that have normalised violence in
society. This quote highlights how this structural violence disproportionately impacts
young black South African men, and it also points out that women are subjected to GBV

for distinct reasons, necessitating the complex and intersectional analysis on the ways in

which coloniality is linked to and drives GBV.

Whereas during direct colonisation of southern Africa, migrant labour was a large part
of the mining and agricultural industries, the apartheid regime consequently was
subjected to various sanctions due to international condemnation, resulting in the
tightening of borders, slowing of migrant labour, and internal upheaval of the workforce
(Kenny, 2022). Following the end of formal apartheid, many rural families found a lack

of employment opportunity in the rural sectors. This resulted in a migration of men to
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urban areas, further enforcing social production and reproductive labour in rural familial

dynamics (Maditsi et al., 2020). Expert 2 expands on the assigning of and reproduction

of gendered roles in this way:

“Coloniality in South Africa coincided with the introduction of capitalist forms of
economy, and by this, I mean that with the introduction of the world of work outside of
the home, especially so for men, able-bodied men were now attracted to work outside the
home and outside their community. They then moved largely and became migrant
labourers. That meant that women stayed behind, because the jobs that were created for
people who could work hard, for example. That meant that women's roles were then
reduced to domestic chores. Women looked after each other, women were pregnant,
women looked after children, women were responsible for running the home. That then
has become naturalised, and yet, precolonial, that was not the case, everybody was
responsible for doing everything and running the home.” (Expert 2, Annex 2: 101)

To understand the gender dynamics that emerged following colonisation, one must

attend to social reproduction and the gendered roles that were reproduced in postcolonial

South African society. Expert 2 highlights here how gendered roles were produced and

reproduced in tandem with the foundation of capitalist modernity and the ways in which

reproductive labour and wage-less housework became normalised for women in

postcolonial South Africa. Expert 2 continues the linking of contemporary violence in

South African to constructing colonial gender identity, further expanding on the ways in

which migration, employment, and inequality are linked to social reproduction and GBV

here:

“And if you go to deep rural communities in South Africa, men cook, men prepare fire,
men clean, men do the gardening, men raise children. But in the modern world, that is
frowned upon. If they do that, then they are seen as a weak man, they are meant to drive
a bakkie” go work for the police, be a teacher. So, they should go work in the public
space, not in the private space. That colonial remnant then created the new gender
dynamics and new gender roles for men and women in South Africa. And those become
stereotyped, and today people find it natural. That actually, women should not drive cars,
and that men should not do housework because of what has happened over the years.
And that's something that's very difficult to reverse, that women work in the public space.”
(Expert 2, Annex 2: 101)

T A bakkie is a term that is commonly used in South Africa to refer to a truck.
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This quote links the gender identity and gendered roles in post-1994 South Africa to both
the coloniality of power and the coloniality of gender. Here, the double colonisation of
women can be highlighted through the colonial project; women were colonised in both
the public and private spheres, within and outside of the home (Crenshaw, 1991: 1251).
The racialised component of colonisation and subjugation resulted in women being
relegated to the home, assigned housework and reproductive labour, and placed within a
patriarchal order (Federici, 2017; Bhattacharya, 2017). Colonised men upheld the
patriarchal aspect of colonisation, and acted as the colonisers to the women in the
household within this scheme of double colonisation. Following the end of the colonial
period, these gendered dynamics within the domestic private sphere were reproduced

(Connell & Messerschmidt, 2005).

These quotes encapsulate the complex interplay of coloniality, intersectionality, gender,
and GBV in South Africa through the vivid illustration of the transformation of gender
roles and expectations, shedding light on how historical legacies continue to shape
contemporary perceptions. The coloniality of gender becomes apparent with these
quotes through providing a tangible example of how coloniality shapes gender dynamics
and reinforces GBV in South Africa (Lugones, 2008). Expert 2 exemplifies the
intersectionality of gender roles, masculinity, and class, demonstrating how these
elements interact to maintain inequality, highlighting the intricate ways in which colonial
legacies perpetuate and intersect with GBV and inequality in contemporary South
African society. The perpetuation of gender roles and stereotypes contributes to GBV
by reinforcing power imbalances upheld through the coloniality of power. These quotes
point to the normalisation of sexist gender roles reinforced in post-colonial and post-
apartheid South Africa, such as the belief that women are not capable of driving cars, or
men not participating in household chores. These deeply ingrained perceptions become
a part of the cultural fabric of society:
“Prior to [colonialism], women could hold multiple roles. They were not just mothers.
They were not just an appendage to men, they could hold multiple roles very comfortably,
many which included leadership roles. I think with the advent of colonialism, that came
to be erased. And so, what you have is a deeply entrenched gendered binary system that
in many ways created a hierarchy where women could only occupy very limited and
particular roles. In that sense, I think part of the gender logics with that came with

colonialism and with apartheid in many ways, that's part of the nub of the problem.”
(Expert 4, Annex 4: 129)
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Expert 4 acknowledges the colonial construction of the gender binary and the ways in
which societal roles shifted with the arrival of colonialism to relegate women to feminised
roles of labour, motherhood, and other gender-specific roles. Here, the expert astutely
acknowledges how the colonial era’s construction of the gender binary and societal roles
drastically reshaped the roles of women, leading to their relegation to feminised and
limited positions within society. Colonialism’s arrival in South Affrica precipitated a
transformative shift in societal norms and gender roles. Colonialism disrupted the
multifaceted roles held by women in South Africa by erasing these contributions and
establishing the binarized gender system in their stead (Lugones, 2010). The colonial
imposition of gender norms was a pivotal mechanism for this process, effectively
disempowering women through the relegation to specific roles within society. The
colonial hierarchy perpetuated unequal power dynamics and reinforced the
marginalisation of women, specifically in leadership and decision-making roles. In
postcolonial South Africa, the power dynamics reproduced along gendered and racialised
lines to maintain vertical and hierarchical control (Moolman, 2013; Morell et al., 2012).
The concept of maintaining vertical control speaks to the enduring legacy of colonialism,
which has deeply influenced the social, political, and economic structures of postcolonial

South Aftrica.

Social Reproduction, Sexuality, and Stereotyping Gender Roles

In terms of social reproduction and enforcing a gender binary in social roles,
heteronormative social dynamics under western patriarchy extend beyond the cisgender

heterosexual partnerships previously discussed:

“The regard of different types of sexual orientation, diversity, and gender identity diversity,
it is not indigenous in South Africa. With colonial organisation, the concept of gender was
made into a binary. That binary excluded the development of the language as well. The
introduction of English language, the introduction of colonial knowledge, policy, it
excluded a lot of indigenous gender identity in South Africa. When the state implements
that binary, [they| exclude those who do not identify into those binaries. Marriage was
recognised only between a man and a woman. And there is violence in that to those who
do not identify in that way. The violence that is gender-based.... there is heteronormative
heritage that we have inherited from the colonial era and the colonial administration.”
(Expert 2, Annex 2: 98)
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This quote emphasises how colonialism imposed a binary understanding of gender onto
South African culture and society. This binary framework erased indigenous gender
identities that existed prior to colonisation, and the introduction of English language and
colonial policies further entrenched this gender binary, leading to the exclusion and
marginalisation of those who did not conform (Ndlovu-Gatsheni, 2013). The coloniality
of gender and power can be reflected through this quote, as it highlights the lasting
impact of colonial policies and ideologies on the lives of LGBTQ+ individuals and
highlights the ongoing structural violence that comes from it. Expert 2 continues,
“That's sort of a thing, that [LGBTQI+ people| get exposed to violence generally, like in
the other men and women in their relationship, that a same-sex relationship, the
heteronormative dynamic is played out in those relationships. You would find, for
example, that gay men who are bottom in their relationship had to tend with an
expectation that they will express themselves in feminine form. And this feminine form
would then translate to the feminine roles. If they fail their feminine roles, then they may
experience violence. But it is the public that does not accept the sexual orientation and
gender identity of trans and gay and lesbian men and women. They also add to the increase
in exposure to gender-based violence for them.” (Expert 2, Annex 2: 100).
This quote is extremely important in terms of linking GBV not solely onto women, but
onto the gender roles of femininity under western patriarchal hegemony. LGBTQI+
individuals are highly vulnerable to and regularly subjected to GBV in South Africa
(Expert 2, Annex 2). Sexuality is one of the pillars of the coloniality of power, therefore
the FEurocentered social constructions surrounding gender roles, patriarchal
constructions of the home, and reproductive labour within the CMP can be directly
linked to binarized gender roles that extend beyond heterosexual partnerships (Quijano,
2000, 2007; Mignolo, 2011). This quote therefore provides an insightful perspective on
how gender roles, heteronormativity, and societal attitudes contribute to gender-based
violence in contemporary South Africa, as well as providing a window into the concept
of social reproduction and its role in perpetuating harmful norms. This dynamic
reinforces the broader societal issue of GBV and how it manifests in both private and
public spheres. To understand contemporary constructions of gender and sexuality and
how GBYV is a product of these constructions:
“We need to understand how current understandings and framings of gender and sexuality
have a particular history; they're not new. They have a history that is rooted in colonial
and apartheid logics. Part of those logics was a kind of deep-seated entrenchment of

gender and sexuality. You could argue that wasn't necessarily something that was brought
about by colonialism, and I would agree. But in terms of particular kinds of formations,
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there was a definite colonial influence in terms of how gender and sexuality have come to
take hold today.” (Expert 4, Annex 4: 123)
Expert 4 links the colonial production of gender and sexuality to the understandings of
both in contemporary South Africa. Furthering this point into tangible examples, Expert
1 expands on how the gendered roles of femininity and womanhood are not given the
same respect, economic, or career opportunities as men:
“...the way in which women are viewed in our country as lesser beings, lesser people that
their dignity and their respect is not upheld, they don't enjoy that. They are not seen as
people deserving of dignity and respect. You can go into any political meeting and just
see the dominance of patriarchy. What has not changed in the country is that very strong
patriarchal stance that we have that's deeply embedded in the DNA of the country, it's
normalised across our political structures, our social structures, our ethnological
structures, our environmental structures, everything is based on patriarchy. The reason
why we are not turning the tide on violence against women is that deeply entrenched
patriarchy.” (Expert 1, Annex 1: 93)
These quotes by Expert 4 and Expert 1 respectively highlight how mechanisms of
hegemonic masculinity construction as well as the reproduction of colonial gender and
sexuality dominance actively work to maintain the hierarchical gendered structures in
place in contemporary South Africa. The sexist gender roles surrounding gender identity
and sexual identity organise individuals into a hierarchical gendered order which

privileges the white, heterosexual male and oppresses in order of race, gender, and

sexuality, the black South African woman at the bottom of the hierarchical ordering.

Traditional versus Colonzal ldentity Construction

Following the acknowledgement of the CMP and coloniality dictating the racist and sexist
characteristics of society through the hierarchical power dominance structures, it is
common to push for the complete eradication of all aspects of society influenced by
colonialism as a way of moving forward. Mignolo (2011) discusses decolonial options in
order to transcend the CMP, calling to challenge the European cycles of knowledge
production, recover and revalorise indigenous ways of life, challenge the binarized
characteristics of the coloniality of power, and to strive for an economic system that is

not dependent on exploitation and dependency (ibid). The decolonial option to re-
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indigenise has been the subject of scholarly debate, with some cautioning the
romanticisation of pre-colonial ways of life. Tension arises between conceptualising and
romanticising traditional gender roles from pre-colonial southern African societies, and
how they both construct and differ from Western patriarchal hegemony:
“There's once again...this whole tension and debate, so part of that tension is in trying to
answer the question of who we were before colonialism. Are we able to retrieve culture
that has not been influenced by colonial Western culture? There's been part of this
movement towards returning to. And then, of course, there's the other side of that, whete
quite a number of people have rightly argued that it's a romanticisation to think that we
could erase the impacts of colonialism and return 7. Part of what I also think is that the
kind of move towards this romanticised culture prior to colonialism is that we run the
danger of romanticising an African culture that was void of agenda hierarchy.” (Expert 4,
Annex 4: 128-129)
Expert 4 draws attention to precolonial indigenous hierarchical structuring and the
dangers of romanticising a culture that has been shaped by colonial ideology for
centuries. The sentiments raised in this quote leads to the line of questioning on how to
decolonise through a decoloniality perspective, along with how to identify which
structural foundations to culture and society can truly be attributed to colonial continuity.
Expert 3 highlights the subconscious aspect of culture, and the difficulties of recognising
what /s and is #of Eurocentered ideology that has reproduced into contemporary society:
“If you work with the colonial patriarchal knowledge systems, they will reproduce the
same values and the same androcentric cultures. People don't even know that the
androcentric patriarchal cultures are negatively affecting other people. They think it is
normal, societies organised that way. This is the same thing, world over.” (Expert 3,
Annex 3: 111)
The juxtaposition and contrasting nature of precolonial versus postcolonial construction
of identity, culture, and society posits sociology, anthropology, and social scientists at a
distinct nexus of analysing the colonial moment through past, present, and future.
Expert 3’s quote highlights how the colonial patriarchal knowledge systems that were
imposed continue to reproduce the same values and androcentric cultures, beliefs so
embedded into the collective subconscious that they are not easily recognised. In the
context of colonialism, traditional identities were suppressed and marginalised through
the labelling of wncivilised’, as the colonisers imposed their own cultures and values onto

indigenous communities. This has resulted in the conflict between traditional and

colonial values, as well as the loss and erasure of many traditional knowledge practices
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and the evolution of hybrid identities. The decolonisation process further complicates
coloniality theory regarding identity politics and construction, as the way forward is to
construct new identities outside of Eurocentric knowledge systems and the CMP. The
ease by which the solution presents itself in theory is overshadowed by the constitutive
embeddedness and unconscious aspect that identity, culture, and tradition ovetlap in

practice.

Poverty and Economic Apartheid: Linking GBV" to Wealth, Inequality, and Capitalist
Society

Economic apartheid in contemporary South Africa refers to the persistent and deeply
entrenched socio-economic inequalities that disproportionately affect non-white
population groups, particularly black South Africans, and can be understood as a
continuation of the historic racial segregation enforced by the colonial and apartheid
regimes, respectively. The term economic apartheid has gained traction in contemporary
discourse to highlight how lasting structural inequalities and continuities from the
apartheid era have (re)shaped the social, political, and economic landscape in a way that
enforces the systems of oppression and inequality even after the legal racialised
segregation was undone following the fall of apartheid in 1994. Drivers of economic
apartheid include the historical legacies of colonialism and apartheid ideology and
legislation, structural inequalities, the unequal distribution of resources, and labour

market discriminaton (Schneider, 2018: 308).

The defining characteristics of econonic apartheid are wealth and income inequality,
unemployment, access to education, land ownership and housing, and access to basic
services (Goodman, 2017). The majority of wealth and resources within South Africa
are concentrated in the hands of white South Africans, as career continuity as a point of
transitional justice led to the continuation of many employment positions of power to
remain separated along racialised lines. In terms of housing and land ownership, many
black South Africans have been unable to move from the townships they were legally
forced to reside in under apartheid even after the formal end due to lack of job
opportunities, education, and wealth. Although a minimum wage was instituted following

liberation, the lack of employment opportunities has left many South Africans without
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an income (Expert 1, Annex 1: 92). This problem is exacerbated by workers being
underpaid significantly, however coercion and desperation continue to drive racialised
South Africans to continue working below the minimum wage range (Kenny, 2022).
Opportunistic crime is linked to poverty, which is largely concentrated in the townships
due to the history of racialised segregation and inability to overcome the institutionalised
inequality reproduced following the fall of apartheid rule. The racialised identities and
colonial racism that links fear and distrust to black South Africans furthers these systems
of poverty and inequality:
“In the no-trust environment where black people have been branded as people that cannot
be trusted, we are creating all sorts of things that are very expensive for people who are
poot. So, this nation-building is working, but this nation-building is working at a very high
cost for black people in this country.” (Expert 2, Annex 2: 104)
Expert 2 brings up the essential topic of distrust and racism as forces maintaining
economic apartheid. A tangible example discussed regards healthcare and the
requirement for workers that are sick to present sicknotes from their doctors (Ibid). As
the majority of black South Africans do not have medical health insurance, obtaining a
sick note is a long and costly process (Ibid). The inequality is highlighted here, as white
South Africans are able to produce sick leave certificates with much greater ease and little
to no cost, statistically (Ibid). Processes of nation-building that worked to extend the
same legislation to all South Africans therefore perpetuate and maintain economic
apartheid, as is shown by Expert 2’s example:
“It's because we ate struggling with a nation-building that is going to accommodate
indigeneity and that is going to accommodate the circumstance that we find ourselves in
today, also because racism is such a tricky thing. Racism has meant that we don't trust
black people in general. So, we don't trust it when a black person says, ‘I was sick and I
was down for two days, I went to the supermarket, got something over the counter, and I
teel better now, and I am back at work.” No, you must have been lying, you must have been home,
drunk, or sick with a hangover. So then, we need to confirm that by the sick notes.” (Expert
2, Annex 2: 104)
Market inclusion through globalisation of the economic sector further entangle the
wealth inequality gap with racist colonial logics in post-apartheid South Africa. While
processes of globalisation have brought in foreign investment and trade opportunities,
they have also exposed the vulnerabilities of certain economic sectors and contributed to
job insecurity, furthering economic apartheid. The turn to capitalism and neoliberal

policies following the end of apartheid, including deregulation and privatisation, have
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often excacerbated economic disparities by favouring market forces over social
interventions (Moolman, 2013: 101; Schneider, 2018: 318). Corruption has been another
overarching structural force of apartheid through the challenges and failures to address
economic disparities on a political level (Expert 3, Annex 3: 118; Expert 1, Annex 1: 94).
Moreover, economic apartheid in South Africa is a complex issue rooted in historical

injustices, structural inequalities, and global economic dynamics.

While progress has been made since the formal end of apartheid, addressing economic
apartheid and its lasting structural, social, and economic inequalities requires
comprehensive efforts that encompass education reform, equitable land distribution,
effective creation and implementation of social policies, and inclusive economic
development strategies (Expert 3, Annex 3: 117). When linking economic apartheid to
the coloniality of power, it is clear to see how capitalist modernity and racial hierarchies
not only (re)produce, yet drive economic apartheid and its overarching structural factors.
Attending to intersectional coloniality, one can see how the colonial legacies and
continuation of apartheid-era economy are not the sole proponents of economic

apartheid and the rampant inequality throughout South Africa.

The legacy of apartheid is one of the main factors that has contributed to the persistence
of wealth inequality and economic apartheid. The economic structures that were put in
place during apartheid remain in place in post-1994 South Africa, structures which favour
white South Africans while making it consistently challenging for black South Africans
to reach the same employment and economic opportunities. During colonial rule, labour
was widely forced, and many indigenous communities were enslaved. After slavery was
abolished, labour continued to be exploited through extremely low wages, migrant
labourers, and unjust working contracts, which continued into apartheid rule (Schneider,
2018). Following the end of apartheid, steps were taken to ensure equal payment and
work opportunities in order to address the racial divide entrenched within economic
inequality:

“There were minimum wages established around the country. What are they finding now?

That a lot of people are still paid below that, and they'll say, ‘o4 no, if you don't want [this job]
then leave,” and people are so desperate, they stay. That's an issue.” (Expert 1, Annex 1: 92)
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Expert 1 shows how the exploitation of cheap labour continues to exacerbate economic
inequality along racialised lines, effectively maintaining economic apartheid. Expert 3

reiterates the racial component of economic inequality and ties it to GBV in South Africa:

“Violence has a racial aspect. Who is dying of this gender violence? It's important to go
into that dynamic. Why is it that it is more pronounced among black compared to our
white compatriots? This is where it now links with this idea that this is racial capitalism.
Mainly, the poor are black and women. The poor are the black and the women, and that
is not natural. It is because of the structure of the economy. It is also because of the
structure of the society, so the idea that we want to create more employment and if we
petpetuate the idea that blacks in general are workers, women are workers, we're still
maintaining a racial capitalism.” (Expert 3, Annex 3: 117)

The use of the term racial capitalism is a key component to understanding economic
apartheid and how it is maintained in post-apartheid South Affrica. The racial component
of racial capitalism in post-apartheid South Africa becomes manifest through productive
versus unproductive labour:
“...the division of labour between white and black workers defined racial capitalism in
South Africa. White workers were incorporated into the industrial relations system as
‘civilised labour’, that is, as ‘employees’ with organizational and procedural labour rights
and who were paid a wage befitting ‘civilised” (‘European’) living standards. In contrast,
‘passbearing natives’, were excluded from the definition of employee, rights to join
registered trade unions and the social wage. White workers benefitted directly from higher
wages than black workers, as well as from job protections, and subsidies for welfare,
housing and education” (Kenny, 2022: 3)
White workers were placed higher in the labour order under apartheid rule whereas black
workers retained positions that blocked unionising and paid significantly less; these
systems of racialised labour ordering have continued into the post-apartheid structuring
of the economy (Kenny, 2022). Globalisation works as another factor that facilitates
economic apartheid. The turn to a global economy has allowed businesses to move
operations to countries with lower wages and less regulation, leading to significant job
loss in South Africa, as is reflected in racialised terms to the high rates of unemployment.
Corruption is a further factor that has contributed to maintain and augment economic
apartheid, impeding economic growth and development.
“Corruption is one of the biggest obstacles to achieving what we want because it is so
integrated into the system, and it's throughout the system that it's happening, and the

greatest impediment is on women... Women are the recipients of that, I mean with the

way in which the country is just reeling and falling apart. It's not going to be easy.” (Expert
1, Annex 1: 94)
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The gendered component of economic apartheid and racial capitalism is an essential
factor in understanding the intersections of economic inequality, race, and GBV Expert
1 discusses in the above quote. Corruption, racism, and hierarchical gender ordering
uphold roles of social reproduction and waged labour that perpetuate systemic economic
inequality. Expert 3 reiterates this concept through linking gender, race, and poverty to
masculinist cultures and the migration of labour:
“There are various structural spatial factors which result in this issue of femicides and
gender-based violence. The idea that there is a high concentration of men in the urban
centre and relatively fewer women in the in the urban centres, and this was created by
apartheid. The city was white, later it brought men, and it decriminalised the coming of
women into the urban centres, and they created hotels, and all that produced what we call
masculinist cultures. Masculinist cultures with their machoism, with their expressions of
violence. So, we need really to not rely on /aw, but to really go into the root of the
problems.” (Expert 3, Annex 3: 111)
Expert 3 argues that the solution to economic apartheid and its linkages to GBV-F is not
to focus on legislation, (which has successfully progressed yet not seen concrete results)
but to instead address the systemic factors that create the hierarchical system in which
men have more power than women. This quote challenges the misconception that
femicide and GBV may be adequately addressed and combatted through the

enforcement of laws, favouring instead to address the social, economic, and political

factors that produce and reproduce racialised masculinist cultures.

The Failures of South African Nation-Building

As explained within the historical context section of Chapter 2, the nation-building
process of South Africa was unable to meet the overarching goals of decolonisation and
complete social, racial, and economic equality the post-liberation nation fought to create.
The TRC alone was neither responsible for nor able to tackle the systemic and structural
inequalities in economy, class, and the sexist and racist hierarchical organisation of
society. Although the nation-building project in post-1994 South Africa worked to
dismantle many aspects of the apartheid regime, reproductions of patriarchal gender
ordering, poverty, and colonial knowledge systems of authority and domination

combatted any significant progress:
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“As a basic example, you have instances where women might report to a police station to
report a sexual assault, but then are confronted with the misogyny of the police officers
who are taking the case. Sometimes it's a deliberate misogyny, and other times it's a very
unconscious one, because there are certain cultural meanings and understandings around
gender politics and how those should play out. They don't see assault, or they don't see
harassment, they see something else.” (Expert 4, Annex 4: 122)
The quote above is a key example of the ways in which hegemony and patriarchal
hierarchies of masculine superiority have become entrenched and imbedded into South
African society through the coloniality of power. While overt, conscious misogyny is a
key aspect of patriarchal hegemony, the importance of Expert 4’s example lies in the
unconscious misogyny at play. The ‘cultural meanings and understandings around
gender politics’ referenced trace back to the colonial imposition of the gender binary, and
how this has transformed and reproduced in postcolonial South Africa (Ibid). If women

feel they will be subjected to sexist discrimination and have their complaints not heard,

valued, or taken seriously, they are far less likely to report GBV to the police force.

Challenges regarding defining gender-based violence, and what qualifies violence to be
gender-based, have been a central issue within South African nation-building. Changing
presidential administrations, legal parameters, as well as societal structures such as the
police force categorise GBV according to their own definitions; there is no uniformity.
This makes the reporting of acts of GBV in South Africa extremely difficult, as the
government’s reporting of rape, femicide, intimate partner violence, and GBV differs
from the census reports made by nongovernmental organisations. Expert 2 discusses
the utility and necessity of involving civil society for this very reason, as a form of holding

the government and state accountable:

“We need to build the capacity to alter civil society now to actually do the reporting
alongside the government, because these Shadow Reports are very important, and it has
been proven that sometimes the government’s reporting is unreliable. Because it is
unreliable, we now need to always add our own Shadow Report as a civil society, and that
is something that we need to train the civil society on, because also a lot of people who
work in the civil society may not be professional, and NGOs are not always
professionalised in those ways, and so they may fall short of skill to be able to write these
Shadow Reports.” (Expert 2, Annex 2: 108)

The need to involve civil society and not rely solely on the government in order to address
GBYV head-on in South Africa is a sentiment echoed by all experts. The unreliable

character of reporting, along with conflicting definitions of GBV, lead to the lack of
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reporting and trust in state-run institutions for support regarding structural gendered
violence. Moreover, governmental institutions in post-apartheid South Africa, specifically
the TRC, have significantly hindered decoloniality efforts of addressing GBV through
the labelling and defining of the victim-perpetrator binary. The TRC’s plan of transitional
justice utilised a truth-telling approach that allowed for reparations and amnesty based
on testimonies that were able to prove the perpetrators committed gross violations of
human rights (GVHR) due to a political objective (Leebaw, 2003: 43). Experts 2 and 4
explain how GBV was not included in the TRC labelling process as an act of violence
with a political objective:
“The TRC was a beautiful process. We all loved it, but it never accepted gender-based
violence. It was never meant to address gender-based violence; it was meant to address
political violations, and by their nature, gender-based violence that happened in political
violations was never constructed as gender-based. The perpetrators and the victims
themselves did not construct it as gender-based. When they presented themselves to the
TRC, they did not talk about gender-based atrocities.” (Expert 2, Annex 2: 104-105)
It is important to note that the testimonial process excluded gender-based GVHR,
further perpetuating the social belief that GBV was relegated to the domestic sphere and
was not used as a controlling tactic by both the colonial and apartheid regimes. When
discussing the labelling process of the TRC and the decision not to include GBV as a
political objective, Expert 4 states:
“I think it had to be a necessary part if we agree that gender and sex logics were part of
the apartheid project, which they were. For me, it's back again to this idea of the race
politics overshadowing the gender politics. But I think the gender sex logic was very much
instrumental to the apartheid project, and so the TRC needed to have addressed these as
well. I think part of the problem with not attending to it is that it would have also needed
to then attend to gender-based violence across all of the spheres, to attend to gender-based
violence as not only the kind of domestic rape that many black domestic workers
experienced at the hands of their employers. (Expert 4, Annex 4: 125)
These quotes are an important part of linking the high rates of GBV in contemporary
South Africa to the nation-building process. The coloniality of power is at play here in
the ways in which GBV was neither deemed a systematic nor political issue; GBV was
seen in the post-apartheid nation-building process to be solely a private issue that takes
place within the home. In this way, the political and economic axes of the coloniality of
power and its focus on capitalist modernity cemented the TRC to ignore GBV in a

political context. The failure to confront the ways in which gendered violence had
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become a political and systemic problem under both colonial and apartheid rule have
become cemented into contemporary South African society, in many ways shaping the

social categories of culture, violence, and gender that drive GBV.

Discussion: Intersectional Coloniality in Post-Apartheid South Africa

Contemporary South Africa is subject to coloniality of power, the coloniality of Being,
and the coloniality of gender in a wide variety of ways. Through the establishment of the
intersectional coloniality framework, which incorporates theories of intersectionality, social
reproduction, hegemonic masculinity, and colonial identity into the coloniality of power,

clear linkages between colonial continuities and GBV have become visible.

Postcolonial, post-apartheid nation-building failed to address the long historical impact
and lasting legacies of colonialism through the focus on transitional and reconciliatory
justice in tandem with addressing and undoing apartheid-regime legislation. The
emphasis the ANC made on moving forward in a global capitalist society without a
deeper focus on reconstructing and transcending the nation’s colonial infrastructures
within cultural, economic, and social contexts led to continuing systemic inequalities and
a type of economic apartheid that has reproduced colonial hegemonic masculinity into a

deeper, racialised element.

The experts noted that undoing patriarchal hegemony, poverty, binarized gender roles,
and gender identity are crucial in addressing the issue of GBV on a macro level. Experts
additionally discussed the impact of globalisation on South Affica, which has brought in
foreign investment and trade opportunities, however the turn to neoliberal economics in
tandem exposed the vulnerabilities of certain economic sectors, contributing to job
insecurity and economic apartheid. The impacts of economic apartheid negatively affect
marginalised communities oppressed under colonialism and apartheid, most significantly
black South African women. Moreover, the experts emphasised the importance of
addressing the root causes of GBV, including poverty, inequality, education, healthcare,
and socio-economic structures that perpetuate and reproduce colonial logics in society.
All experts highlighted the need for a comprehensive approach that addresses the
intersectionality of differing social systems and systemic structures including race, class,

gender, and sexuality. Overall, the findings of the expert interviews suggest that
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addressing GBV in South Africa requires a multifaceted approach that takes into account
the complex intersectional characteristics of race, class, gender, and sexuality in
contemporary post-apartheid South African society, as well as the ways in which the
country must work together to decolonise from the CMP. This approach needs to be
grounded in a deep understanding of the historical and structural factors that have
contributed to GBV in South Africa, as well as the ways in which these factors continue
to manifest in the present day, by attending to inclusion and civil participation, and

involving all stakeholders in the development and implementation of interventions.

Conclusion

This thesis has aimed to find tangible linkages between coloniality and colonial legacies
from the nation-building period and the increasing rates of GBV in contemporary South
Africa. By identifying the intersectional links between these two phenomena, the thesis
demonstrates how colonial continuities and reproduced power hierarchies structurally
drive GBV through gender logics deeply embedded into the patriarchal hegemony
instituted through colonial ideology, as well as the racialisation of poverty, and inequality.
The thesis began by providing a brief overview of the history of colonialism in South
Africa, then by discussing the concepts of coloniality, social reproduction, the coloniality
of gender, intersectionality, and hegemonic masculinity to argue that coloniality is a key
factor in the high rates of GBV in South Africa. This thesis then examines the ways in
which coloniality has contributed to GBV, showing how colonialism has created a system
of gendered power relations in which men are seen as superior to women. Incorporating
the intersectional characters of coloniality furthers the gendered hierarchical aspects to
examine how coloniality’s power dominance through hierarchical relations expands to
gender, race, ethnicity, and class, among others. The system of gendered power relations
produced through colonialism has reproduced in South Africa’s postcolonial, post-

apartheid period, and continues to drive GBV.

This thesis also examines the role of poverty, inequality, racism, and sexism in GBV,
arguing that these factors are both exacerbated and amplified by coloniality. Identifying
the intersectional links to show, beyond theory, how colonial continuities and reproduced
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power hierarchies structurally drive GBV, leads to the findings that poverty, inequality,
racism, sexism, and hegemonic masculinist cultures are leading drivers of GBV in South
Africa. Although the focus on transitional justice through reconciliation and forgiveness
reproduced the gendered structures of oppression that have cyclically facilitated gender-
based violence in the nation, the forces of coloniality and colonial ideology are a deeply
embedded part of South African culture, history, and society that reach far beyond the
bounds of the TRC. Despite legislative progress, the systems of authority in institutions
(such as law enforcement and justice departments) remain that continue to enforce

hierarchical dominance and normalise racial and gendered ordering.

The establishment of the theoretical framework and concept of zntersectional coloniality of
this thesis were done to apply the theoretical basis of the coloniality of power through
an intersectional lens to a new geopolitical region to address South Africa’s history of
and continued gender-based violence. Only through the lens of intersectional coloniality
can the proper linkages between systems of oppression and domination reflect the unique
racialised and gendered hierarchies to posit black South African women at the apex of
GBYV vulnerability. The driving questions of this thesis sought to identify the linkages
between the coloniality of power and the high rates of gender-based violence in
contemporary South Africa beyond theory. Through applying the theoretical framework
of intersectional coloniality to the primary and secondary data regarding GBV, colonial
remnants, and South Africa’s nation-building process, a clear picture of the processes of
coloniality that drive structural racist and gendered forms of violence has been made.
GBV is shaped by multiple factors, including race, gender, class, sexism, patriarchal
hegemony, along with other forms of oppression. The racialised hierarchy imposed
under colonial rule and extended to apartheid rule which categorises in South Africa
remains today as a method of categorising racial difference, further naturalising the race
and ethnicities created and imposed under colonisation and reproduced in postcolonial
society. It is imperative to recognise that black South African women are
disproportionately affected by these intersecting systems of dominance. The continuing
impacts of apartheid have left black South Africans, particularly black women,
economically marginalised and susceptible to violence. Additional lack of access to
resources and services such as education, healthcare, and legal aid, further exacerbate the

lack of reporting and justice for women affected by GBV.
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Closing Remartks — Call for Further Research

This thesis legitimises the role of coloniality and how it both drives and influences GBV
in post-apartheid South Africa. Opportunities for future research in this topic are to
further explore the role of coloniality and intersectional coloniality in other geopolitical
contexts. As stated in the introduction, theories of coloniality and the coloniality of
power have typically been applied to a Latin American and European context. This thesis
therefore opens the door for the applicability of linking colonial continuities to structural
gendered violence in a much wider geographical context, both within and outside of the
African continent. This may involve studying other countries that have experienced
colonialism, as well as studying different forms of colonialism, such as economic or
cultural colonialism. Fieldwork within South Africa may provide more fruitful primary
data on the lived experiences of individuals and the interplay of socioeconomic factors
with colonial continuities in post-apartheid South Africa. Fieldwork in this sense may be
a larger sample size of interviews, both expert and non-expert (anonymised), which
would allow for a more generalising factor to apply the theoretical framework to.
Although beyond the scope of this thesis, such additional research may be done with
adequate timing and funding, such as for a doctorate thesis. Further research in this topic
additionally would be to investigate the impact of intersectional coloniality on other
forms of violence. This thesis focuses on gender-based violence, however it is important
to investigate the impacts of intersectional coloniality and hierarchical domination on
other forms of violence, such as political violence, the rise of populism, religious violence,
violence against children, violence against people with disabilities, and more. Expanding
the research done in this thesis may allow the deeper understanding of the experiences
of specific groups of women who are disproportionately affected by GBV. The thesis
focuses on black South African women, however it is important to understand the
experiences of other groups of women and marginalised communities that are subjected
to GBV and its linkages to coloniality. Finally, additional research could be done to
develop a more comprehensive understanding of the links between coloniality, poverty,
inequality, racism, sexism, and hegemonic masculinist cultures. This thesis has identified
some of the links between these factors, however a more comprehensive understanding
of these linkages through the conducting of further research would further highlicht how

they interact and influence each other. By conducting further research, a deeper
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understanding of the root causes of GBV may be obtained, and more effective strategies

to prevent and address this violence may be developed.

79



Bibliography

Acosta, Abraham. (2019). (De)colonial Sources: The Coloniality of Power,

Reoriginalization, and the Critique of Imperialism. Forma, 1(1). 17-30.

Africa Health Organisation. (2021). Retrieved from Gender Based Violence Facts Sheet:

South Africa: https://aho.org/news/gender-based-violence-fact-sheet-south-africa/

Bethlehem, Louise. (2010). Now that all is said and done: Reflections on the Truth and
Reconciliation Commission in South Africa. Chapter 8 in Shadows of War: A Social History

of Silence in thr Twentieth Century. Cambridge University Press.

Bhattacharya, Tityhi. (2017). Social Reproduction Theory: Remapping Class, Recentering
Oppression. Introduction: Mapping Social Reproduction Theory. 1-20.

Bogner, Alexander & Menz, Wolfgang. (2009). Chapter 2: The Theory-Generating
Expert Interview: Epistemological Interest, Forms of Knowledge, Interaction. In

Interviewing Experts: Research Methods Series. BEuropean Consortium for Political Research

(ECPR). Palgrave Macmillan Publishers. 43-81.

Borer, Tristan Anne. (2009). Gendered War and Gendered Peace: Truth Commissions
and Postconflict Gender Violence: Lessons from South Africa. [Violence Against Women,

15(10). 1169-1193.

Bridger, Emily. (2018). From ‘Mother of the Nation’ to ‘Lady Macbeth’ Winnie Mandela
and perceptions of female violence in South Africa, 1985-91. Gender and History, Wiley
Publishers. 1-44.

Bridger, Emily. (2021). Young Women Against Apartheid: Gender, Youth, and South
Africa's Liberation Struggle. Boydell & Brewer Publishing.

Brown, Julian. (2016). The Road to Soweto: Resistance and the Uprising of 16 June 1976. Boydell
& Brewer Publishers.

Bundy, Colin J. & Cobbing, Julian R.D. (2023). South African History. Britannica.

Connell, Robert W. (1987). Gender and Power: Society, the Person and Sexual Politics. Palo Alta:

University of California Press.

80



Connell, Robert W. (1995). Masculinities, Cambridge, England: Po/ity.

Connell, Robert W. & Messerschmidt, James W. (2005). Hegemonic Masculinity:
Rethinking the Concept. Gender & Society, 19(6). 829-859.

Costa, Anthony A. (2000). ‘Chieftaincy and Civilisation: African Structures of

Government and Colonial Administration in South Africa. African Studies, 59(1).

Crenshaw, Kimberlé. (1991). Mapping the Margins: Intersectionality, Identity Politics,
and Violence against Women of Color. Stanford Law Review, 43(6). 1241-1299.

Fanon, Franz. (1965). A Dying Colonialism. Translated by Haakon Chevalier. New York,

Grove Press.

Fanon, Franz. (1986). Black Skin, White Masks. Translated by Charles Lam Markmann.

Pluto Press.

Fanon, Franz. (1963). The Wretched of the Earth. Translated by Constance Farrington. New
York, Grove Press.

Federici, Silvia. (1975). Wages Against Housework. Power of Women Collective and Falling
Wall Press. 1-8.

Foley, Geraldine; Timonen, Virpi; Conlon, Catherine & O'Dare, Elliott. (2021).
Interviewing as a Vehicle for Theoretical Sampling in Grounded Theory. International

Journal of Qualitative Methods, 20(1). 1-10.

Gandarilla Salgado, José Guadalupe; Garcia-Bravo, Marfa Haydeé & Benzi, Daniele.
(2021). Two Decades of Anibal Quijano's Coloniality of Power, Eurocentrism and Latin
America. Contexto Internacional, 43(1). 199-222.

Gibbs, Graham R. (2007). Chapter 4: Thematic Coding and Categorizing. In: Analyzing
Qualitative Data. SAGE Publications.

Giliomee, Hermann & Mbenga, Bernard. (2007). New history of South Africa, Tafelberg,
Cape Town. NB Publishers.

Goodman, Peter S. (2017). End of Apartheid in South Africa? Not in Economic Terms.
The New York Times.

Gouws, Amanda. (2017). Feminist intersectionality and the matrix of domination in

South Africa. Agenda, 31(1). 19-27.
81



Govender, Pregs. (2007). Love and Conrage: A Story of Insubordination. Jacana Media
Publishers.

Gqola, Pumla. (2010). Defining people: Analysing power, language, and representation
in metaphors of the New South Africa. Transformation, 47. 94-106.

Gqola, Pumla Dineo. (2007). How the ‘Cult of Femininity’ and Violent Masculinities
Support Endemic Gender Based Violence in Contemporary South Africa. _African
Identities, 5(1). 111-124.

Gqola, Pumla Dineo. (2001). Ufanele ugqavile: Blackwomen, feminisms and

postcoloniality in Africa. Agenda, 16(50). 11-22.
Gramsci, Antonio. (1971). Selections from a Prison Notebook. 1.ondon: Lawrence & Wishart.

Grosfoguel, Ramoén. (2002). Colonial Difference, Geopolitics of Knowledge, and Global
Coloniality in the Modern/Colonial Capitalist Wotld-System. Utopian Thinking, 25(3).
203-224.

Grosfoguel, Ramoén. (2004). Race and ethnicity or racialized ethnicities? Identities within

global continuity. Ethnicities, 4(3). SAGE. 315-336.

Hamilton, Carolyn; Mbenga, Bernard K. & Ross, Robert. (2010). Chapter 1: The Production
of Preindustrial South African History in The Cambridge History of South Africa. Cambridge

University Press, Volume 1.
hooks, bell. (2004). The will to change: Men, masculinity, and love. New York: Atria Books.

hooks, bell. (2015). Yearning: race, gender, and cultural politics. Routledge, Taylor & Francis
Group. 1-251.

Howson, Richard & Hearn, Jeff. (2019). Chapter 3: Hegemony, hegemonic masculinity,
and beyond, from Routledge International Handbook of Masculinity Studies. Routledge. 41-51.

Kenny, Bridget. (2022). Reproducing "racial capitalism" through retailing in South Africa:
gender, labour and consumption, 1950s-1970s. Ethnic and Racial Studies Special Edition: The
South African Tradition of Racial Capitalism. 1-23.

Kiguwa, Peace & Stevens, Garth. (2021). Troubling Apprehensions of Gender Based

Violence in South Africa Fanon’s Sociogeny as a Psychosocial Lens. Studies in Gender and

Sexcuality, 22(4). 256-265.

82



Knott, Elanor; Hamid Rao, Aliya; Summers, Kate & Teeger, Chana. (2022). Interviews
in the social sciences. Nature Reviews: Methods Primers. Department of Methodology:

London School of Economics, 2(73). 1-15.
Laclau, Eresto. (2005). On Populist Reason. London, New York: Verso.

Leebaw, Bronwyn. (2003). Legitimation or Judgement? South Africa's Restorative

Approach to Transitional Justive. The University of Chicago Press Journals, 36(1). 23-51.

Lugones, Marfa. (Spring, 2008). The Coloniality of Gender. Worlds & Knowledges Otherwise.
1-17.

Lugones, Marfa. (Fall, 2010). Toward a Decolonial Feminism. Hypatia, 25(4). 742-759.

Maditsi, Mothusiotsile E.; Katerere, David R. & Iya, Philip F. (2020). Chapter 15: "The
State of Traditional Leadership in South Africa from Colonialism and Apartheid to
Democracy," in Traditional and Indigenous Knowledge for the Modern Era. United Kingdom:
CRC Press. 285-302.

Maldonado-Torres, Nelson. (2007). On the Coloniality of Being, Cultural Studies, 21 (2-3).
240-270.

Mamdani, Mahmood. (2002). Amnesty or Impunity? A Preliminary Critique of the
Report of the Truth and Reconciliation Commission of South Africa (TRC). Duacritucs,
Ethies, 32(3-4). 32-59.

Mamdani, Mahmood. (2001a). Beyond Settler and Native as Political Identities:
Overcoming the Political Legacy of Colonialism. Comparative Studies in Society and History.

Cambridge University Press, 43(4). 651-664.

Mamdani, Mahmood. (2001b). When Victims Become Killers: Colonialism, Nativism,

and the Genocide in Rwanda. Princeton University Press.

Mamdani, Mahmood. (12-15 December 2005). Political Identity, Citizenship and
Ethnicity in Post-Colonial Africa. Keynote address at the World Bank Arusha Conference, "New
Frontiers of Social Policy."

Mbembe, Achille. (2015). Decolonizing Knowledge and the Question of the Archive.
Written as a spoken text in Afica is a Country. Wits Institute for Social and Economic

Research (WISER).

83



Meskell, Lynn & Weiss, Lindsay. (2008). Coetzee on South Africa's Past: Remembering
in the Time of Forgetting. American Anthropologist. 88-99.

Mignolo, Walter D. (2007). Coloniality of power and de-colonial thinking. Cu/tural Studies,
21(2-3). 155-167.

Mignolo, Walter D. & Walsh, Katherine E. (2018). On Decoloniality: Concepts,

Analytics, Praxis. Duke University Press.

Mignolo, Walter. D. (2011). The Darker Side of Western Modernity: Global Futures,
Decolonial Options. Duke University Press.

Miranda, Carlos A. & Spencer, Suzette A. (2009). Omnipresent Negation: Hottentot 1 enus
and Africa Rising. Callaloo, Project Muse. Johns Hopkins University Press, 32(3). 910-933.

Moolman, Benita. (2013). Rethinking 'masculinities in transition' in South Africa
considering the 'intersectionality' of race, class, and sexuality with gender. African Identities,

11(1). 93-105.

Mottell, Robert; Jewkes, Rachel & Lindegger, Graham. (2012). Hegemonic Masculinity/
Masculinities in South Aftica: Culture, Power, and Gender Politics. Men and Masculinities,

15(1). 11-30.
Msimang, Sisonke. (2018). The Resurrection of Winnie Mandela. Jonathan Ball Publishers.

Myers, Jason C. (2008). Indirect Rule in South Africa: Tradition, Modernity, and the

Costuming of Political Power. New York, University of Rochester Press.
Nash, Jennifer C. (2008). Re-thinking intersectionality. Feminist Review. 1-15.

Ndlovu-Gatsheni, Sabelo J. (2012). Beyond the Equator there are no Sins. Journal of
Developing Societies, 28(4). 419-440.

Ndlovu-Gatsheni, Sabelo J. (2008). Black Republicanism, Nativism and Populist Politics
in South Africa. Transformation: Critical Perspectives on Southern Africa, (68). 53-86.

Ndlovu-Gatsheni, Sabelo . (2013). Coloniality of Power in Postcolonial Africa: Myths of
Decolonization. CODESRIA: Council for the Development of Social Science Research in
Africa. 125-147.

Ndlovu-Gatsheni, Sabelo J. (2007). Tracking the Historical Roots of Post-Apartheid
Citizenship Problems: The Native Club, Restless Natives, Panicking Settlers and the

84



Politics of Nativism in South Africa. Working Paper for Black Natives and White Settlers:
Colonialism, Nationalism and Nativism in Zimbabwe and South Africa research project. Africa

Studies Centre. 4-64.

Oliver, Erna & Oliver, Willem H. (2017). The Colonisation of South Africa: A unique
case. HTS Teplogiese Studies/ Theological Studies. 73(3): 1-8.

Pohlandt-McCormick, Helena. (2000). Controlling Women: Winnie Mandela and the
1976 Soweto Uprising. The International Journal of African Historical Studies, 33(3) 585-614.

Quijano, Anfbal. (2000). Coloniality of Power, Eurocentrism, and ILatin America.

Nepantla: Views from South, 1(3). 533-580.

Quijano, Anibal. (2007). Coloniality and Modernity/Rationality. Cultural Studies, 21 (2-3).
168-178.

Ramaphosa, Cyril. (5 September 2019). Address to the nation by President Cyril
Ramaphosa. The Presidency, Republic of South Africa.

Ramaphosa, Cyril. (17 June 2020). Address by President Cyril Ramaphosa on South
Africa's response to the Coronavirus Pandemic. The Presidency, Republic of South Africa.

Ross, Loretta J. (2017). Reproductive Justice as Intersectional Feminist Activism. Sou/s,

19(3). 286-314,

Saldafia, Johnny. (2009). The Coding Mannal for Qualitative Researchers. SAGE Publications
Ltd.

Saranel, Benjamin. (2007). The feminization of poverty in post-apartheid South Africa: a
story told by the women of Bayview, Chatsworth. Journal of Developing Sociteties, 23(1-2).
1-19.

Schneider, Geoffrey E. (2018). The Post-Apartheid Development Debacle in South
Africa: How Mainstream Economics and the Vested Interests Preserved Apartheid

Economic Structures. Journal of Economic Issues, 52(2). 306-322.

Segato, Rita Laura. (2010). Territory, Sovereihnty, and Crimes of the Second State: The
Writing on the Body of Murdered Women. In Terrorizing Women, Feminicide in the Amiéricas,

Part 1: Localizing Feminicide. Duke University Press, Durham and London. 70-93.

85



Sibanda-Moyo, Nonhlanhla; Khonje, Eleanor & Brobbey, Maame Kyerewaa. (2017).
Violence Against Women in South Africa: A Country in Crisis. CST/R: Centre for the Study
of Violence and Reconciliation. 1-80.

Stevens, Simon. (2019). The Turn to Sabotage by The Congress Movement in South
Africa. Past & Present, 245(1). 221-255.

Strauss, Anselm L. & Corbin, Juliet M. (1990). Basics of Qualitative Research: Grounded Theory
Procedures and Technigues. Thousand Oaks, California: SAGE Publishers.

Times Magazine. (2019). The World's Most Unegual Country, International Issue.
TRC. (1998). Truth and Reconciliation Commission of South Africa Final Report.

Tutu, Desmond. (16 December 1995). Address to the First Gathering of the Truth and

Reconciliation Commission.

United Nations Historical Archives. (2008). Convention on the Suppression and Punishment of

the Crime of Apartheid. New York, Audiovisual Library of International Law.
UN Women. (2023). Types of Violence against women and girls: Gender-based violence.

Wallerstein, Immanuel. (1974). The modern world-system: Capitalist agriculture and the origins of

the European world-economy in the sixteenth century. New York: Academic.

Wilson, Francis. (2001). Minerals and Migrants: How the Mining Industry Has Shaped
South Africa. Why South Africa Matters. In Daedalus, 130(1). 99-121.

86



Annex

Expert Interview Transcripts

Annexc T — Expert Interview with Dr. Lesley Ann Foster, [Expert 1]
Masimanyane Women’s Rights International (WRI)

23rd May 2023 | East London, Eastern Cape, South Africa

Z.Z.: Tell me about the process behind starting your organisation, Masimanyane WRI, your motivations

and the general process.

L.A.F.: I'm the founder and director of Masimanyane Women's Rights International. I
started this organization as Masimanyane Women's Support Centre because at the time
I was myself going through a domestically violent relationship. I was looking for help,
and there was no help for black women. There was Lifeline that was dedicated only for
white communities. There was FENZA, and FENZA started to work with women. But
I realised, going around the communities that there was just nothing there, at the time in
1994. So, when I started the organization, we were really, we are, a grassroots
organization. I knew nothing about violence against women except my own experience.
But my concern was the fact that there [were| no special services for women that were
experiencing violence. There were services for children and when I did my consultation,
everybody said, ‘o, you should focus on children.” But I was talking to women, and I heard
them say that they don't have services for themselves. At that point, we didn't know how
bad domestic violence was, but during the colonial and apartheid eras, women weren’t
the focus, they weren't wortried about women, women would just at stay at home. So,
the first thing we did was to choose a name for the organization, and one of the founding
directors did choose an indigenous name, not realizing at the time that that was actually
a decolonizing process was to say, ‘how do we use indigenous systems? But from the beginning,
we had the idea that there were indigenous systems that we could use. It was also just
post-Beijing, so there was a lot of discussion on how to work around women's human

rights. And then what? The idea at the beginning was to take a community of women
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and to have them trained to provide the services. What we were looking at was really
asking the question about what the indigenous systems are we could use. But having said
that, we got in Lifeline, we approached them and said, look, would you be willing to come
in to do training and counselling? And they did. They came in and it was a huge shock
for them, because they had never worked face-to-face with black communities, and black
communities were terrified of interfacing with white people, even in a training
environment. It was a huge growing experience for everybody, and everybody grew from
that. So, we then had all of these things that we started to work on and almost from the
beginning we got cases of people that could not find outlets for, they couldn't find access
to justice. So, I remember the first client that we I had was a 3-year-old girl who'd been
raped. And they couldn't do anything for her. Police said, no, they can't do anything for
her, that kind of stuff. But we also started doing advocacy early on, asking for changing
the criminal justice system so that we could kind of strengthen access to justice for
women and girls. There was a whole lot of that kind of stuff working. And then almost
like maybe a year into the work by default, I got invited to a program in America at the
Rutgers University, the Centre for Women's Global Leadership. Someone else had to go
from South Africa, she dropped out, and then they contacted me because I think I had
asked to be in the program and they said no there is someone from South Africa, so then
I ended up in that program and that's where I learned about how violence against women
is in actual fact. An issue of human rights, and particularly specifically women's human
rights, big learning curve for me, big learning curve for the organization because then I
started to work on that. After that I got invited to a Global Women's Movement Strategic
Planning Meeting in Zimbabwe and at that meeting I started to hear about the
Convention on the Elimination of Discrimination against Women. And that was really
marvellous, because then I learned how to monitor the state, and I learned about the
three principles, which is still and the and the principle work we do, which is the principle
of non-discrimination, substantive equality, and state accountability. Really, that's what
our work is, working on those three issues, looking at how do we eliminate
discrimination. Now we talk about disrupting systems of oppression for women that
actually lead to violence against them. Since then, we've expanded the work. We are
working across twelve different countries, and we also have an International Committee

that's working on three continents. We've grown, and we have we have a few countries
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that are in conflict and a few countries that are post conflict. We did some work with

women in Iraq recently. So that's we are in terms of that.

Z.Z.: South Africa has some of the most progressive legislation around gender-based violence in the
world. However, implementation still remains a key challenge. What do you see as some of the main

barriers towards implementing legislation effectively, and how can they be addressed?

L.A.F.: 've just come out of a writing weekend with nine women in the country from
the Presidency and the Department of Women. We re-wrote up the summit on gender-
based violence that was held in November, and from that summit, what we can say is...the
main issues that have come out is about the way women are viewed in our society, and
that's the social norms, the attitudes, the fact that women have low status in our society.
That makes it very challenging for any of the institutions in the country to really commit
to addressing inequality. Because what you're talking about is inequality, and an

expression of inequality is violence against women. So that's the main thing.

Z.Z.: From your experience working with survivors of gender-based violence, both in South Africa and
internationally, how do you engage with these issues of intersectionality with regard to race, class, sexuality,

gender?

L.A.F.: Listen, I mean our organization, we've been working from intersection from an
intersectional perspective because before it became the global buzzword, we were
fortunate to be trained by Kimberly Crenshaw, who coined the term. She came to the
World Conference Against Racism and then she came to Masimanyane in 1998 and she
did training for us on intersectionality. But the thing is that first of all, we have a very
clear focus of working with marginalised women and marginalised groups, or from the
LGBTQI community. We have a memorandum of understanding what she uses, which
is a trans- organization, and we've integrated into our staffing, LGBTQI persons and
then also into the programming. So, in terms of intersectionality, we have worked, we
are very clear about working around the issue of race, marginalised groups being black,

African women. We've been very clear about working around issues of inequality when
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it comes to economic inequality, like poverty. Women that have lack of access, all of the
intersecting issues. And when I talk lack of access, access to healthcare, access to
education, access to economic opportunities, all of that. For instance, we have a shelter,
and when women come into the shelter, we do psychosocial support, we give them
paralegal support, we look at economic opportunities for them. For us, intersectionality
is not a technical term. It is about women's lived realities. It's about what does that
woman we need, and women don't have single story lives. They have multiple needs
when they come for a support from the organization, and we provide a holistic approach

to that. That's what intersectionality means for us.

Z.Z.: In the period of post-apartheid nation building that took place in South Africa, there was a focus
on truth and reconciliation and forgiveness for this transitional justice. Do you feel like these qualities

appropriately addressed gender equality, and if not, in what ways do yon see?

L.A.F.: No. I mean the Truth and Reconciliation Commission itself, that's seven
hundred pages that were actually dedicated to women's experiences. The Truth and
Reconciliation Commission failed women. It failed women in terms of not being able to
give answers as to what had happened to the fathers, husbands, our brothers, partners
and so forth. The missing persons database is not even complete. I mean, it has been so
started, but not completed. There's a whole big gap in terms of that and that's the way
those are the things that have impacted on women. Women, not knowing where their
children are, what ever happened to them, and so forth. Now and again, we hear of a
body being repatriated, and then the family actually being able to go and bury their child,
that sort of thing, but there has definitely not been any substantive work done to address
the issue of how women were impacted by the disappeared, those that were murdered,
but their remains never returned, all of that kind of thing. I don't think in post-apartheid
South Africa, I mean, there've been summit teams, there’s been some good work there,
I must say. Some of the good work that's being done is the Women's Charter of Effective
Rights. That was a positive thing, because women went out and asked other women,
what do you want to see in the post-apartheid South Africa?’, they got a whole bunch of things
which is now contained in the Constitution, in the Bill of Rights. Amazing. That's

wonderful. And we have to recognise that women have used those opportunities. The
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fact that women fought, completely cancelled the first negotiating process because there
were no women in it and demanded that it be shut down until women are included, that
was a positive thing. Women have contributed to more than five thousand laws being
repealed in the first five years (of post-apartheid South Africa) to ensure gender equality.
Equality within that legislative process, that was the work of women. And then there
were women that when they got into Parliament, they went and changed all the doors
that were only for males, and changed toilets into males and females. That kind of stuff
was important, but they also they established the Committee on the Quality of Life and
Status of Women in Parliament. That was reviewing all the legislation that was being put
through. They started a gender budgeting process to see how much money was actually
going to women. There've been really mainly positive initiatives undertaken by women
that we must not lose sight of because we can get bogged down by all that hasn’t
happened and lose sight of what has happened, and even just now, you ask the question
about the legislative reform. I mean, women, why isn't it working? Lots of things are
working. I mean, even we didn't have the legal framework and we didn't have a gender
machinery in this country, women would be far worse off. I mean, the reports from the
CGE on child marriage and forced marriages, those are important pieces of work. The
report on witch burning the report, they produce reports all the time, but we've seen
them put affirmative action in place so that women can have their profiles raised. If we
look at the foreign service, we see that the CO has got women ambassadors around the
world that got women in key positions. We have to balance off what has worked and is
very, I mean South Africa is high up on the list of countries now, I think fourth or sixth
for gender equality, because of where women are placed at that level. It's when you come
down that it becomes a little bit more problematic for women, but all of those changes
happened after 1994. All of those changes, the reason why women can now take up
senior positions is because of that fight for equality. We women are pushing, pushing,

pushing.

Z.Z.: You have given many examples for work that's been positive and progressive, can you also see
ways in which certain legislations from the apartheid era or from colonialism have precipitated into some

legislation still, or any negative effects, ongoing battles, etc.?
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L.A.F.: Yeah. Look, I think the battles are ongoing. I was part of the team that worked
on the new Domestic Violence Act, and that act was based on the Apartheid Era Act.
We upgraded it, and we did a full review. We brought in the CEDO principles and so
forth, but almost thirty years down the track, we've had to look at that legislation again
and say from our experience from with what women are showing us, what else needs to
change? That's there's that kind of thing. I think we can only tell what happens where the
legislation is serving the current populations when cases come to the fore or go to court,
and what we are seeing now is that to a very large extent, the repealing of all those
apartheid laws is virtually done, and I mean, it will continue. There'll still be something
that creeps in now and again, and you'll say, 0 zy word, that's actually not constitutional or it's
not appropriate in this environment,’ and so forth. But other than that, I mean, we've just had
three amendments to the Domestic Violence Act now, based on what women wete
actually showing us is happening in their lives. I mean look, the inequality is still very
rife. That's it. When you look at the issue around domestic workets, for instance, the
legislation was changed. There were minimum wages established around the country.
What are they finding now? That a lot of people are still paid below that, and they'll say,
0h no, if you don't want it then leave,” and people are so desperate, they stay. That's an issue.
But other than that, and in that we are having to constantly update that legislation because
it's not giving the impact or the effect that we were hoping, the changes that have been
made. So, my answer really is that I think we've done really great in terms of repealing
apartheid laws, but it's not a done deal. It has to be constantly monitored and changed
so that we can look at how we improve it so that it impacts people's lives and gives them

a better life.

Z.Z.: With regards to the bigh rates of gender-based violence, intimate partner violence and femicide in
the nation, funding and education are key steps towards combating gender-based violence. W ould you

say that those are the most important areas, or are there other areas as well?

L.A.F.: No, I don't think that these are the most important areas. The most important
area as I've said eatlier on, is changing the whole psyche of the nation. When you talk
about colonialism and apartheid, the colonial project is still deeply, deeply entrenched in

our country. Our country’s criminal justice system is based on a colonial model which is
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not helping us. That's a big issue. Besides that, the way in which women are viewed in
our country as lesser beings, lesser people that their dignity and their respect is not
upheld, they don't enjoy that. They are not seen as people deserving of dignity and
respect. You can go into any political meeting and just see the dominance of patriarchy.
So, what has not changed in the country is that very strong patriarchal stance that we
have that's deeply embedded in the DNA of the country, it's normalised across our
political structures, our social structures, our ethnological structures, our environmental
structures, everything is based on patriarchy. The reason why we are not turning the tide
on violence against women is that deeply entrenched patriarchy. In our religious
institutions, our cultural institutions, our traditional across all religions and institutions,
that's what it really is. And while the government is saying we have the strongest political
wortld at the moment, to address violence against women, that political world doesn't
extend far enough to address patriarchy because there is a financial benefit. There's a
political and financial benefit. There's a whole economy that is grounded in patriarchy.
The real reasons are far deeper than a lack of funding; a lack of funding is an indication
of that inequality. All the lacks that you see is because it is framed within a patriarchal
political system, and a social system, and so forth. That's why you don't see the change
happening. The whole construction of masculinities is one of violence, because
colonialism was a violent project, apartheid was a violent system, and all of that violence
has almost been normalised in our society. The most people being killed in the country
are young black men. But within that, women are killed for a different reason, and that's
based on gender, so that is we have to think about. Now what you're going to see now
is a spike in violence against women moving forward because of the high unemployment
rates, the lack of job opportunities, the food insecurity. And all those all the lacks, what
they do is driving people deeper into poverty and poverty and criminality go hand in
hand. They go hand, so if you look at all societies where you have high levels of poverty,
you have high levels of criminality. I think sometimes I get quite frustrated when people
want to give it a very superficial reason, but the drivers of violence against women are
inequality, and they are poverty, and they are all economic deprivation and so forth, rather
than some kind of social determinant. Yes, there are social determinants, but even the
social determinants...if you say, for instance, there's a high level of drug abuse, you're
going to find that higher amongst uneducated unemployed, poverty-stricken youth.

You're going to find that happening. So those are the issues.
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Z.Z.: So then, in your view, how can this criminal justice system be reformed to better respond to gender-

based violence, to better respond to patriarchal hegemony, and these perpetuating toxic masculinities?

L.A.F.: Well, I mean, the good news is that we now have a national strategic plan on
gender-based violence and femicide. It has six pillars, and if we work, which we are
doing, to look at, first of all, disseminating that plan, building capacity and knowledge
around how that plan is supposed to work, and if people really do enrol around the pillars,
and we have a lot of work being done around the six pillars, then we have a better chance
because that plan takes a whole-of-society approach. It's not something that women do.
It's not something that men do. It's not something that the police test. It's a whole-of-
society approach, and if we can work with that plan, then we have a much better chance
of driving down [gender-based violence|. The fifth pillar is an economic one, and there’s
already, it was in government that changed the policies around procurement with women
must get at least 60% of all procurement that's done through government, must go to
women. That's making a change. If we continue with that and we see that national
strategic plan, that NSP, being implemented, we will see a change. Let me just put a
caveat into that. Corruption is one of the biggest obstacles to achieving what we want
because it is so integrated into the system, and it's throughout the system that it's
happening, and the greatest impediment is on women, on service delivery, and service
delivery is women. Women are the recipients of that, I mean with the way in which the
country is just reeling and kind of falling apart. It's not going to be easy. It's going to
take some time, but we are trying to build the moral fibre of the country again. But again,
if you don't deal with the economic drivers, nobody is going to, few people are really

going to be listening.

Z.Z.: Moving forward, what steps can be taken towards really getting to the root of this psyche that the

nation holds? Do you bave any advice for policymakers? Does it have to be a collective effort of society?

L.A.F.: I think what we wrote in the summit report over this weekend, what came out
of all the summit reports was that the state has to have a countrywide campaign to address
social norms and unhealthy behaviour patterns and unhealthy social engagements, so
there has to be a massive campaign that talks about why women's rights are important

and what people should be doing, and how to respect them and so forth. And no one
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can do that except the state. The state has to make that investment, the state must really
want to do it. But a lot of times, I mean the work in the work that we do, I see people
coming forward and saying, “you want to talk about human rights, but there's no such a thing, not
in this house,” ot ‘not in this community, because it won't work and it's just a lot of hogwash.” That
kind of thing. I watched a little TikTok clip the other day where a guy says, ‘Ob you pegple
want to send your children to all these upmarket schools and then they come back, and they tell you about
your rights. In our day, we just got beaten up if we dared to speak against our parents, and that's the
way to go because that's how you get disciplined,” all that kind of stuff. So, there is a lot of
pushback, a lot of resistance to working around human rights because people cannot see
the value of that, and the state has to do the work there. But the state now is in a disarray
because of the power struggles within it, and all the different kinds of challenges that
they are. With that, I think the project is just slowed down at the moment. Like I say,
present President Ramaphosa with all the challenges that he's got, he seems to be
dedicated to reducing violence against women, which is wonderful. But if he is voted
out of power, everything goes. Everything that's been done, it will throw out the National
Strategic Plan, and every kind of formation that there is to deal with violence against
women will just be scuppered. So, it's very much dependent on political will at the highest
level, and it can happen. There's a lot of work going on in schools at the moment.
There's the Higher Health project which works in tertiary institutions, they're doing a lot
of work training young people and trying to get everything moving in the right direction.
But it depends on the political will of the of the state, of the head of state. I think when
you ask the question, ‘has post-apartheid nation-building in South Africa appropriately addressed
inequality,” which you asked just now, I think you've got to be very systematic in saying,
first of all, Truth and Reconciliation didn’t do it, but there was a whole gender machinery
set up for the country. We used to have an officer on the status of women in the
presidency, which is now the Department of Women, and Youth and People with
Disabilities. So, there's that progress that was made. There’s the Commission on Gender
Equality, which is there. There is the South African Human Rights Commission, which
women can go to take complaints to. So, there are also complaints mechanisms, the
public protector, although they're getting embroiled in all kinds of other political stuff.
But they are set up to look at the issues and challenges that women face. And I think
that you can see it, you can balance it off with like we've put the machinery in place.

We've got all of this going, but these are the areas where there are still problems.
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GBYV Prevention Network
University of Fort Hare, East London

15th June 2023 | South Africa Office

Z.Z: Tell me a bit abont your jonrney, how you got into this field, the GBL” Prevention Network, and

more.

M.N.: I'm currently working as a professor at the department of political sciences, and
before that, I worked as a professor at the department of psychology. I have worked,
throughout my life in different stages, and political organizations. Before I was an
academic, I worked for NGOs, but before that I started my career as a high school
teacher. Also, issues of gender-based violence have always been close to my heart, and I
started by looking at ways in which a particular society responds to pregnancies that
happen outside of the marital union. So that then opens to think about these
relationships, and what are the circumstances under which young women can become
pregnant and what is their response to becoming pregnant, and another way that it can
become a form of violence towards women in that space. Then I moved on to do
research and intervention work around physical forms of violence, so according to work
on the political treatment, societal violence and women’s rights, and physical violence

and then later identified all other forms of violence in my work.

Z.Z.: South Africa has some of the most progressive legislation in post-apartheid South Africa around
gender-based violence, however, implementation still remains a critical challenge. What do you see as the

main barriers to implementing legislation effectively, and how can they be addressed?

M.N.: Well, I think because we started from a very low place in 1994, there is an
appreciation of the constitutional rights of the laws and policies generally in South Africa.
But if you look at this carefully, they do not actually translate into laws that prevent and
respond effectively to gender-based violence. They are about gender rights, but gender
rights do not pertain to gender-based violence, and because we are excited and in awe of

these policies around gender, especially when it comes to sexual orientation and gender
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identity rights. And so, we think that we are mostly more progressive. We are not
progressive compared to other countries in terms of our LGBTQI laws; we still have a
lot to do. And in terms of what we have done so far, the implementation is slow mainly
because there is a separation of responsibility between the lawmakers and the law
implementers, but also because largely what constitutes gender-based violence is social
norms, and that is something that's very difficult to regulate through law. The
constitutional mandate could be translated into two ways. Number one, it could be
translated into the judicial state through the law, but aimed at preventing and responding
to gender-based violence. But I think in addition to that, we need to focus also on
translating these constitutional protections through interventions that are based in
communities that are not necessarily judicial in nature, for example, to interventions in
schools, interventions in churches, and media have a big role to play. Looking to the
judiciary in terms of their knowledge is where the focus has been in this context. But
remember, South Africa is a plural society, and that most people wouldn’t be aware of
their rights and what that means in terms of the law. A lot of people will not use the law
here. A lot of people will not open a case. A lot of people do not follow up on the case
when it is open. I see it because there are no categories for criminal prosecution for
some of these. There is nothing in the law, for example, which is persecuting anyone for
domestic violence. There is no criminal case in South Africa for domestic violence. This
is still a case of assault, whether it is gender-based or not. There is just a case of assault.
There is no case of femicide in South Africa. We’ve got to look at it from that point of
view, that when we take this to the court, we don’t take it as gender-based crime, we take
them as crime. That is why it is difficult to track the progress in terms of what we have
done for the gender-based perspective. We can talk about gender, we can talk about any
sort of criminal issues, but not as domestic violence or gender-based violence. So that's
one of the things that I believe needs to be addressed before you can address the question
of implementation. That’s the problem in plural society. The law has an influence and
was already in South Africa, the traditional courts, and the traditional knowledge system
for use in the courts. People will use that system, and what has happened at the time of
implementing gender-based violence policy is that we forgot to introduce it to the
traditional system. And the international court in South Africa was at that point met with

resistance from the traditional court because it was designed through English law. And
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they do not recognise how the court in South Africa functions. So, because of that, the

traditional court system constructed was left behind.

Z.Z.: What examples in legislation, gender identity politics, and socioeconomic policies from both colonial

and from apartheid rule have precipitated into South African society that you can tangibly see?

M.N.: Well, I think that the heteronormative approach to things is very colonial. By
that, I mean that the regard of different types of sexual orientation, diversity, and gender
identity diversity, it is not indigenous in South Africa. With colonial organisation, the
concept of gender was made into a binary. And that binary excluded, well, that was the
development of the language as well. The introduction of English language, the
introduction of colonial knowledge, policy, it excluded a lot of indigenous gender identity
in South Africa. When the state implements that binary, [they] exclude those who do not
identify into those binaries. Marriage was recognised only between a man and a woman.
And there is violence in that to those who do not identify in that way. The violence that
is gender-based. So South Africa [has now] introduced a law allowing men to get married
to each other, and women to get married to each other. But the problem is, it is not
given the same privileges as other marriages. It is a civil union; it is not marriage. A civil
union that enabled people with same sex sexual orientation to get married. A lot of the
benefits that could be approved to married people are actually not accrued to people in
a civil union, because statutorily it is not considered to be a marriage. And it makes their
life complicated, it makes administration of the estate when one dies complicated. I t
does continue structural violence to invalidate the rights of men and women who are
involved in same-sex relationships, and at the city union. For me, there is
heteronormative heritage that we have inherited from the colonial era and the colonial
administration. This is part of what I think is the problem. And this also leads to my
earlier example: part of the problem is that through the colonial system, we end up with
colonial laws, and through those laws that now enjoy the main make-up of the new South
African courts. Because of this, a lot of people, millions of people, are excluded from
accessing certain, because they do not necessarily access it through the court way. It is
actually state-funded. So, the courts in South Africa, the courts that yield to the Dutch
and the English laws, they are actually state-funded. And yet, the traditional courts do

not have that kind of funding. Yet, to still offer at university a degree which will make
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one a practitioner in a traditional court. We don’t. So even our education system, they
do not prepare traditional court officials to officiate these kinds of courts. No focus on
the development of these conditions that we continue to exclude a lot of women and

men who are violated are unable to access their rights.

Z.Z.: In your experience working with survivors of gender-based violence, have you noticed any patterns
or trends in the type of violence excperienced by different communities or social groups? How do you engage
that and link that with issues of intersectionality when_you're working with these survivors, specifically

when you're looking at intersections of race, class, gender, and sexnality?

M.N.: Here, gender-based violence cuts across class and race and others because so there
is equal exposure to all forms of violence. However, there are certain communities, and
in particular these communities, communities where black populations are on the side,
where there are generally high levels of violence anyway, structural or the state-induced
violence, and with all kinds of violence around every day, they make it very difficult for
us to fight gender-based about it because they normalise the use of violence. The black
community is where you will mostly find a lot of public transport violence, gang violence,
protest violence, and all those forms of violence, they make it okay to use violence. And
so, when we are fighting violence on the basis of gender, it's very difficult for us to do
that in a context that has normalised the use of violence. So, punishing through violence,
where children are punished, through violent homes. Even those in South Africa now
we have a law that does not allow them to use corporal punishment on their children. At
schools, people still use corporal punishment, so because of that it makes it difficult to
actually fight violence. Then, children are exposed to violence so early in life and children
then become both victims and perpetrators of violence. Economic forms and financial
violence because, yes, with education, social class, mobility, you are able to have the tools
to opt out of a relationship when you experience violence and still be able to take care of
yourself. Economic empowerment is something that we have been strongly advocating
for, because it creates opportunities for women to escape violence. But even with that,
we need to also change the social norms to actually be able to enable women who are
economically empowered to move from violent relationships. So, you still find a lot of
women who are dependent on their partners financially, [that are] struggling to leave their

relationships. You do find women who are able to manage themselves financially being
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able to free themselves from violent relationships, but then they are not spared other
forms of violence. Sexual harassment at work, for example, sexual harassment runs
rampant in South Africa. Sexual harassment in businesses, for example. So, women
struggle to make it in business. Women struggle to make it in senior executive positions,
to make it in boards, because of sexual harassment, because of the way women are treated
in their positions. So, there are still very few women in senior positions. That kind of
structural violence still exists and is expressed by women. There are different forms. But
also, when it comes to relationships, we are primed with class and culture in South Africa,
because lot of black people still believe in traditional roles of men and women, and this
leads to all sorts of domestic conflict and violence. It is difficult for people to do
interventions to demonstrate success with victims and with communities where
traditional forms and stereotypes around gender roles exist. Also, when we look at sexual
orientation and sexual minorities, not only do they experience gender-based violence,
which is related to stereotypes about men and women, but also to stereotypes about
sexual orientation and the expression of one’s sexual orientation. And this is in the
private and the public, because we do have a problem, especially in black communities
with rape, especially with gay men and transgender persons, and that is because of their
sexual expression, and gender identity expression. So that's sort of a thing that they get
exposed to violence generally, like in the other men and women in their relationship, that
a same-sex relationship, the heteronormative dynamic is played out in those relationships.
You would find, for example, that gay men who are bottom in their relationship had to
tend with an expectation that they will express themselves in feminine form. And this
feminine form would then translate to the feminine roles. If they fail their feminine roles,
then they may experience violence. But it is the public that does not accept the sexual
otientation and gender identity of trans and gay and lesbian men and women. They also

add to the increase in exposure to gender-based violence for them.

Z.Z.: South Africa bas been colonised for centuries. If you look back in time and what you were saying
about these traditional gender roles, that makes it really hard for people to get this economic freedom or
get out of it. And so much gender-based violence then precipitates from that. Could you speak more fo

these gender identity roles that are tied to colonial gender identity that's been imposed, and how do you see
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that still reflecting today, or is it so ingrained in culture that this kind of coloniality of gender isn't even

addressed as having its legacies is rooted in colonialism?

M.N.: Coloniality in South Africa coincided with the introduction of capitalist forms of
economy, and by this, I mean that with the introduction of the wotld of work outside of
the home, especially so for men, able-bodied men were now attracted to work outside
the home and outside their community. They then moved largely and became migrant
labourers. That meant that women stayed behind, because the jobs that were created for
people who could work hard, for example. That meant that women's roles were then
reduced to domestic chores. Women looked after each other, women were pregnant,
women looked after children, women were responsible for running the home. That then
has become naturalised, and yet, precolonial, that was not the case, everybody was
responsible for doing everything and running the home. And if you go to deep rural
communities in South Africa, men cook, men prepare fire, men clean, men do the
gardening, men raise children. But in the modern world, that is frowned upon. If they
do that, then they are seen as a weak man, they are meant to drive a bakkie, go work for
the police, be a teacher. So, they should go work in the public space, not in the private
space. That colonial remnant then created the new gender dynamics and new gender
roles for men and women in South Africa. Those become stereotyped, and today people
find it natural. That actually, women should not drive cars, and that men should not do
housework because of what has happened over the years. And that's something that's
very difficult to reverse, that women work in the public space. But women now have
started to work in the public space too. What does that mean? Does this mean that they
are safer, that they are assimilated? Yes and no. Yes, there is some kind of evidence that
women who work outside the home in public spaces do earn respect, but that is not the
kind of respect that is afforded to them with positive affirmation for the work that they
do, there's still an expectation that women need to understand that their role is in the
kitchen, and that they still need to understand that they need to have a husband who
works for them, because for a woman to work, this society thinks that you do so that you
can capture a bit more money to buy yourself cosmetics, not because you are actually the
breadwinner or the person who the household largely depends on. If, for example, a
person was married and the woman worked and the man did not work, and that was the

decision and the arrangement of the couple, that is very odd in South Africa, it is frowned
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upon. Even our population survey, when they come to the doorstep, they train them to
go to your house and look for a household and the household head is the man. And
when they go to the household and the household head is not there, then they interview
the next available best person who could fill the role. Otherwise, there is this assumption
of who their household head is in our family. Actually, that has changed practically
quickly, but in the in the minds of a society that has gender stereotypes, it's very difficult
to change their given stereotype. So here, you have the change for a very long time. A
lot of men left their homes. A lot of many people left their home and became migrant
labourers in the sugar canes in KZN [Kwa-Zulu Natal], and in the gold fields in
Johannesburg, in the wine farms in the Western Cape, so they did leave their homes.
Then further to that, men left their home to go and fight for anti-apartheid. Further to
that, families had no way to protect by the HIV/AIDS epidemic and we've got families
of grandmothers and mothers as the household head. That family formation is not
recognised in South Africa. A large number of children in South Africa according to our
population survey are born outside of wedlock, but still, that is not officially recognised
as a family formation. It's still seen as something that is undesirable and uncountable,
because marriage is seen as a family formation unit, and not anything else. So, all those
stereotypes are the remnants of coloniality, that also brought the religious values and the
religious values, then informed the society of the of the law around marriage. All laws
around marriage, for example, are very much based on marriage as a God-created
institution of a woman and man. And marriage as an effective family formation.
Anything that fell outside of that is seen as out of the norm, and yet that is not necessarily
the case. There is this regard of what was there before [the] colonial era that is in this
regard of what has practically evolved the society and developed, which is what I've just
described, where there's an infusion of gender roles that there is in this regard. So, all of
the women received backlash for this evolution of gender roles, but it can lead the way
in their favour in the sense that they can now finish [their] education. Statistics in South
Africa shows that when you look at the number of graduates, women outnumber men
as graduates in South Africa. But when you look at employment, men outnumber women
in reality in real employment, when you look at full-time, permanent-paid employment,
and that is because with education, you need two or three times the same level of

education to be appointed at a job that the men can hold as a permanent tenure in South
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Africa because women’s education is not seen as part of economic development in South

Africa; it is seen as nice to have for women.

Z.Z.: Do you feel that post-apartheid nation-building in South Africa has appropriately addressed
gender equality? Was the focus that the TRC made on truth and reconciliation and forgiveness, did that
help women's rights and gender equality, or did it silence and ignore them? Please excpand on this nation-

building process.

M.N.: Well, the nation-building is a good idea in South Africa, right? It comes against
the backdrop that we are a fragmented society, racially speaking, and that we need to
build cohesion, and build social cohesion, and the nation by addressing racism especially.
But then does that translate into us working on advancing gender? There seems to be
competing ideas around this, because while everybody thinks it's a good thing to do the
nation-building and address racism, people believe that embracing racial diversity is
embracing the colonial system that people rejected. Because embracing racial diversity
suggested for example, we've got to accommodate the different races in everything that
we do. And in a society where indigeneity, being indigenous, does not enjoy the same
privileges as [the] colonial lifestyle, that is very difficult to address. So, we need to address
coloniality, address racism, build the nation. How do we do that? We should start by
not doing assembly at school because assembly alienates. I don't know what you call it,
whether you call it assembly, assembly is that thing that every day, it used to happen
during my time in the morning, we all gather in and then whatever we sing and pray, and
then we are addressed and then we go to the classroom. Those are the kind of activities
that have seen to be colonial. We should do away with that here because not everybody
prays to your religion. Not everybody plays to God. We should do away with them,
because a culture that was introduced by white people to train black people to be
submissive. So, we should do away with it. But then, what do we do to bring back the
indigenous way? Nothing. We do embrace by excluding things that we believe were not
right, but we're not replacing them with things that were much analysed and so need to
be brought back into the system. If we didn't do this by excluding, we do this by
including everyone, and make attempts to say, ‘okay, we'll recognise everybody’s rights
so that we enjoy the same way.” The other example, so at work in South Africa, if you

are sick, you need to produce a sick note that you went to the doctor, who gives you the
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sick note. Please note, you are working with a population where the majority of the
people don't have medical aid, and so going to the doctor, means they must pay out of
pocket. You see, that is not sustainable, it doesn't work. So, for many black persons,
they do not have medical aid in this country. For most white people, falling sick and
going to the doctor and producing the sick certificate does not mean extra cash to them,
because their medical aid will pay the total consultation fee. But for black people, falling
sick and going to the doctor so that when you go back to work the next day you can
produce the certificate means you take cash out, because most of them don't have
medical aid. So, you are punishing the people who are already in the society at the lower
page, you are making them spend money when they could have stayed at home for two
or three days to recover, or when they could have just gone to over the counter, to the
pharmacy and buy medicine. So, instead of taking money to go over the counter and buy
medicine, you want them to buy a consultation so that they can get a sick note to take to
their employer. So, this thing is because we are assimilating, it's because we are struggling
with a nation-building that is going to accommodate indigeneity and that is going to
accommodate the circumstance that we find ourselves in today, also because racism is
such a tricky thing. Racism has meant that we don't trust black people in general. So, we
don't trust it when a black person says, ‘I was sick and I was down for two days, I went
to the supermarket, got something over the counter, and I feel better now, and I am back
at work.” No, you must have been lying, you nust have been home, drunk, or sick with a hangover. So
then, we need to confirm that by the sick notes. Because I think in the no-trust
environment where black people have been branded as people that cannot be trusted, we
are creating all sorts of things that are very expensive for people who are poor. So, this
nation-building is working, but this nation-building is working at a very high cost for

black people in this country.

Z.Z.: In what ways did the TRC address gender-based violence and these colonial gender roles, and how

do you see it change over time from 1994 until today?

M.N.: The TRC was a beautiful process. We all loved it, but it never accepted gender-
based violence. It was never meant to address gender-based violence, it was meant to
address political violations, and by their nature, gender-based violence that happened in

political violations was never constructed as gender-based. The perpetrators and the
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victims themselves did not construct it as gender-based. When they presented
themselves to the TRC, they did not talk about gender-based atrocities. They did not
talk about their perpetration of sexual violence and of violating women just because they
are women of all the ways in which they differentiated between men and women. And
there's about I think if I am correct with the numbers...I think there's research that
suggests that 176 women spoke of violations at the TRC, if I am correct. And none of
those got any justice for it; they were never addressed. It never went anywhere, even
though they spoke about sexual violence by either the police or the armed struggle, but
it was never addressed. So, the TRC failed women in terms of addressing gender-based
violence. I read it about three or four years ago, but I think I can remember where I got

it... I think it might be professor Pumla Gqola’s work around the TRC.

Z.Z.: What are the main and necessary steps that need to be taken to successfully combat gender-based
violence? Is it solely just attacking this kind of societal psyche of patriarchal hegemony? Are there other
steps that can be taken? What are the roles of NGOs and civil society? What do you see as the most

important steps to take?

M.N.: So, I think that there’s a lot that needs to be done. First is to make sure that this
stays on the school curriculum. Right now, it comes and goes. There are always
discussions about whether there’s value in it, and whether it should become part of black
orientation and whether it should become an examinable part of the curriculum. So,
because of all the contestations around this, there's a missed opportunity, because in
South Africa we've got a very large number of children who get enrolled in school. In
fact, at primary school we’re probably close to 95% of school enrolment in South Africa.
Very few children don't go to school. By the time they get to second grade in the school,
almost 40% of those have dropped out. By the time they complete high school, almost
50% of the ones who were there at grade one have actually dropped out. So that's part
of the problem that we lose. Beyond school, where are these children? Some of these
children matriculate, they finish their secondary school and go to university and again
there is a uniform course that will include gender-based violence. Some universities say,
‘okay, at first year, everyone, regardless of the degree that you are enrolled for, you will
do a course that kind of touches on society and nation-building, constitutional rights, and

all of that” And some universities have made it examinable, others have made none of
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it examinable. But because of the content on the curriculum for the different program,
everybody wants to load their own curriculum with what they are interested; interested
in education, in law, in health, in commercial management. Then, they find this course
a waste of time for their studies. What does this course going to do for you if all you
want is to become an accountant. What is this course going to do for you, if all you want
to know is to be a veterinary scientist? There's this conversation and it ended up being
dropped by most universities. So again, a missed opportunity. Then, where do they go?
Those who dropped out, those who succeed and graduate, they all go into the world of
work, and that's where then they experience challenges in the wortld of work because
again, not all employers are educated and informed about gender-based violence and
sexual harassment. And people become victims and perpetrators of sexual harassment.
There are very few organizations that treat sexual harassment setriously, and that
understand what needs to be done in the event of sexual harassment. Not employers,
but employees, the working class, do not take things like sexual harassment seriously.
They don't take the pay gap setiously, for example, so they still reflect their gender
stereotypes. They are based on that, so the kind of organizations that employ meetings
to staff may be able to address this. I'm not saying they are successful there, but at least
there are policies in place where people may be able to report to and see their cases be
met with some level of success. I think we need to do more from a later point of view.
There is something called the Skills and Development Fund in South Africa that could
be used. But again, the employer applies for it. So, there is a certain point where the
employer should apply for the Skills Development Fund and then take their employees
to training, but they decide when they take them to training what kind of training their
employees get. These are government funds that you can apply for, for skills
development, for employees. But then they can apply for other funding like developing
computer skills, and to them this is more important than gender-based violence, so they
take them to development computing skills. So, the there’s competing interests, and I
think that it's important that we emphasise this through the basic education, through
higher education, but also through the Department of Labour. Almost everybody will
be involved in those sectors. Almost everyone will have been through basic education,
some people would have been through higher education, everyone would be involved in
the wotld of work one way or the other. We've got to think about a small population

now, which is the population that leaves school early and ends up in informal trading,
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but otherwise organised sectors like where people work are sectors where we should start

and make sure that everybody is okay.

Z.Z.: In post-apartheid South Africa’s nation-building process, this focus on truth, forgiveness, and
reconciliation meant that a lot of perpetrators of violence retained their positions. Many judges and police
officers that were holding those positions under apartheid rule were still holding those positions post-
apartheid. So, in your view, how can the criminal justice system be reformed to better respond to gender-

based violence, and what role do restorative justice approaches play in addressing gender-based violence?

M.N.: So, what I've seen, which I really think is a good thing that has happened in South
Africa, is the establishment of a unit called South African Judiciary Education Institute,
SARJEI And right now, in South Africa, SAJEI offers annual training to all magistrates
and judges. They started by offering in service to training to those who are already in
practice and are also offering training to new magistrates. So, all new magistrates, all
newly promoted magistrates become senior magistrates. All new judges and promoted
undergo training now with SARJEI and part of that training has an element of gender,
gender-based violence, sexual orientation, gender identity. I actually am a part of the
teaching staff in the institute, so it is something that I think that is going to really help.
It is already in its second five years. So, it's finished in ten years, I think this year. In the
past ten years — I've started working with them about six years ago or so — they have
done a lot, and I can bet you almost all the judicial officers with this kind of which have
been through their course. The question: is 7# adequate, is it a good conrse, is it sufficient? The
gender course is offered once, and in the entire program, for the gender course I only get
half a day. I'm lucky if I get a day like a full day when I negotiate. So, it is not sufficient,
it's not adequate, and again it's competing with other topics that things that they feel are
important and that they feel that universities will not cover enough, and so they've got to
train their officers on those topics during induction. So yes, there is that in addition to
the Institute, I think we need to do more. Civil society plays a very important role in
South Africa. Yes, it is fragmented right now. It could be better organised, especially
now that we have the gender-based violence policy, we need to have the gender-based
violence council and strategy plan, and we need to be able to hold the government
accountable. So, I think that's what we need to do, because once we have that, then that

will translate into what the government uses, what they call the APP, Annual
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Performance Plan. So once prevention and response to gender-based violence becomes
part of the senior manager’s Annual Performance Plan, and senior manager are starting
from the very top, number two in each department, the person who reports to the
Minister. In discussions with the Ministers themselves, and the senior directors. Then
the senior directors even in the judiciary will have this as part of their Annual
Performance Plan and they will be held accountable on this. The civil society writes
Shadow Reportts for the UN, and they highlight some of the things that the government
does not highlight in their reports to the UN, and I think that's good. So, we need to
build the capacity to alter civil society now to actually do the reporting alongside the
government, because these Shadow Reports are very important, and it has been proven
that sometimes the government’s reporting is unreliable. Because it is unreliable, we now
need to always add our own Shadow Reportt as a civil society, and that is something that
we need to train the civil society on, because also a lot of people who work in the civil
society may not be professional, and NGOs are not always professionalised in those ways

and so they may fall short of skill to be able to write these Shadow Reports.

Z.Z.: What advice would you give to the policymalkers or the stakeholders that are working to address
gender-based violence like these people working on the Shadow Reports, and these organizations that you
were just talking about? What advice would you give in relation to dismantling these colonial legacies
and these perpetnating structures, gender structures of oppression? What do you think is the first thing

that needs to be done?

M.N.: I think the first thing is inclusion, inclusion, inclusion. We need to include
traditional justice systems in all our interventions. We need to include all sectors, and by
all sectors I mean the LGBTT sector is an important stakeholder in conversations about
gender-based violence, and they need to be included. We need to, it is important, and
we need to continue to support awareness programs like the 16 Days of Activism,
Human Rights Day, Women’s Day, but we need to go beyond that. There was a time in
South Africa where a framework was developed for what was called at the 365 Day Plan.
We need to go back to the 365 Day Plan. I don't know if you have access to that, there
was a plan, but that plan was abandoned, the 365 Day Plan, and that was the plan that
was crafted by both the government and the civil society together, so we need to go back

to that, so that we use the campaigns that we have around women’s day and 16 Days [of
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Activism] to actually enhance what we already do every day, and not leave things until
we have campaigns around those commemorations. 1 think it's important that we do
that. We also need to highlight the positive aspect that research tells us there is progress.
That needs to be highlighted. The positive role model needs to be highlighted. Yes, we
will not stop talking about victims, because we need to not forget the victims, but we
also need to talk about the victories and the victors. We need to know who has actually
succeeded, and they need to be profiled. We don't profile people enough in this country
who have done a lot of work to address gender-based violence in their communities, in
their workplaces, companies that have beautiful policies that support women, for

example, they need to be profiled. We don't do enough of that in this country.
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Annex 3 — Excpert Interview with Professor Sabelo |. Ndlovu-Gatsheni, [Expert 3]

10™ July 2023 | Bayreuth, Germany

Z.Z. — Thank you so much again for meeting with me today. Your work is a big part of the theoretical
Sfoundations for my thesis. 1 am both passionate and interested about how coloniality drives structured
Sforms of violence in different facets of societies, both post-colonial from direct colonization and in all
different ways of capitalist modernity. Let’s start the interview by having you tell me a bit about how you

got into this field and why this is your area of passion as well.

NG, S. J. — Where do I start? I was born in Zimbabwe. Zimbabwe, with the British
colony. I was born, part of my early childhood was under the colony, I was born in a
family in which my brothers participated in the armed liberation struggle. Then I also
went to the university during a time when nationalism was still very high. The anti-
colonial nationalist thinking. Itinfluenced me a lot, the anti-colonial nationalist thinking,
even when I did my own studies at from honours to master’s to PhD, it was informed
more by anti-colonial nationalist thought. So, my decolonial thinking is actually born out
of the anti-colonial nationalist thinking. It was actually supervised by two leading a
nationalistic historians, Terence Osborne Ranger and Ngwabi Bhebhe who were working
with the nationalistic historiography. But nationalist historiography has its own limits
because it is also part of modernity, if we put it that way. So, I after working within it, I
was always in search of the radicalisation of it so that we make sure that it doesn't
reproduce the colonialities. Others went into the Marxist direction; others went into
postcolonial theory. As for me, I built that into the decolonial scholarship, which I'm

doing at the moment.

Z.Z. — South Africa has some of the most progressive legislation surrounding gender-based violence in
the world. However, implementation remains a challenge. What do you see as the main barriers to

implementing legislation effectively, and how should they be addressed?

NG, S. J. — In fact, in the major problem is to think that a phenomenon like gender

violence can be eradicated through legislation. I think what needs to be done is to change
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the values and the norms in society. Patriarchy is a power structure with these norms
and values, so you need to have a fundamental shift in the culture. The culture, and the
system of power which empowers men and disempowers women. So, there is that that
aspect, and that you cannot deal with it effectively through legislation. Legislation is in
fact the firefighting strategy, what we call fire extinguisher approach, that already the
phenomenon is out of hand and then you are using law to try to condemn it, to punish
the people. But it doesn't change their attitudes, it doesn't change their values, it doesn't
change their norms. To me, that is really the fundamental flaw in the society. There are
various structural spatial factors which result in this issue of femicides and gender-based
violence. The idea that there is a high concentration of men in the urban centre and
relatively fewer women in the in the urban centres, and this was created by apartheid.
The city was white, later it brought men, and it decriminalised the coming of women into
the urban centres, and they created hotels, and all that produced what we call wasculinist
cultures. Masculinist cultures with their machoism, with their expressions of violence. So,

we need really to not rely on /aw, but to really go into the root of the problems.

Z.Z. — So, how do you then tackle the root of these problems? How do you start to systematically undo
patriarchal hegenony through this social psyche of the different social categories that have been constructed
through coloniality?

NG, S. J. — The major issue is that all these things are taught. Socialisation is not. With
socialisation, you need to de-socialise, so you need another knowledge system which
actually teaches people new relationalities, if I can put it this way. If you work with the
colonial patriarchal knowledge systems, they will reproduce the same values and the same
androcentric cultures. People don't even know that the androcentric patriarchal cultures
are negatively affecting other people. They think it is normal, societies organised that
way. This is the same thing, world over. That, when you talk about presidents being all
men, and the people think it is normal; that's how the society is. So, the fundamental
change which you must do if it is socialised, is to de-socialise it. To de-socialise it, you'll
need another knowledge, another way of teaching the youth, the young people, how to
develop new relationalities. Not the hierarchised female to male hierarchies. You need

to de-structure those issues. You do it by really changing the values, changing the norms,
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changing the education to the extent that then the structures themselves then collapse.

But you cannot collapse the structures through law only. Law is a small part of it.

Z.Z. — Going back to the theoretical side, instead of implementation of theory into practice, but more
into the theory, how does the reproduction of colonial gender identity relate to patriarchal hegemony and

to gender-based violence in contemporary South Africa?

NG, S. J. — I think you need to understand the coloniality of being in the first instance if I
can put it directly like that. The coloniality of being is very central in the sense that it is the
one which organises society and classifies people, racially hierarchises them, genders
them, and the this is a modern structure of power, which is underpinned by social
classification, racial hierarchisation and the gendering. This pyramid, this social pyramid
is invisible. You can't see it. It masquerades as culture. It masquerades as norms, it
masquerades sometimes as custom, and it is in that hidden form that it reproduces itself,
and it reproduces all these hierarchies which some people think are normal. That this is
the normal functioning of society, but we need to de-normalise what was normalised by
colonialism. We need also to de-structure what was structured by colonialism. We need
to be really conversant about the processes through which the existing modern
hierarchies were created, and for what purpose. If we don't understand that you will not
change anything, because you understand that even in the modern capitalist system which
we live in, there is racialisation. There is also gendering — who does the care work? Who
is not doing the care work? All that that is actually the normalisation and the
reproduction of patriarchy, even within the working environment and even within the

industtries.

Z.Z.— What did transitional justice look like in South Africa? How was it successful, and where was

it lacking with the coloniality of power overbanging?

NG, S. J. — In fact, in the first instance, I don't believe in transitional justice. I believe
in revolutionary justice. Transitional justice is already that weight is already smelling like
it is framed by liberal thinking. Is a transition from what to what? The issue is that we
needed to recreate the world of #s. We needed not to make a transition from colonialism

as though it was a peaceful process — you just transition from one stage to another.
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Apartheid was not a humanistic state where you just transition into another. It needed
to be destroyed, because it was even declared by the United Nations as a crime against
humanity. So how do you transition from a crime against humanity? You don't transition
from a crime against humanity. You needed to destroy that structure which actually
constituted the crime against humanity and reconstructed society. But of course, because
of the of the negotiated nature of the settlement in South Africa, a lot of things we
negotiated not out of existence, but they were negotiated into a transitional moment. So,
you will find that the CODESA (Congress for a Democratic South Africa), the
democratic alternative, but that's what they negotiated. The negotiations, those who
benefited from apartheid and those who were excluded. The negotiations, those who
were benefiting from apartheid, they wanted it to maintain the status quo, to reform it.
So, what we lost was a moment of revolutionary change that we had a reformist change.
So, you reform apartheid. Apartheid must not be reformed. Apartheid must be
destroyed. Itis as simple as that, racism cannot be reformed, racism must be destroyed.
Patriarchy cannot be reformed; patriarchy must be destroyed. You can't negotiate with
patriarchy; you can negotiate with apartheid. They are anti-human systems, and the anti-
human systems, you need to destroy them so that you formulate new ones. If you are
making a transition and you negotiate with them gradually, they will die, but they don't
normally do that. They metamorphosise into something else, and they hide, and they
pretend to be dead when they're not dead. And then they rear their ugly heads at a

moment when we are not expecting it.

Z.Z. — In what ways did the Truth and Reconciliation Commission address gender-based violence and
colonial gender roles?  In what ways did they fail to address those, and how does that precipitate to

contemporary South African society?

NG, S. J. — The TRC, from the way I read it, the issue of social justice was not really a
priority. It was more like political justice. Social justice, economic justice, cognitive
justice, I didn't see any way where it was really privileged as important. I only see that
there was an attempt to create a new political society without necessarily changing the
normative values which were promoted under apartheid. So, the issue of gender equality,
of course, the Freedom Charter of 1955 already had a clear line against non-racialism and

the non-sexism. But it remains at that level, they were not accepted to create all these
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institutions, the Gender Commission, and the others. So, it takes us back to our previous
conversation about the issue of legislating things out of existence. The issue of trying to
legislate them out of existence without a concerted re-education after miseducation. You
see, you need to re-educate after miseducation. You need to concentrate in making
people unlearn those values which are destructive and which cause problems and relearn
anew. It's really maybe because I'm working in a university, I'm still thinking that
education must actually be playing more of a major role than the law. I find that
education socialises, and it is only through education that you can de-socialise. You can

teach education to de-socialise people about that which is inimical to life.

Z.Z. — When apartheid came to an end, and there was this new political movement of reconciliation,
Jforgiveness, and moving forward altogether, there was no period of tackling these systems. The labelling
process of truth telling to become either labelled as a victim or a perpetrator in order to get reparations,
this process left a lot of people in positions of power and employment, specifically police, judges, ete., that

had been in those same positions of power under apartheid rule. So, how does that play into it?

NG, S. J. — I don't want to be really a romantic about the struggle. The struggle’s
problem was that the white regime was not defeated militarily, it was still very strong.
What it had lost was moral ground. The ANC, the African National Congress, they went
to them, and they said, %ou can be strong militarily, you can have bombs, you can have guns, you
can, but you are on the wrong side of bistory.” After the fall of the Soviet Union, the transition
to liberal democracy across the world, it was a moment at a global scale, and that moment
could not accommodate apartheid thinking at all. The issue was to tell them, “You are
living in the past. After everything, through negotiations we are trying even to save you, because you are
actually going into a pit with this issue of apartheid.” So, the issue of it being negotiated, it was
almost a determined by the conjunctural factors of that day, in the sense that the whites
still had the military power without moral ground. The ANC had no military power, but
they were occupying a high moral ground. There was an exchange there, and the
exchange was really about avoiding the Nuremberg template of transitional justice,
whereby you have others taken to court, punished. Then you create victims and
perpetrators. The idea in South Africa was that the victim and the perpetrator, they will
stay together in the same state. Unlike in Germany, where the victims were taken into

the State of Israel in 1948, in South Africa, we didn't have that option. The white people
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needed to be there. The black people needed to be there, and this is why they then came
up with the TRC — let's just forgive each other because we need each other, and we need
to live together. But the people take advantage of that to retain the wealth which they
accumulated under apartheid, and they always pretend for their own survival that they
have changed, but how will you measure that they've changed? You can't, and you can't
then blame Nelson Mandela to say ‘zo, but you were supposed to do this” 1t was predicated
on the assumption of goodness of men and the women, which is not always guaranteed.

So, that was where the weakness was.

Z.Z. — Do you see a way forward with reforming the criminal justice system beyond re-education?

NG, S.]J. — I don't think I think reform has failed. The reform has failed, but at the same
time we cannot actually take an absolute position. Some things changed. The war came
to an end. Of course, the white cities where there were whites only, they were opened
for everyone. Thirdly, the opportunities in the universities, they opened up for all people.
So, we really need to count the steps which we took forward. We need to not to say the
1994 transition was a total failure. I will refer you to my book, which I wrote in 2016,
The Decolonial Mandela. That's where I tried to document all this, that of course it was not
a perfect delivery of liberation. The major problem, we jumped into democratisation
without decolonisation. That’s where the problem is that the moment. You can't have
a democratised society, crafted only on an apartheid structure. You need to de-structure
apartheid. Then you democratise. But we tried to democratise directly from apartheid;
that that did not work well. At the moment, we're living in a different era. At the
moment, the major issue which needs to be resolved is the land question, for instance.
The land question is still needs to be resolved, because it was not part of the of the deal
which was done in 1994. Secondly, the issue is now, people think that the democratising
space was open. But it was not accompanied by substantive economic freedoms,
particularly in terms of ownership of the means of production. So, that is where the
structures need to be escalated to. This is why you have the Economic Freedom Fighters;
they are fighting for economic freedom. Then Black Land First; they are fighting for
land. Then you have women movements; they are fighting against patriarchy, sexism,
and heteronormativity. We can easily map out what is remaining to be done, building on
the 1994 transition.

115



Z.Z. — In what ways do you see different forms of violence today in South Africa that are directly linked
to the coloniality of power in the colonial matrix of power, such as political opposition violence, gendered

violence, and socioeconomic violence? 1f you could just kind of expand on what you're seeing today.

NG, S. J. — In fact, to the most troubling violence is communal violence. And that
communal violence also emanating from people who are not working, who want to
survive by attacking other people and all that. So, the poverty line, the economic
structures generate and exacerbate the issue of communal violence in the sense that there
are some people who, because of hunger, because of all these things, they decide to prey
on others. Then, of course, that is exacerbated also by regional dynamics in which the
Zimbabwe economy also collapsed, and then there is a high concentration of
unemployed people in South Africa. The unemployment problem in post-apartheid
South Africa failed to deliver in terms of employment. In that case, can it be equated to
now when you open up to black, to women, to everyone, and then also because of other
people coming from other countries, it becomes even more challenging. But that is the

main challenge as far as I'm concerned in South Africa.

Z.Z. — Suppose in that aspect then it is the need to create more jobs, also with a lot of migration labour
there's been a lot of xenophobia that has grown in the area from surrounding Sub-Sabaran African

nations, with lots of violence resulting from that as well.

NG, S. J. — In fact, what happened is that with the coming-in of the so-called democratic
government, they nationalised the labour, which was migratory. Now, you needed to be
South African to work, whereas under apartheid you come from Malawi, you come from
Zambia, you come from Rhodesia, you were working in the mines. That was an attempt
to nationalise the labour, but you nationalised the labour without nationalising the means
of protection. This is where the major problem is. So, you go for the minor part: if the
economy is flourishing, it can absorb the labour from wherever it comes from. Just like
in Germany, they are employing people from different countries. In Britain, they employ
people because the economy needs the labour. There's too much supply of labour

recently and few opportunities is really the floundering of the economy.
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Z.Z. — Can you expand on roles of social reproduction as a key factor, especially with the unenmployment,
in not being able to find jobs and losing your status as the ‘breadwinner,” and that kind of reinforcing
and being reproduced into patriarchy/ hierarchical roles.  And how, when the women become
breadwinners, or if these roles are challenged in a non-traditional colonial nuclear family between a man

and a woman, then how different forms of violence are being reproduced as well.

NG, S. J. — But to the other issue this violence has a racial aspect. Who is dying of this
gender violence? It's important to go into that dynamic. Why is it that it is more
pronounced among black compared to our white compatriots? This is where it now links
with this idea that this is racial capitalism. Mainly the poor are black and women. The
poor are the black and the women, and that is not natural. It is because of the structure
of the economy. It is also because of the structure of the society, so the idea that we
want to create more employment and if we perpetuate the idea that blacks in general are
workers, women are workers, we're still maintaining a racial capitalism. The issue is: how
do we create an economy in which even black people, even women, own means of
production? They become employers, not employees, but the idea that you threw out to
the world, the workers of the world are black the women. This is a problem, there is the

problem.

Z.Z. — Do you agree or disagree with equating the term racial capitalism with economic apartheid?

NG, S.]J. — Of course, at a global scale, there is something like that. The unequal division
of labour, which really the capitalist system as it was born out of modernity, it was born
exactly like that. And the uneven development, the global North being highly developed
and the global South being less developed, that that is the logics in the Marxian sense.
The logics of uneven development, the logic of the racial aspect is always what is not
emphasised. The gender aspect is not. What is I like is Francois Verges, and this issue
of decolonial feminism, where she says, Who cleans the streets? Who cleans the world?” And
they say it is the women of colour if you look at it very closely, and that is not natural, it

is a reflection of a structure of the global economy and this division of labour.

Z.Z. — We can now have more of a discussion, or if there's any other aspects that you feel are important

to cover that I haven't brought up in this realm of discussion.
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NG, S. J. — Of course, the overarching issue here was how do we create a better world?
And that better wotld, is not going to be a result of reforms. This world, we need to
imagine it anew. We need to imagine it anew at a structural level, at an institutional level,
at a systemic level. I teach Development Studies here, and I always say when you are
doing Development Studies, need to start by understanding history. Where do we come
from? What brought us to where we are? You need to study systems, the world system.
The structures of the world system, the institutions of the world system. Then, you add
the agency. A lot of people nowadays, in order to compromise in terms of struggles,
they are privileging agency and ignore are the structures, the system, and the institutions,
which, even with good intentions, as long as the structures remain, you don't achieve
much. There's no doubt that Mandela had good intentions, but did he manage to...
because the structure is constraining. The structure was not enabling. It is always that
which people are running away. Then there are others who are saying, ‘zo, for Africa, let's
not continue to talk about colonialism. Let's move on.” You have heard that argument? ‘Lef’s
move on. Let's jgnore colonialism. 1et's ignore this) but generally, we are not even blaming
colonialism, because to say you are blaming something, when you are blaming an
innocent thing and you are attributing that it is the cause of things. Colonialism is not
being blamed. It is an active force. This is why we called it coloniality. 1t is reproducing
itself today. As we always say, today is made of yesterday and if it is made of yesterday,
why then should you forget about yesterday, which makes today? So, it's important to
go into history, not to dwell in it, but to see how it constrains and how it enables. what
we want. What it opens up, and want it closes. But the people are tired. Because they are
tired, the other people see corruption. They see all these other things. These are the
causes. But at the same time, how do you understand the corruption also outside the
structures? There is no way. Nobody can be corrupted alone; there must be another
corrupting force. And the capitalist system is a corrupt system by its very nature. The
very fact that it wants to profit by all means, it means it is open to corruption. Then
when people participate in it, the same thing. You talk about enslavement, people say,
“no, but even black people participated.” 1'm saying fair and fine, that's a good argument. But
they participated in a system which they did not create. They are participating at the
moment as providers of labour in the system which they did not create. And women are
sometimes accused that they are also complicit in patriarchy, but in a system which they

did not create. Indeed, you go back to Marx’s idea. Men nowadays you must hate
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women. The men and the women create history, but not under circumstances of their

own making. Once you understand that, it answers so many things.

Z.Z. — The theory of coloniality is one of the most interesting ways of studying this. "There was never
any theory that was really standing out to me as a theory that was able to tie all the ways colonialism is
perpetnated today. 1 think that coloniality theory is a good one that is able to intersect gender, race, and

ethnicity in this power structure and then link it to history.

NG, S. J. — Others think that is its weakness, but to me, that is its strength, the very fact
that it connects the dots. I think it is Silvia Tamale, from Uganda. In her book
Decolonization and Afro-Feminism (2020), where she says, ‘Who will connect the dots of
enslavement, racism, colonialism, capitalism, patriarchy, and sexism, so that our children can
understand? And the decoloniality approach is to connect those dots so that you don't
read these things as though they are not intersecting, as though they are not working
together. And I remember one of the typical empirical examples of connecting the dots
was done by Ramon Grosfoguel, and Ramon Grosfoguel connected four events, which
sometimes are read differently. He connected the events of 1) the burning of women
alive in Europe, 2) the destruction of the last caliphate of Al Andalus in southern Europe,
3) the genocide of the indigenous people of Latin America, and then 4) the enslavement
of black people. And these things, they happened in different geopolitical spaces, but
they laid foundation for the modern colonial power structure. So, he did really an
excellent example, that's a typical example of connecting the dots. And when you read
these things, they are separate, in time, dates, everything. But this laid in the foundation

of the mountain, a power structure which is a racist and sexist.
Z.Z. — And this kind of Enrocentered essentialism. And setting the base for the colonial project.

NG, S. J. — Yeah, so I always find that to be really a good example of how you connect
all these. The killing, the burning of women as witches, the idea was that because they
were not writing books, the knowledge they had was oral. So, they had to be burned
physically. But if their knowledge was in the libraries, they were not going to kill them.
What they did with the Moors, the Muslims, they burned the libraries, they didn’t burn

the people themselves. But the way the knowledge is imported, then T wust kill you if I
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wanted to destroy that knowledge.” And the best person to read on the burning of women as

witches is in Europe in somebody called Silvia Federici. She's very enlightening on that.
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Annex 4 — Excpert Interview with Professor Peace Kignwa, |Expert 4]

University of Witwatersrand, South Africa

9" August 2023 | Johannesburg, South Africa

Z.Z. — Thank you so much for meeting me today, 1've read a lot of your work and feel that what
interests you and your research is really linked with what interests me and mine. 1'm excited to learn
more from you today, and get your expert insights. To begin, 1 would love it if you conld tell me a bit
about how yon got into this line of research, why this is your passion, and how you got to where you are

today.
K.P. — So, when you say research field, you mean gender or gender violence in particular?

Z.Z. —Yes, or anything in general about what has guided your passions in academia and

your career.

K.P. — Alright, so you know this already, but I'm located in psychology. We've got many
subdisciplines in psychology, so I primarily work within social psychology, but more
recently over the past ten years or so, I've been working in what has come to be known
as critical psychology. And what that really means is that I work with a particular
orientation which is meant to be about critically looking at the discipline of psychology
in terms of its history, in terms of its concepts and theorisations around identity and
human experiences, and all of that. And part of that exploration has allowed me to move
outside of psychology. So, in many ways, I do a lot of interdisciplinary kind of work, and
the reason for that is because I've come to the realization that psychology has not been
very useful in helping us to think a lot about how people live their lives. The kinds of
experiences that have been informed by particular kinds of histories and for a very good
reason, because we know that psychology as discipline, as I suppose as many other
disciplines, has a very particular kind of history, a political history, even though it
pretends not to have that. If you think about the context of Africa, South Africa, that
history takes on an even more urgent kind of meaning when you think about the project
of apartheid and how South African psychology was very instrumental to that. So, that's
been the kind of work that I've been doing and for a very long time, that work has meant
trying to think about people's lives primarily in terms of race and racialisation. In a very

funny way, that has been the starting ground of my work in psychology, and I only then
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fledged out into gender and gender/sexuality when I started to think about the
intersections. How, in many ways, race and gender, and I suppose class and other kinds
of social categories cannot be separated, but need to be thought through together. And
s0, I started working along gender, gendet/sexuality and also thinking around the logics
of that. So, you probably see in terms of my trajectory, I've shifted and gone in between

these different kinds of work.

Z.Z. — South Africa has some of the most progressive legislation around gender-based violence in the
world. However, implementation does remain a critical challenge. What do you see as the main barriers

into implementing legislation? Does it go beyond legislation? How can these be addressed?

K.P. — I think it definitely goes beyond legislation. In many ways, post-1994 South
Africa, there was a drive towards, let's call it transformation, and part of that drive meant
tackling head-on issues around policy, issues around legislation, which is great. But I
think part of what tends to happen when we overemphasise the kind of macro structural
changes, is that we forget that these changes had very real meaning and impact in terms
of people's personal lives. And so, you might change these broader structures, but that
doesn't necessatily translate into the lived experiences that many people expetience and
face. The questions around identity are not just legislative questions; they take on other
kinds of meaning that were not addressed as part of all of these changes. So, I think one
of the barriers to the implementation is that in terms of the law, the constitution and
protection of people's rights, in principle, that's there. In practice, in terms of cultural
and social norms, that's a very hard translation, right? But more than that, that challenge
tends to seep into the actual implementation in terms of institutional implementation,
because the people who occupy these institutional spaces, people who are in many ways
tied to deeply entrenched cultural and social norms. As a basic example, you have
instances where women might report to a police station to report a sexual assault, but
then are confronted with the misogyny of the police officers who are taking the case.
Sometimes it's a deliberate misogyny, and other times it's a very unconscious one, because
there are certain cultural meanings and understandings around gender politics and how
those should play out. They don't see assault, or they don't see harassment, they see

something else.

122



Z.Z. — That ties into my next question: how does the reproduction of colonial gender identity relate to
patriarchal hegemony and gender-based violence in contemporary South Africa? What exanples can you

give?

K.P. — There's been some debate about this in terms of trying to confront the gender
violence in South Africa. For a very long time, we've been talking about the gender
violence and just the crazy incidences of gender-based violence in this country. For a
very long time we've been talking about it as if it was something new, as if it's a
contemporary phenomenon that we have to confront as part of a post-apartheid context.
We've come in some circles to the realization is that this is not anything new, and rather
we have to understand the kind of colonial and apartheid logics of gender to understand
what's going on now in the present. Part of what that means is, you're probably familiar
with the whole debate and conversations around what's called decolonisation, right, and
part of what that means as part of these conversations around decolonisation has been
the awareness that we need to decolonise, or to remove the logics of gender and sexuality
that we are currently working with. What that really means is that we need to understand
how current understandings and framings of gender and sexuality have a particular
history; they'te not new. They have a history that is rooted in colonial and apartheid
logics. Part of those logics was a kind of deep-seated entrenchment of gender and
sexuality. You could argue that wasn't necessarily something that was brought about by
colonialism, and I would agree. But in terms of particular kinds of formations, there was
a definite colonial influence in terms of how gender and sexuality have come to take hold
today. Of course, part of that hierarchy was a kind of very rigid, binary gendered
hierarchy, but also very deep-seated politics around gender and sexuality that brings with
it certain kinds of not just behaviours, but also effective politics as well around shame
and shaming, for example. Around notions about what counts as human and nonhuman.
The current conversations that are happening around, for example, non-heteronormative
sexualities in Africa and on the continent, and framing of these sexualities as non-African
and therefore non-human, all of that is part of a colonial legacy. So, when you see all of
the playout that's happening in the present and the violence that's happening in the
present, and how that violence justifies itself in terms of particular logics, those logics are

not new, but have been influenced by a particular history. And so, in many ways, to
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confront gender-based violence today, we need to confront those logics and the history

that legitimates them.

Z.Z. — I wonld like to speak on your views on transitional justice and the Truth and Reconciliation
Compmission as well. What did transitional justice look like in South Africa? In what ways was it

successful? Where was it lacking? If you could expand on that a bit.

K.P. — I haven't done much work on this, but in in terms of my own sense, patt of the
Truth and Reconciliation projects’ agenda was in many ways not just about redress. It
was also about a kind of voicing. A voicing of erased stories. It was meant to do certain
things. It was meant to recognise a hurt that had occurred. It was meant to give a space
for the voicing of that hurt. It was meant to give a space for victims and perpetrators to
come together, acknowledge a past, and somehow move from that. And in certain
instances, it was meant to be about redress. And in that sense, it was meant to also be
about punishment in some ways. So, some perpetrators were punished with sentencing.
The thing about the TRC, I suppose in many ways you could say it had this noble agenda,
but it's come under such a severe backlash for very good reason. One of which is that it
didn't...it didn't really confront redress in terms of material redress. It didn't really help
to have people come and talk about their hurt without any kind of material redress in
terms of their lives. In many ways, what also tended to happen in South Africa is for a
very long time, the race and racialisation challenge has in many ways overshadowed the
gender transformation, so that it was very easy to galvanise around race politics and racial
redress, but not in the way that gender politics and gender redress issues were confronted.
So, there was not an equal balancing of this. And so, for me, what transitional justice
looks like is that the racialisation and race politics seemed to overshadow the gender
politics. And you could argue that in some ways it continues to do that right. There
were ways that the TRC did not attend to the kind of intersections of racial and gender
violence that was part of the apartheid project. Even if you talk about simple things like
what it meant for the disintegration of the family through the migration labour laws, a
lot of men had to migrate into the urban context for different forms of labour, which of
course influenced the devastating disintegration of the family. What that meant for
women, who then had to hold family and communities together. What that meant in
terms of a deeply entrenched gender system, that meant that we black women could very
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often only primarily seek labour in terms of domestic labour, and a whole range of things.
So there has not been that kind of concerted conversation in terms of thinking about

transitional justice. That is my sense.

Z.Z. — 1 think another part of the TRC, and how the victim versus perpetrator identities and the
labelling process that goes along with that; how there needed to be a political objective in order to be
labelled as a perpetrator of violence. In a lot of ways, the TRC not recognizing rape or sexual violence
as being tied to a political objective didn't allow gender-based violence to really have a place in this
testimony area. Do you feel like in that way there was a failure of the TRC to women, or do you feel

like it wasn't a necessary part?

K.P. — I think it had to be a necessary part if we agree that gender and sex logics were
part of the apartheid project, which they were. For me, it's back again to this idea of the
race politics overshadowing the gender politics. But I think the gender sex logic was very
much instrumental to the apartheid project, and so the TRC needed to have addressed
these as well. I think part of the problem with not attending to it is that it would have
also needed to then attend to gender-based violence across all of the spheres, to attend
to gender-based violence as not only the kind of domestic rape that many black domestic
workers experienced at the hands of their employers. So, when that came up, it came up
in that way, but they would also need it to have attended to gender-based violence within

the intergroup community. That brings up a whole range of other kinds of politics.

Z.Z. — What needs to be done today in order to most effectively reduce gender-based violence? What are

the most necessary steps towards successfully combating it in South Africa?

K.P. — It's a little bit tricky, because I think we would really need to confront head-on
what it would mean to transform gender/sex relations, and to think about the history of
gender/sex relations and how much it was fundamental to the colonial and apartheid
project. People like Walter Mignolo talk about the idea of de-linking as part of a
decolonisation project. And I think we would really need to do that. What would it mean
for us to de-link the current gender sex logics that we are working with, and what could
that look like. For me, that's what makes it necessary, but that's what also makes it very

difficult. I mean, that's something that's very deeply entrenched in terms of the way
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people not only leave their lives, but also how they think about themselves. So, it gets to
the core of identity; that is not easy to shift. These micro politics of gender are going to
be very tricky to transform, but we would need to. Otherwise, what's going to happen is
a kind of circling back and forth, running around like headless chickens, trying to
confront gender-based violence, but not really getting to the grasp of the problem. In
some ways, we would need to do this on multiple levels that allows us to attend to the
kind of microstructural changes that need to happen, and I think it's great that we have
a constitution, a legislation that in principle supports that, but that's something needs to
happen in tandem with all of this. It's not just structural, but to think about other kinds
of more micro political spheres where we would need to think about gender

transformation.

Z.Z. — When _you're thinking, how do we combat [GBV], how do we reduce gender-based violence?
You have to go back to the source, which comes down to these different processes of labelling and gender
binary, and this colonial ideology. What are some of the kinds of structural forces driving gender-based
violence on a socioeconomic level, that are precipitating down from this patriarchal hegemony? What do

you feel are the main drivers?

K.P. — A very obvious one would be in terms of material. The material lived experiences
that the majority of people find themselves in. This is part of the thing that the TRC had
to confront head-on, but didn't. Where you have a situation where the majority of
women were materially dependent on men, but also dependent on a system, to recognise
their humanity basically. Then you have a problem. I think in many ways, gender-based
violence needs to confront the kind of material disempowerment that many women have
experienced as a result of an institutionalised gender logic. But there's also a problem in
terms of many institutions, and the kind of structural formations of these institutions. In
some ways post-1994, we inherited systems that were already in place, and somehow our
framing of what transformation looked like is that we just needed to replace bodies in
these systems. But we did not interrogate the problematic nature of these systems to
begin with, so it doesn't help to have a police force that is now predominantly black but
still enforcing very problematic gender politics, right? It doesn't help. I think, structurally

it's not just the material, but it's also thinking about the kind of institutional cultures that
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we've inherited and how we've not made any attempts to shift this. It's just not going to

work.

Z.Z. — In_your view, how can the criminal justice system, these structural systems life the police force,
how can they be reformed to better respond to gender-based violence? Can we go through and have NGOs
come in and personally train people, what do you feel like is the next step towards dismantling these

systems that weren't attended to in post-1994, South Africa?

K.P. — I think one of the things that could happen, and I do believe it's happening in
some communities and some contexts, is that we need to kind of adopt a multi-layered
prong here so that it's not just about the police, right? So, you have instances where
NGOs are working together with the police, with the court systems, and so on. And so,
what you have is in many ways a kind of network of a structural response so that women
who have been sexually violated do not have to report to police that are in many ways
inept to understand a language of gender violence. To have different avenues of
reporting, but to have these different systems working together, I do believe it's
happening in some contexts, but we need to be able to take that in a broader scale that
allows us to recognise what each is able to bring in. I think the work that many NGOs
have been doing, for example, is invaluable. But there's only so much that they are able

to do. That kind of confronting is what's required.

Z.Z. — Can you discuss social reproduction and gendered roles of reproductive labour and how
unemployment and non-traditional nuclear family structures impact these roles and how that can lead to

gender-based violence, femicide, intimate partner violence, and sexual violence?

K.P. — So, this is a tricky one, because there's been quite a bit of debate on this. I'll tell
you what the debate is, and then I'll tell you what I think. So, part of the debate is that
we need to be careful about conversations around social reproduction, in particular,
thinking around culture and the role of culture in thinking about gender-based violence.
Part of the tension there has been that we are implicitly doing something here. We are
implicitly reproducing a racialised understanding of culture. So that's been the debate.
And then, of course, the other side of this is that people have been saying, well, we do need

to attend to the way that a lot of these reproductions of gender and gender representation stems from
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culture, stems from the way that people legitimate oppression of women by via recourse to a culture
discourse.” 1 mean, we saw that with the Jacob Zuma rape trial. Death came up a lot. ‘But
you know, in my culture it's okay to have this kind of interaction with a woman.’ It's not considered
violence or harassment. So, there's been that debate. What I think is that I definitely
agree that we need to attend to the ideology of culture. To think about the ways that
culture is not neutral, to think about the way that social reproduction and thinking about
gender roles is far from neutral. It's not natural. This is this is part of ideological practice.
I agree with that. The ways in which that that has been used to legitimate particular
forms of gendered behaviour and forms of interaction, used and abused. Butat the same
time, I do think that we definitely need to acknowledge the ways that gender roles have
been informed by particular kinds of representations that have been fundamental in the
oppression of women and children. Part of that has also kind of stretched into thinking
about the ways that that's been entrenched in everyday discourse is like women's rights
to sexual reproductive health and the kinds of decisions women are able to make about
their bodies. All of that, and how that has been legitimated via recourse to culture. So,
in many ways it's a tension between these two, and I think what we need to do is to be
attentive to the way that gender/sex ideology has been deployed in very multple,
sometimes contradictory ways, but at the same time, we want to be careful about the
ways we think about social reproduction and the way that we essentialise social
reproduction and to think about family gender roles as something that has always been
there, and to not attend to the ways that it's actually been informed by particular kinds

of histories.

Z.Z. — That really goes into ny next question, which would be: How can you explain or how can_yon
expand on the ways that kind of traditional culture and then this colonial gendered culture have intersected

into hierarchical gender identity and hegemonic masculinity?

K.P. — So, there's also a kind of ongoing debate about that. In addition to the whole
decolonisation debates there has now recently been a kind of move toward what has
come to be called Africanization. Part of that move has been trying to think about who
we were before colonialism, right? There's once again, there's now this whole tension
and debate, so the part of that tension is in trying to answer the question of who we were

before colonialism. Are we able to retrieve culture that has not been influenced by

128



colonial western culture? There's been part of this movement towards returning to. And
then, of course, there's the other side of that, where quite a number of people have rightly
argued that it's a romanticisation to think that we could erase the impacts of colonialism
and return zo. Part of what I also think is that the kind of move towards this romanticised
culture prior to colonialism is that we run the danger of romanticising an African culture
that was void of agenda hierarchy. I think it's always been there. Maybe it's been there
in a different form, right? But it's always been there. Part of what I think when people
talk about traditional culture and its clash with a colonial culture is that we need to think
about gender logics and how those were entrenched with colonialism. But we also need
to think about gender logics and how those played out prior to colonialism. And so, my
feeling is that I agree that in terms of women 's capacity to hold multiple roles in society,
they came to be seriously undermined with the advent of colonialism. Prior to that,
women could hold multiple roles. They were not just mothers. They were not just an
appendage to men, they could hold multiple roles very comfortably, many which included
leadership roles. I think with the advent of colonialism, that came to be erased. And so,
what you have is a deeply entrenched gendered binary system that in many ways created
a hierarchy where women could only occupy very limited and particular roles. In that
sense, I think part of the gender logics with that came with colonialism and with apartheid
in many ways, that's part of the nub of the problem. But at the same time, I don't want
to let traditional culture off the hook, because I think in many ways it was also pre-
emptive about what kinds of roles many women could navigate. I think it was a lot more
flexible, but it was still pre-emptive about those roles, and some of which were also quite
problematic. So, for me, when I think about this kind of dance between the traditional
and the super-imposed colonial culture, I think what we need to do is to rather interrogate
the ways in which culture as practice and also culture as discourse has been deployed in
ways that are not to the benefit of women in society; to think critically about culture in
all of its forms and to interrogate what it does. The question for me is always: #f culture is

not neutral, what does it do? What does it do irrespective of what culture we're talking about?

Z.Z. — | think we've run through all of my questions, but if there's anything in general that you feel is

missing and that you want to include, if there's any topics that you want to talk about, we can discuss it.
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K.P. — You might probably be interested in the scholarship you've probably heard of a
Pumla Gqola. Because I think what she does, I mean, of course it's Rape: A South African
Nightmare, the book, but 1 think also, What is Slavery to Me? might be useful for you,
because what she's able to do there is to do the kind of tracing that I think you're
interested in. She thinks about gender-based violence in its contemporary moment, but
she traces its logics right to colonial and apartheid. And that's very important. So even
just the concepts that she uses of the unreachable body, right, she's able to show that
logic or of and unrapable body. And how that informs parent violence against women
in this present moment, but which in many ways is a logic that that that was entrenched
with colonial logics of gender and sexuality. Of course, intersecting with racial logics.
The black woman could not be raped, right? But at the same time, that logic that
discusses in tandem with another logic around black promiscuity and a rampant sexuality,
and so for me it's part of thinking through that. There, there's also scholarship, quite a
number of colleagues. So, it's the Apartheid Archive Project. And part of what they also
do is something similar to that. And I think there's quite a bit of work that's around
gender and sexuality and once again tracing its logics. So, I think that kind of work is
very useful and helps us to be able to make sense of gender-based violence today, Melanie
Judge. She writes about homophobia in South Africa. She's put out a book called Black
Washing Homophobia and part of one of the things that she argues is that we need to attend
to the violence of racialisation. And so, to take seriously apartheid projects, racial project
and how that informs violence and its formations today, right. But at the same time, to
not just talk about the violence of racialisation, but also the racialisation of violence. To
also then think about how we have come to understand violence in a very particular way
that is race, inflicted with race. What would it mean for us to have conversations around
gender-based violence that attends to these dual dichotomies? To think about a
racialisation of violence, but also the violence of racialisation and how that intersects with
gender-based violence as we know it. You might want to read up on Maria Lugones.
And there's also a Nigerian scholar by the name of Oyeréonké Oyewumi. I think they

would also help you to think about gender/sex ideology and its formation in coloniality.
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Appendix

Johannesburg, |
South Africa,

Time Magazine 2019 cover, “T'he World’s Most Unequal Country.” Photograph by Johnny Miller.
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